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PREFACE. 



JM.ANY are the mistakes at present about re- 
ligious matters ; but Done are more destructive 
than those which concern the Liw and the gospel. 
The generality of our people confound them, and 
put one in the place of the other. Some suppose 
they are to be accepted of God for their works, 
and that they can be justified by the law in the 
sight of God. Others make their keeping of 
the law the condition of their receiving the bless- 
ings of the gospel, as if these were to be the pur- 
chase and reward of their partial obedience. 
Some are persuaded they must do all they can, 
and keep the law with ^1 their might, and 
wherein they come short of the perfect demands 
of the law, Christ will, out of his merits, atone 
for their failings. And others again think that 
Christ has abated the rigoiu: of the law, and that 
the gospel is nothing more than a new law dis- 
pensation, iu which the Lord has been pleased 
to declare that he will acc^t of sincere obedience 
instead of perfect. These and many more such 
like mistakes prevail in our times, and they are 
exceedingly dangerous, tending to the utter ruin 
both of body and soul. In the following dis- 
courses I have endeavoured to distinguish, and 
precisely to settle the difference between the law 
and the gospel. Some of the principles upon 
which I have proceeded are these : 
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1. The Lord God, the Almighty Creator of 
all things visible and invisible, has an unaliena- 
ble right to make laws for the government of his 
creatures. This right is founded i^ his absolute 
dominion and sovereignty over them. They are 
his property, the work of his hands. He hath 
created and made them, and not they themselves. 
Their life, and all things belonging to it are his, 
coming from his gift, and continued by his 
bounty ; and therefore he has a most indisputa- 
ble claim to their obedience. What he requires 
they mi|st perform : because they are his crea- 
tures. The relatioij between the CSreator and 
his creatures puts them under a necessity of 
obeyiiig his law and will, or else of suffering 
whatever h^ shall threaten to inflict upon their 
disobedience, 

2. The law of the Lord God the almighty 
Creator is unalterable. It changeth not : for it 
is the copy of God's most holy mind and will, 
in which there can be no variableness, neithejr 
shadow of turning. If the mind and will of God 
were to change, then God would be a changeable 
being, and whatever is changeable is imperfect ; 
but God is perfect, therefore his mind and will 
change not. His w<fl:d will he not break, nor 
alter the law that is gone out of his mouth. 
His infinite wisdom, and his almighty power, 
stand engaged to maintain its dignity, that it 
may be always an holy, just, and good law, which 
he will not break or alter. 

3. The moral law,, which the Lord God re- 
vealed to Adam in Paradise, required of hiija 
perfect uninterrupted obedience. The whole 
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PREFACE. vii 

moral law is summed up in one word, namely, 
lave ; love to God for the blessings of creation 
and providence, and love to man for God's sake. 
This love was the indispensable homage due to 
the Creator. It could not be alienated from 
him, and given to any other object without ido^ 
latry : for which reason the moral law is unalter- 
able. If a mun withdraw his love in the least 
from God, he breaks that law which positively 
enjoins him to love the Lord his God with all 
his heart, with all his soul, with all his mind, 
and with all his strength. 

4. The law given to Adam being unalterably, 
all his descendants are bound to keep it: for 
they are all under the law, as God's creatures. 
His will is the indispensable rule of their obedi'- 
ence. He requires their love, and if they refuse 
to give it him, then their will is opposite to his, 
which is rebellion against their sovereign Lord, 
imd which must bring upon them swift destruc- 
tion. 

5. All mankind have sinned and broken the 
moral law. The authority of God's word is posi- 
tive and express. " We have before proved, 

says the apostle, both Jews and Gentiles, that 
they are all under sin, as it is written, ther6 is 
none righteous, no not one. There is none 
that understandeth, there is none that seeketh 
after God. They are all gone out of the way, 
they are dltc^ether become unprofitable, there 
is none that doeth good, no not one." Rom. 
iii. 9» 10, &c. And after the apostle has proved 
these truths from various arguments, he svism up 
the. evidence thus, " Now we know, that what 

A3 



4i 
U 
U 

4t 
4( 



via PREFACE. 

'^ things soever the law saith, it saith to them 






who are under the law ; that every mouth may 
be stopped, and that all the world may become 
guijty before God : therefore by the deeds of 
the law, there shall no flesh be justified in his 
sight." Rom. iii. 19, 20. It is evident from 

these authorities, that all have sinned, and are 

transgressors of the law. 

6. The law has made no provision for the par- 
don of the least^transgression. It requires per- 
feet unsinning obedience in thought, wo^^, and 
deed. This is its just demand. And in case of 
tlie least failing, it immediately passes sentence 
and condemns. It will not accept of sorrow or 
tears, of repentance or amendment, as any sati&- 
&ction : but its language is, ^^ Do this, or thou 
'^ i^halt die." There is not a word said about 
sorrowing for what was past, and reforming for 
the future, as if the style of the law was, ** Be 
•* sorry for thy sin, and reform, and then thou 
** shalt not die :" but it is positive and express. 

Keep the law, and thou shalt Kve. Transgress 
it, and thou shalt die : for cursed is every one, 
" who continueth not in all things, that are 
** written in the book of the law to do them." 

7. From those premises it follows, that the 
law being unalterable, and all men having broken 
it, and there being no provision made in the law 
for the pardon of the least transgression, but a 
punishment threatened to the least, they are 
therefore guilty before God. The law brings 
them in guilty, and condemns them, and divine 
justice is bound to inflict the deserved pains and 
penalties ; so that there can be no possibility of 
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PREFACE, ix 

jastifjdng them by the law. By the works of 
the law shall no flesh be justified : for the law is 
expressly called by the apostle, the ministratiou 
of condemnation, and the ministration of death. 

8. Since the law is thus unalterable, and pu« 
nishm#At is threatened to the least breach of it; 
and since all men have broken it, and all the 
world is guilty before God, and condemned by 
the law to death and hell, and without strength 
to. do any thing for their deliverance, it follows 
that there can be no salvation by the law. 

From these particulars we may be able to state 
the true nature of the moral law. It is the re- 
vealed will of God discovering to his creatures 
what obedience he requires of them, namely, 
perfect unsinning obedience, an absolute confor- 
mity to the law in thought, word, and deed. It 
is an unalterable law, founded on God's unalter- 
able will, and therefore it requires this perfect 
obedience of all men, and at all times. It has 
made no provision for partial obedience, or for 
sincere obedience, but insists upon man's conti- 
nuing to do all things that are written in the 
book of the^aw, if he hope by the deeds of the 
law to be justified and saved. 

If this be the true state of the case, how widely 
do these men mistake the nature and demands 
of the moral law, who expect to be made righte- 
ous before God, by their partial obedience. The 
law knows nothing of any righteousness, but 
what is perfect. If you put your trial at God's 
bar upon this issue, that you ha\e kept the law 
in most instances, having failed only in some few, 
this is pleading guilty. It is owning your trans- 
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X PREFACE. . 

gression, and confessing that you hsve not sueh 
a righteousness, as the kw dem^ds : for a part 
is not the whole. And the law insists upon the 
whole, and in case of failure, passes sentence, and 
condemns you ; for it is written, " Cursed is 
" every one, who continueth not in all Ikings/' 
&c. 

But some may ask. Will not the law accept 
of sincere obedience ? Nay. It will abate nothing 
of its demands. It will have absolutely perfect 
obedience, if by the works of it a man be justi- 
fied before God. There is not one word in the 
law about sincerity ; no, not a single hint, as if 
a man might be pardoned, who kept the law sin- 
cerely, although imperfectly. The law says — 
Do all things which God has commanded, and 
continue to do them with all thy heart, mind, 
soul, and strength, and then thou shalt be justi- 
fied by thy works ; but if thou offend in one in- 
stance, thou comest under the curse : for he that 
offendeth in one point is guilty of all, and conse- 
quently sincere obedience failing in one point, 
leaves a man guilty, and under the curses of the 
broken law. 

It highly concerns those persons to consider 
this matter well, who fancy that Christ came as 
a great lawgiver, to publish milder terms of ac- 
ceptance than the moral law had required. They 
have a notion of Christ, as if he were only the 
publisher of some new remedial law, which abated 
something of the- demands, and mitigated some 
of the rigour of the moral law. Whereas he 
came not to publish any new law, but to save his 
people from their sins committed against the old 
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law. He canie to be a Saviour, and iiot a law- 
giver. Indeed be preached the law, but it was 
to bring men to tbe knowledge of sin, and to see 
mid to feel their want oi his salvaticm. But he 
preached nothing new. He only enforced the 
law in its spiritual nature, and in its full extent^ 
shewing, the length and breadth, the depth and 
height of the commandment He would not 
have his people so much as entertain a thought 
of his coming to make a change in the moral law. 
** Think not, says he, that I am come to destroy 
^' the law, I am not come to destroy, but to fulfil 
** it :" and he did fulfil it ; for he was bom under 
the law, and was obedient to it even unto* death. 
Tbe law was unalterable. It could not change; 
unless God's most holy mind and will could 
ehange, which is impossible^ and therefore the 
law being broken could not remit the deserved 
punishment, wiUss some infinitely perfect obedi- 
ence should be paid, and some infinitely merito- 
rious sufferings should be undergone in the sin- 
ner^s stead, by which the law might be magnified 
and made honourable. And the Lord Christ 
undertook to do this. He vouchsafed to obey 
and to suffer for his people, to obey the precepts, 
and to suffer the pains and penalties of the law. 
The . law had indicted them, and found them 
guilty of disobedience. Christ came to obey for 
them, as it is written, " By the obedience of one 
** diall many be made righteous." The law had 
put them under the curse, and he came to redeem 
them from the curse of the law. The law threat- 
^led to punish them, and he came to bear their 
sins, and the punishment due to them in his 
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XU PREFACE. 

own body upon the tree. So that Christ came 
not to publish a new remedial law, but to glorify 
the moral law, and to demonstrate the unchange- 
able nature of it, since no obedience, and no suf- 
ferings, but his, which were absolutely perfect, 
divine and infinite, could work out such a righte- 
ousness for any one sipner, as the law required, 
in order to his being justified in the sight of 
God. 

As these arguments shew that the sinner cannot 
of himself attain the perfect righteousness which 
the law demands, so do they prove that he can- 
not hj any means in his own power escape the 
punishment which the law threatens. The law 
requires unsinning obedience, and enforces it 
upon those sanctions, Do this, and thou shalt 
live : In the day that thou transgressest, dying 
thou shalt surely die. These sanctions of the 
law are as much the mind and will of God, as 
the rule of the law itself. And his will is un- 
alterable, consequently upon transgression the 
sanction took place, and the transgressor became 
subject to the first, and to the second death, 
which justice was bound to see inflicted upon 
him. What could he do in this case to deliver 
himself? Could he offer any thing to divine 
justice, to save himself from receiving the wages 
of sin? No. They are his due, and he must 
receive them. Say, he is sorry for his sin, and 
weeps and mourns bitterly. What does this 
avail? This is only an open confession of his 
guUt, and an acknowledgment that h^ ''eserves 
punishment Suppose he amends and reforms 
his life. What atonement is this for his former 
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bad life ? The law will not be satisfied with such 
partial obedience. But he promises never to sin 
for the future : If he could keep his promise, it 
would not satisfy the law, for what becomes of his 
.past disobedience ? One single sin cuts him off 
for ever from being saved by the law ; and since 
all have sinned, consequently by the works of the 
broken law can no man living be justified. 

This is the true state of all men by nature. 
They are all sinners, and they cannot be saved 
by the moral law. It can neither altogether nor 
in part justify them, and therefore it shuts them 
up under guilt, and leaves them without remedy, 
and without hope. As soon as man was fallen 
into this state, it pleased God to reveal that rich 
plan of grace and mercy, which is contained in 
the gospel, of which this is a short sketch. 

1. «rhe gospel is salvation from the law. It 
brings glad tidings for poor convinced sinners, 
iliscovering to them how their sins may be par- 
doned, and they may be redeemed from the cur- 
ses of the broken law. It reveals to them what 
Christ has done and suffered to satisfy the law, 
and how he endured the pains and penalties of 
it, dying the death, to which the law had sen- 
tenced them. And the gospel calls upon them 
to receive the benefit of what he did and suf- 
fered as his free gift, proposing to them, without 
money and without price, all the graces and 
blessings which, the Saviour purchased with his 
life and death. 

2. The gospel sets forth to the convinced 
sinner salvation from guilt and punishment, by 
giving hitn freely as perfect a righteousness as 
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the law demands. It invites him to receive the 
righteousness of Christ, against which the utmost 
rigour of the law can make no objection : Be- 
cause it is the righteousness of God, a divine, 
infinite and absolutely perfect righteousness. 
When this righteousness is imputed to the 
sinner, he is pardoned, the law ceases to ac- 
cuse, conscience no longer condemns, he has 
peace with God, and the love of God reigns in 
his heart. 

3. In order to receive this righteousness the 
gospel requires no previous qualification. The 
fiinner is not regarded, as fit and meet to receive 
Chrisf s righteousness by any thing he himself 
ean do. Christ freely wrought it out, and he 
freely gives it. The works of the law have no 
merit to purchase it ; For it is written, " We 
** are justified freely by his grace through the 
** redemption that is in Christ Jesus." And if 
it be by grace, then it cannot be by any works or 
qualifications. ' 

4. But how is Christ's righteousness received, 
and the sinner made righteous by it at God's 
bar ? By faith and not by works : " For to him 
" that worketh not, but beUeveth on him that 

justifieth the ungodly, bis faith is counted for 
righteousness. Where is boasting then ! It is 
** excluded. By what law ? of works ? Nay, but 
** by the law of faith. Therefore we conclude, 
*^ that a man is justified by faith without the 
** deeds of the law." 

5. With respect then to the sinner's accept- 
ance and justification before God, the law and 
the gospel ought to be distinguished in these as 
well as in other respects. 
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According to tbe law salvation is by works, ac- 
cording to the gospel it is by grace. 

The law says. Do this ; but the gospel says» 
Believe this, and thou shalt be saved. 

The law threatens to punish the dnner fof 
the first ofienee, but the gospel offers him pardon 
i for many offences. 

The law leares him under guilt and condem* 
nation, the gospel invites him to receive |iardon 
and salvation. 

Tbe law sentences him to death, the gospel 
offers him justification to life. 

By the law he is a guilty sinner, by the gospd 
he may be made a glorious saint. 

If he die under the guilt of the broken law, 
bell will be his everlasting portion ; if he die a 
partaker of the grace of the gospel, heaven will 
be his eternal inheritance. 

6. But if the law and the gospel are distinct 
in these and several other respects,^ some persons 
may think the Uw is totally repealed by the gos- 
pel : for they cannot see wherefore serveth the 
law, unless it be to justify a sinner. The law is 
unalterable. It cannot change any more than 
God can change. To' this day it stands in full 
^1 force, and not one tittle of it is repealed. It is stiH 

^ the revelation of God's most holy mind and will, 

I; concerning the obedience which he requires of his 

creatures^ Arid if they disobey, the law imme- 
diately passes sentence and condemns them to 
death. White they continue careless and secure 
in sin, they consider not the law as the ministra^ 
tion of death and condemnation ; and none of 
thcfm see it in this light, until the Holly Sfozit 
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awaken them. It is by his preaching of the law 
to their consciences, that they are alarmed with 
fearfiil apprehensions of their guilt, and of their 
danger. He brings them to see the exceeding 
sinfulness of sinning against the holy, just, and 
good law of G^d, and convinces them that the 
broken law can never make them legally right- 
eous. This puts them upon seeking such a 
right^usness as the law requires, and disposes 
them to receive gladly the righteousness of the 
Lord Jesus Christ: For he is now the end 
of the law for righteousness to every one that 
believeth. 

7. Thus the Holy Spirit convinces sinners that 
the law is not repealed by the gospel, and when 
he gives them the righteousness which is of God 
by faith, and they have justification to life freely 
by grace, does he teach them to make void the 
law by faith ? God forbid. Yea, they establish 
the law : For they consent unto it that it is good. 
They delight in the law of God after the inward 
man, and they keep it in their outward life 
and conversation. It is the rule of their holy 
walking. They are free from the law as to its 
condemning, killing power, but they are under 
the law to Christ. They know, that if the law' 
had not been unalterable, and of indispensable 
obligation, Christ had lived and died in vain. 
And he did not come to give his people liberty 
to break the unalterable law ; that would be a 
contradiction in terms. But he came to establish 
the law, by restoring it to its honour and dignity, 
by his obedience to its precepts, and by his suf- 
fering its pains and penalties^ and then by mak- 
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PREFACE. Xvii 

ing it honourable in the confession of convinced 
sinners, and in the lives of his redeemed people. 
These are some of the principal points treated 
of in the following discourses. In which I have 
endeavoiued to follow scripture closely. This 
has been my guide ; and I have constantly de- 
sired his teaching who inspired it. And I now 
pray him to shine into the heart of every one 
who reads these discourses. May he always ac- 
company the perusal of them with his divine 
grace and blessing ; and if they be made 
useful to the church of Christ, may his be all the 
glory. Give it him, reader ; for it is his due, 
and pray for thy hearty well-wisher. 

W. R. 
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DISCOURSE 1. 
John vi. 45. 



It is jgj^iiten in the prophets^ And they shall he aU 

taught of God. 

X HIS is a sweet promise,' full of comfort to the chil- 
dren of God. So soon as he has given them a desire 
to be taught, the Lord has spoken it bj the mouth of 
his holy prophets, that they may come to him to re- 
ceive instruction. He, the all-wise God will be their 
teacher. 

He will open the eyes of their understanding clearly 
to discern spiritual things, and will make them wise 
unto salvation. In the book of Psalms we find frequent 
prayers for this divine teaching, and among the high 
and honourable titles of God, this is used to describe 
his goodness to the children of men^" He that teacheth 
*^ man knowledge ;^ and not man considered merely as 
ignorant, but also as guilty. ^^ Good and upright is 
^^ the Lord, therefore wul he teach sinners in the way.^ 
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Fsal. xxT. 8. which shews the wonderful condescension 
of our divine teacher. He vouchsafes to be the in- 
structor of sinners, in order to bring them out of dark- 
ness into light, and out of misery into happiness : " for 
*' blessed is tJie man," says the Psalmist (xciv. 12.) 
*' whom thou teachest out of thy law.'" He is blessed, 
because he is taught of God, and taught by him out of 
the law, to know his guilt and misery ; and tausht also 
to know the remedy provided for both. Blessea surely 
is he, whom^ God thus teaches ; and yet how few 
among us seeklhis blessedness P Even among those who 
profess their beliefc of it, its importance is not suifi- 
ciently valued. The privilege is great, inestimably 
great, but they, are too apt to neglect it ; while others 
proudly fancy they can teach themselves ; or they 
think it no honour to be taught of God; they dis- 
believe the reality, or they neglect the importance of 
divine teaching. Some ot these reasons prevail with 
the generahty of nominal Christians, snd ninder them 
from being convinced of the truth of what. is written 
in the prophets. " And they shall be all taught of 
" God." But he that tescheth man knowlejae can^ 
and glory be to his rich grace, he does, con^Be him 
of t^ necessity of being taught of God. ^H does 
enliglKAn the darkest, he does bumble the proudeit 
mind, and bring it earnestly to pray for instruction— 
*' Lord wjiat I know not, that teach thou me." May 
this be the prayer of all your hearts, while I am ra:- 
plaiiung the nature of the promise in the text, and may 
God fulfil it to you at this time, that you may be con- 
vinced 

First, Of the necessity of b«ng taught of God ! 

Secondly, Of the manner in which God teaches his 
people: 

Thirdly, Of the proper dispontidd of mind which he 
gives them, in order to their receiving and profit* 
ing from hia divine teaming. . 

FiasT. Divine teaching consists in opeiung the e^es 
of \h£ UDderstandug to perceive spiritual and divme 
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objects, and to see their value and importance, in dis- 
posing the will to choose thera, and the heart to love 
them. The ^divine teacher is the Holy Spirit He 
prepares the mind to receive his instruction, and then 
fills it with tlie knowledge of his will in all wisdom and 
spiritual understanding. The necessity of his doing 
this is founded in the present state and circumstances 
of fallen men : fas; through sin all the faculties of the 
soul were lost, and the understanding, which is the eye 
I of the soul, was left in the same condition as the bodily 
eyes would be if they had no light. Hence the 
Psalmist declares, that there is none .who understandeth 
the things of -God, and he represents God as looking 
down from heaven to see if there were any who did 
understand and seek after God ; but he found none, no 
not one. They all had their understanding darkened, 
being alienated from the life of God through the ig- 
norance that is in them, because of the blindness of 
their heart. The prophets give us the same character, 
and speak of men as if they were all blind, and describe 
the Messiah to be the feun of righteousness, the li^t 
who was to arise to lighten the Gentiles, and was to be 
the glodMT his peofde Israel. Thus Jehovah says of 
his bet^B Son, ^' I the Lord will give thee for a 
** coven^t of the people, for a light of the Gentries, to 
*^ open the blind eyes," Isa. xliii. 7. And again^^*^ I 
*^ will also give thee for a light to the Gentiles, that thou 
** mayest be my salvation unto the ends of the earth,'' 
Isa. xlix. 6. How did our Lord /ulfil these prophe- 
cies ? He did not, while he was upon earth, open the 
bodily eye of any blind person among the Gentiles, but 
he has fulfilled them, and glory be to his great name, 
he is daily fulfilling them in the Gentile world, by 
openii^ the blind eyes of our understandings to see 
and to discern the tnings of God. In this sense the 
Psalmist, speaking both of Jews and Gentiles, says. 
Psalm cxlvi. 8. " The Lord openeth the eyes of the 
*< bliiid,'' that is, the Lord Christ : for we read, Isaiah 
XXXV. 4, 5. " Say unto them that are of a fearful 
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" heart, be strong, fear not, your God will come and 
" save you, then the eyes of the blind shall be opened : 
" for in that day (Isa. xxix. 18.) shall the deaf hear 
" the words of the book, and the eyes of the blind see 
" out of obscurity, and out of darkness."*" All these 
scriptures had their happy accomplishment, when God, 
who was to come and save us, spake with his own 
mouth, and said, '^ I am come a light into the world, 
*' that whosoever believeth on me should not abide in 
** darkness," John xii. 46. 

From these -authorities it is certain, that fallen mJ^ 
is in darkness, and cannot see the things of God. The 
eyes of his understanding are in the same condition as 
his bodily eyes would- be without light. He cannot see 
any spiritual objects, and how then can he come to 
the knowledge of them, unless he be taught them of 
God ? By what other way or means can he discern 
them ? Has he any powers or faculties of his own, which 
can help to enlighten him ? No, he has none : for since 
the eyes of his understanding are in darkness, all his 
endeavours to enlighten theni, without divine .teaching, 
will be like those of a blind man, who only makes his 
blindness more manifest the more he labours JU strives 
to give an account of those objects, which h^Bver saw 
nor felt "^ 

But cannot the arts and sciences enlighten his blind 
eyes? No. They cannot help him to discover one 
single spiritual idea.-— The arts and sciences treat of 
the objects of sense ; to these they are confined, and 
cannot get beyond the bounds of nature ; for it is a 
certain trutli, and indeed it is at present a received 
opinion, that all our ideas come from sense. We are 
not able to form an idea of any thing, unless it fall 
under the observation of some of our senses. If any 
one of the senses be destroyed, the man is not able to 
form an idea of any object peculiar to that sense. A 
man born deaf has no idea of sounds, nor a blind mau 
of colours. Since then the arts and sciences treat en- 
tirely of the objects of sense, how can they give us any 
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ideas of those things which are not objects of sense : 
for was it ever known that the stream rose higher than 
the. fountain head ? 

From hence it appears, that if the understanding be 
ever so greatly refined and enlarged with the knowledge 
of arts and sciences, yet it stands in as much need of 
divine teaching, as the most ignorant peasant does; 
because the things of God are not discoverable by the 
arts and sciences. Let matter of fact speak to this 
point. Has there not been a total ignorance of divine 
things, whenever the light of revelation has been ex- 
tinguished ? Look into the learned ages of Greece, and 
you find the several sects of Philosophers enquiring. 
What is the chief good of men ; and none of them could 
discover what it was, and disputing about the origin of 
evil, and never coming near the truth. Look into the 
times when Rome was raised to its highest glory, and 
was as famous for its learning as for its conquests, and 
you will not find one learned Roman, who can tell you 
what God is. TuUy has written a book upon the 
nature of the gods, and it is one of the most valuable 
of his writings ; for therein he gives us the opinions of 
the pUlpsophers upon this subject, and shews his own 
and t^B exceeding great ignorance of it. From these 
instances, not to mention others, it is evident that a man 
may have all the knonledge which arts and sciences 
can give him, and yet be totally ignorant of God, and 
of the thiqgs of God. 

This has appeared from undoubted matter of fact. 
We know from the experience of the Greeks and Ro- 
mans, that arts and sciences never did lead them to the 
knowledge of any spiritual and divine objects ; and we 
are assured from the testimony of God^s word that 
they never can. iVf an, in his natural state, blinded by 
sin, and under the power of it, cannot attain to any 
such knowledge. The apostle has decided this point 
for us. Speaking of the politest classical age of Rome, 
he - says of her great philosophers, and celebrated 
authors, that they were without understanding, that 
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tbey became vain in their imaginations, and their foolish 
hearts were darkened. What ! was TuUy without 
understanding, was the imagination of Virgil vain, and 
the heart of Seneca foolidi P Ye% in the things of God : 
*' For the natural man receiveth not the things of the 
^^ Spirit of God, for tbey are foolishness unto him, 
*' neither can he .know them, because they are spiri- 
** tually discerned," 1 Cor. ii. 14. While he remains a 
natural man, it is absolutely impossible that he should 
know them, " neither can he khow them," because he 
has no spiritual discernment, by whidi alone spiritual 
olgects can be discovered ; ahd therefore he must re- 
main for ever ignorant of them, unless God should 
open the eyes of his understanding, and bring him out 
of darkness into his marvellous light. 

This is a very humbling, but it is a real view of 
human natute, and I need not to have. gone to distant 
ages and countries for proof. We have it near enough 
at home, if men's pride would but let them see it ; but 
their pride arises chiefly from their ignorance of it, 
and helps to keep them ignorant. If they had but a 
little humility they would discover how imperfect their 
knowledge is, even of the things about them, md they 
would therefore see the necessity of being ta^ht of 
God in these things, which were out of the reach of 
their senses : such are all spiiikial and divine things, 
and in these they want divme teaching, and the pro- 
mise is, concerning these, " All thy children shall be 
" taught of God." Now God never acts in vain. 
IJialess his children wanted teaching, he need not be 
their teacher: but in what belongs to the spiritual 
world they are entirely ignomnt, and they have no 
means of discovering, unless they be taught of God, 
what state they are in by nature, and if it be a state of 
guilt and misery, how they are to be delivered from it. 
God has revealed in his holy word the knowledge of 
what belongs to these two states ; but sin has so blinded 
men'^s understandings, and depraved their judgmetrts, 
that they will not assent to what is revealed, nor be 
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determined by it, until the Holy Spirit convince them 
what they are by nature, and what they may be by 

Sace. Accordingly the scripture declares, that the 
oly Spirit is the inspirer of every good thought, an^ 
word, and work. He enlightens the children of Go4 
with saving truth, and subdues the opposition whicl| 
was in their wills to it, and that enmity which was ia 
their hearts. From the first moment he awakens them^ 
and opens the eyes of their understanding ; until he 
bring them safe to glory, be is their teacher. He 
teaches them to look upon sin, as it is in itself, exceed* 
ing sinful ; he alarms the conscience, and makes it feel 
the guilt and danger of sin : he leads the humbled and 
convinced sinner to Christ for pardon ; he gives him 
faith, and hope, and love ; and, by grafting him, like 
9 living branch, into the true vine, enables him to bear 
much fruit to the glory of God. And since every 
thing gpod in him comes from divine teaching, is it 
not absolutely necessary that he should be taught of 
God? 

If you will consider all these authorities together, I 
liope diey will convince you, my brethren, that there 
is a dfcessity for your being taught of God: for by 
nature you are ignorant of all spiritual and divine 
things ; and you cannot by any means in your own 
power attain to the knowledge of them ; the arts and 
raences can give you no assistance. It is a matter of 
fact that they never did, and the scriptures declares 
that they never can, help any man to discern the things 
of the 8pirit of God. The natural man, while he re- 
mains such, be he ever so learned, cannot know them. 
And how then can he ever attain any ideas of them but 
by divine teaching ? If this evidence has convinced you, 
you are prepared to follow me in my second enquiry, 
which relates to the manner in which God teaches his 
people. 

His established method is by the word, and by the 
Spirit In all divine teaching these two go together, 
the word, and the Spirit explaining and applying the 
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word. The word is the whole, will of God, which he 
revealed to be the means of bringing sinners from dark- 
ness to light, from sin to righteousness, and from the 
power of Satan unto God, and unto the kingdom of 
nis dear Son, here in grace, and hereafter in glory. 
These great things are spoken of the written word ? 
iFor it is able, according to the apostle, to make a man 
wise unto salvation: but then the quickening Spirit 
must accompany the hearing, or reading of it, or else 
you will never find in it this saving wisdom. It is only 
a dead letter, unless the living Spirit animate it : for 
the letter killeth, but the Spirit giveth life. The word 
is the means in the hand of the Spirit of be^nning, 
carrying on, and perfecting, the life of God in the soul. 
When the Spirit works in it, and by it, he makes it 
effectual, through his mighty operation, to build up 
and to perfect the man of God. He works in the 
word ; for the Spirit is received in it, as the^ apostle 
shews, 2 Cor. iii. 8. where he calls the preaching of the 
gospel, " the ministration o^ the Spirit,'' that by which 
the Spirit was administered and given, and he says to 
the Galatians, that, by this hearing of faith (which 
hearing was of the word of God,) they received the 
Spirit ; Gal. iii. 2. And being received, he enlight- 
ened their minds and opened their understandings, that 
they might understand the scriptures, and thereby he 
wrought that faith in them, which cometh by hearing ; 
for faith is his gift. It is called. Gal. v. 22. " the 
*' fruit of the Spirit ;" one of the fruits produced in the 
heart by his grace, upon which account he is called 
« the Spirit of faith ;" 2 Cor. iv. 13. And when he 
has thus wrought in the word, he then works by it, and 
helps the believer to act faith upon it. The Holy 
Spirit puts it into his heart to desire the sincere milk 
.of the word, that he may grow thereby. And he 
does grow, and is nourished up, as Timothy was, in the 
.words of faith, when he is enabled by the same Spirit to 
act faith upon the word ; for then the word preached 
profits him, when he can mix faith with it— when faith 




tod the wotd, like two fluids of the satne properties, 
readily mix together, and closely incorporate. Thus 
the word nourishes him in the inner maii, and he grows 
thereby. The Spirit applies it and renders it effectual 
to the promoting of every gracious purpose, for which 
it was revealed, and by its means he makes the man 
of God wise unto salvation, through faith, which is in 
Jesus Christ 

This is the usual and common way in which God 
fulfils the text. He teaches his children spiritual and 
divine things by his word, as explained and applied by 
his Smrit : which two cannot be put asunder. The 
word IS the eye, and the Holy Spirit is the light shin- 
ing upon it. Now a man cannot see without eyes, and 
having eyes he cannot see without light. So if you 
have the word without the Spirit, you have eyes with- 
out light ; and if you have the Spirit without the 
word, you have light, but no eyes to see it ; the word 
4md the Spirit therefore must go together. To exoect 
that the Spirit will teatfh you without the word, is 
tank enthusiasm, as great madness as to hope to see 
without eyes : and to expect that the word will teach 
you, without the -Spirit, is as great an absurdity as 
to pretend to see without light ; and if any man says, 
that the Spirit teaches him to believe, or to do wnat 
is contrary to the written word, he is a mad blas- 
phemer. God has joined the word and the Spirit ; 
and what God has joined' together, let no man put 
asunder. 

Convinced of these things, have you, my brethren, 
reduced them to practice ? Do you go with numility, to 
the word of God to be taught, and do you find that in- 
struction from it, of which you stand in need ? Perhaps 
you say, you do read it, but you find it very difficult : 
It is so hard to be understood, that it is for the most 
part to you a sealed book. This is a very general 
complaint ; but what is the caiise of it ? Certain it is, 
that this scripture cannot be broken — " All thy chil- 
" dren shall be taught of God.'' The fault is not in 
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God, nor yet in bts word. Surely then it i& in your-r 
selves. Either you have not J)een deeply convinced of 
your own blindness in spiritual things, and therefore 
are not practically persuaded of the necessity of the 
word ; or you have not looked up to the Holy Spirit 
for his divine teaching, praying him, in the prophets 
words, ^* Lord, open thiou mine eyes, that I may see 
" wonderous things out of thy law :" for until he opens 
your eyes and enlighten them, you cannot see any of 
the wonders contained in the book of God. Consider 
these points then, and examine tl>eai closely. Be faith* 
ful, my brethren, to your own souls, and be not afraid 
to discover the true ground of your complaint Have 
you been led to read and to bear the word of God 
under a strong sense of your darkness and blindness 
without it ? And do you always seek the grace of the 
Holy Spirit to explain and to apply it ? The first of 
these is absolutely necessary ; because you will not ask 
wisdom of God, until you be convinced you lack it. 
And you will ask it with mdre or less earnestness in 
proportion to the sense you have of your want of it; 
so that when you are made deeply sensible of your 
great ignorance, then you will become very bumble 
and teachable. This is the proper disposition of mind 
which the Holy Spirit must work in you, both be- 
fore and under divine teaching, and the consideration 
of which was the third particular I proposed to speak 
to. 

Divine teaching is absolutely necessary for the learn- 
ing of divine things, and Goa teaches his children by 
his word and by his Spirit You may be convinced, 
my brethren, of these truths in speculation, but it is 
very difBcult to bring them into practice. For such is 
the pride of the patural man, tnat he will not submit 
to be taught, no, not of God. He will exalt his own 
reasoning faculties above the wisdom of God's word, 
and above the teaching of God's Spirit. Although he 
has nothing to be proud of, being a creature made up 
of ignorance and sm, yet is he excessively proud : for 
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pride is interwoven in his Tery frame and eonstitution. 
Our Lord says, pride proceeds from within, out of the' 
heart, Mark vii. SI. It comes from a corrupt principle 
that is within us, in the heart; there it has taken deep 
root, and grown luxuriant, bringing forth a vast crop 
of proud looks, words, and works. Nothing but the 
alnu^ty grace of God can pull down the high opinion 
which this proud creature entertains of himself, and 
which he will continue to entertain, until he be well 
disciplined into the knowledge of himself. He must 
be brought to see his ignorance, and to feel his guilt 
and misery, before he will be bumble enough to apply 
to God for instruction. And this is the work of the 
Holy Spirit. It is through his gracious operation that 
the proud self-sufficient sinner is made thoroughly 
acquainted, with his ignorance and his sinfulness. The 
Holy Spirit gives hint a view of himself in the glass of 
the law, and shews him and makes him feel the entire 
corruption of his nature, the blindness of his under- 
atanding, the depravity of his will, and the rebellion of 
his heart. The natural man is a bad scholar at this 
bumbline lesson. He learns it very slowly, and with 
great pam and difficulty. The practice of it is like 
plucking out a right eye, or cutting off a right hand : 
for his inbred sins are as dear to him as any member 
of his body. But the Holy Spirit so alarms him with 
his guilt, and with his danger, that by degrees he is 
brought heartily to wish for deliverance from his ignor- 
ance, and from his sins ; and thus he is made teachable. 
He becomes simple, and is willing to be taught of 
God. He is brought into a proper frame of mind to 
sit with Mary at the master'^s feet, hearing his word, in 
order to be enlightened with saving wisdom, and to be 
blessed with the comforts of saving faith. The per- 
sons of this humble, teachable temper, the scripture 
has made many sweet promises, both when they at first 
go to the school of Christ to learn his will, and also 
when they afterwards sit at his feet hearing his words, 
that they may do them. Iti general, it is said, that 
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God giveth grace to the humble^ and particularly 
grace to learn his will, as Psalm xxv. 9. " The meek 
will he guide in judgment, and the meek will he 
teach his way," The meek are they, who, with an 
humble and lowly spirit, receive the word of God, 
according to the apostle James, i. 21. " Receive with 
*^ meekness the ingrafted word, which is able to save 
•^ your souls."* They shall be taught of God, whom 
be has disposed to receive his word with meekness, he 
will ingraft it inwardly in their hearts, and will enable 
them to bring forth the precious fruits of it in their 
lives, and thus he will teach them his way. And then 
they will be able to take up the words of Christ, grate-' 
fully acknowledging what God has done for them— 
^^ We thank thee, O Father, Lord of heaven and 
^^ earth, because thou hast hid these things from the 
*^ wise and prudent, and hast revealed them unto 
*' babes." The things of God are still hid from the 
Vfise and prudent, from the wise and prudent ones of 
this world, who seek the knowledge of them by mere 
human learning, which without grace, only pufis them 
up, and hinders them from seeing their want of divine 
teaching; from all such he hides the knowledge of 
spiritual things, but he reveals them to those whom 
the Holy Spirit has made humble and teachable. 
When such persons come with a meek temper to be 
taught of him, then he manifests to them tne secrets 
of his kingdom : for he reveals them unto babes : 
unto them that blessed promise of the New Testament 
is fulfilled, " If any of you lack wisdom, and is hum- 
*'bled under the sense of his want of it, let him ask 
** it of God, who giveth unto all askers liberally, and 
«* upbraidetb not, and it shall be given him," James 
i. 5. 

This then is the proper disposition of mind with 
which the Holy Spirit prepares the children of God 
for divine teaching, and by which he helps them to 
profit under it ^ He makes them humble, meek, and ^ 
lowly in their own eyes, and desirous of being taught 
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of (3od. To such persons he giveth grace to under- 
stand the word, to apply it, and to be edified by it. 
To those whom he has tumbled he giveth his grace, 
because they will take no merit to themselves ; but will 
ascribe the glory of what they learn to their divine 
teacher, and use it to the praise of the glory of his 
grace. You are, I hope, convinced of these great 
truths, but perhaps some of you do not see clearly how 
you are to attain this humble, teachable disposition. 
Are you convinced of your own want of it ? If you are^ 
this IS the work of the Holy Spirit He has begun to 
make you sensible of your ignorance ; and he must 
prepare you to receive instruction, as well as give it 
ou. The desire to be taught of God cometh from 
im, as well as the teacl^g itself. He must work ia 
you both to will and to do : for it is written, Prov. 
xvi. 1. ^^ The preparations of the heart in man are 
** from the Lord ;" if there be any preparations in your 
heart to be taught of God, this is not from yourself, it 
is from the Lord, and is expressly ascribed to him. 
Gal. v. 9S. where meekness is mentioned among the 
other fruits of the Spirit, that meekness whereby we 
receive the ingrafted word is the fruit of his grace in 
the heart. Apply to him for it, and he will make you 
an humble, teachable scholar in the school of Christ ; 
and when he has thus disposed you to give him all the 
glory of teaching you, then to you his promise shall be 
fulfilled, and you shall be taught of God. 

From what has been now offered, the doctrine of the 
.text is, I hope, made plain and dear : If scripture au- 
thority can convince, and if matter of fact can deter- 
mine the point, they give in full evidence for the neces- 
sity of divine teaching, which is farther confirided from 
.the established method in which God teaches his chil- 
dren. He revealed his word for their instruction, and 
his Spirit still accompanies the bearing or reading of 
it, and renders it effectual to the purposes for which it 
.was revealed. He still, by his grace, prepares the sith- 
ner's mind to receiye it^ by convincing him of his igno* 
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ranee of the things of God, by bringing him with mi 
humble teachable temper to learn them from the word 
of God, and then he works faith in the sinner^s heart 
by the word, and helps the believer to act faith upon 
the word of God's grace, which is able to build hior 
up, and to give him an inheritance among all them 
which are sanctified. These particulars have, been 
established upon express passages of Holy Scripture; 
and what effect, my brethren, has our present consider- 
ation of them had upon you P Has it been the means 
of shewing any of you how much you stood in need of 
divine teaching ? Has it stirred up fervent desires ia 
any of you for the teachings of God'^s Spirit? If neither 
of these good effects followed, what is the cause which 
hindered P If you believe th^ scripture to be the word 
of God, you cannot deny the doctrine. No words can 
be plainer than these written in the prophets. " They 
shall be ALL taught of God.** If all are not to be 
taught of God, how do you understand the words P 
Do you think they speak only of the apostles and pri- 
mitive Christians, to whom they were fulfilled, but we 
are not now to expect their accomplishment P This is 
the opinion of many persons, but it is quite unscriptural. 
The 54th chapter of Isaiah, as explained by an mfalli^i 
ble interpreter in the New Testament^ treats of the 
Gentile church in the last days, of which it is said, 
verse 13, ^' And all thy children shall be taught of the 
*^ Lord," ALL without exception, all God^s children 
among the Gentiles in every age shall be taught of the 
Lord. To the same purpose the prophet Jeremiah, 
chap. xxxi. speaks of the new covenant which was to 
be established in the last days, declarea from the mouth 
of God, ver. 34. ^< And they shall teach no more 
<^ every man his neighbour, and every mim his brother, 
<^ saying, Know the Lord ; for they shall all know me 
^< from the least of them to the greatest of them, saith 
^« the Lord." This promise belongs to the new cove- 
nant, under which God himself engages to teach hia 
people^ and they all, firom th^ least to the greatest^ 
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flbiill know the Lord. And when our blessed Saviour 
in the text referred to these and such-iike promises, 
which are written in the prophets, he made no limita- 
tion, but said, ^* they^shall be all taught of God,'^— « 
M in every age of the church, who are made sendble 
of their want of divine teaching, and look up to heaven 
for a divine teacher, shall be taught of God. Certainly 
these passages cannot be so far wrested and tortured as 
to make them speak for divine teaching in one ^^e of 
the church only. How can you with any appearance 
of truth, fix a limited sense to these universal proposi. 
tions-— ALL thy children shall be taught of the Lord 
—they shall .ALL know 'me from the least to the 
greatest : for they shall be ALL taught of God — ^AU 
were to be taught by him, all his children, therefore 
his childrm now have the same |MY>mise of divine 
teaching which the primitive Christians had ; for the 
promise is to us, ana to our children, and to all that 
are afar off, even as many as the Lord our God shall 
call. 

Since then the scripture so clearly confutes this abii 
surd and wicked opinion, do you, my brethren, give it 
up, and acknowledge the necessity odT divine teaching? 
If not, what other objeetimi have you against the do&. 
trine ? Have you been used to think, that it carried 
with it an air of enthusiasm? I know many persons 
look upon it in this light. If any of you do, pray teH 
us what you mean by enthusiasm ? For it seems to us 
only a bad name given to th« best thing. At this day 
the knowledge of vital and experimental religion is so 
far lost, that whenever the generality of our people 
hear it spoken of, they do not understand it ; and what^ 
they do not understand, they reject under the odious 
name of enthusiasm ; so that this name does not stand 
for any bad properties in the thing to which they ap- 
ply it, but only signifies their dislike of it. And if 
they express their dislike by an hard name, what hurt 
can that do ? Can it really turn the words of truth and 
soberness into enthusiasm? Can that be enthusiasm. 
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vhicli betieres Grod to be a faithful promiae-keeping 
God, and that his word cannot be hroKen ? What ! is 
it enthusiasm to desire to be taught of God, and to ask. 
wisdom of him, atier he has commanded his children to 
ask it, and has engaged to teach it to them ? Surely, 
no. God's promises must be fulfilled, and they, who 
seek their accomplishment, cannot he disappointed. He 
hath spoken by the mouth of his holy prophets, that 
aU He children shall be taught of G^ ; and heaven 
and earth shall pass away, before one tittle of thesa 
words shall fail. Men and brethren, what do you 
think now of this objection, which wants to make God 
a liar, for jwomising to teach his children, and which 
treats them as enthusiasts who expect to be taught c^ 
him? Certainly you cannot dtfeiid suth a blasphemous 
opinion. Well then, the way is farther cleared for a. 
favourable reception of the doctrine ; and do you in- 
deed receive it? Perhaps you assent to it. But wliat 
sort of an assent do you give? Is it active and opera- 
tive? If not, what will it avail? You will learn none 
of the things of God, by simply believing that God 
does teach diem to his cliildrcii. Yqii nmsLask, if you 
would have : you must seek, if you would find that 
wisdom which cometh from above. And you must 
ask with earnestness, and seek with diligence; not as 
if you could thereby merit, but to' express your wants 
and your humility. The divine direction in this case 
is, Prov. ii. 8, 4, &c. " If thou criest after knowledge, 
" and liftest up thy voice for understanding," not 
asking faintly, but crying aloud, and lifting up the 
voice through the fervency of the desire after wisdom. 
" And if thou seekcst her as silver, and searchest for 
her as hid treasures,^ seeking with as great pains, and 
searching with as constant applicatiiHi, as ever worldly 
man took to enrich himself: " Th«i shall thou under- 
" stand the fear of the Lord, and find the knowledge 
«' of God : for the Loi-d giveth wisdom," be giveth it 
to every one who seeks with humble diligence. 

These are words of comfort to you wlio desire to be 



taught of God, and who are seeking of him the know* 
ledge of divine things. Seek, as he has directed you, 
and you shall find* He will teach you, because he has 
made you teachable. He has already taught you one 
lesson, which is perhaps tbe hardest you have to learn. 
He has convinced you of your entire ignorance of di- 
vine things. You no longer take up your rest in the 
fancied abilities 'of nature, but are consulting the word 
of God, and praying fcnr the teachings of the Spirit of 
God. This is the appointed way to receive instruction. 
And if you wait in his way, he who directed you to 
the way will meet you and instruct you in it. Only 
remember, that his "glory, being the motive and end of 
all his dealings with men, must be your motive and end 
in learning divine things. 'You must have a single eye 
to his glory in asking knowledge of him ; and what he 
gives, you must use to his glory. His glory must be 
promoted by all that he teaches you: and therefore 
you must come to learn of him, humble^ under a con- 
tinual sense of your ignorance and unworthiness, and 
meek, disposed like a new-born babe to deceive the sin- 
cere milk of the word, that you may grow thereby, and 
you must be a dUiffent scholar , you must read much, 
and pray more ^ yea, you must watch in prayer with 
all perseverance, and then the promise, which wisdom 
Itself has made, shall be fulfilled to you. Prov. viii. 
34. *^ Blessed is the man that bearetb me, watchhig 
" daily at my gates, waiting at the posts of my doors.* 
He that watches and waits thus, is blessed : for God, 
who commanded light to shine out of darkness, will 
shine into his heart, to give the light of the knowledge 
of the glory of God in the face of Jesus Christ. 

What thanks can we render unto God for his exceed- 
ing grace, who still shines into the hearts of his chil- 
dren ? Glory be to his great name, there are many 
among us who have reason to praise him for bis divine 
teaching. They have found him faithful to fulfil his 

{>romises : for he has opened their blind eyes, and has 
ed them into the knowledge and belief of the trutk 
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Daily are they magnifying the riches of his Infinite lovc^ 
which has brought them out of darkness into his mar* 
vellous light, and has translated them out of the king.% 
dom of Satan into the kingdom of his dear Son. These 
persons are witnesses for God, and can set to their seal 
that he still teaches his children by his word, and by his 
Spirit : for they have been illuminated with the true 
knowledge and understanding of his w()rd, and by their 
living they set it forth, and shew it accordingly. 

This is the happy state of so many of you as are real 
Christians. You have experience of the truth of the 
text, and know it to be an undoubted matter of fact. 
My Christian brethren, what return will you make to 
your divine teacher for the comfortable lessons which 
he has taught you ? What less can you do, than praise 
him with your lives, as well as with your lips? Praise 
him for what you have already learnt, and continue 
humbly to wait on him for your growth in knowledge. 
Remember that the new man which you have put on 
is te be renewed in knowledge day by day. The spirit 
of wisdom is to help you to grow in grace, and in the 
knowledge of your Lord and Saviour Jesus Christ. 
This is your privilege ; and it is your interest to make 
a constant use of it. The wisest of us know but little 
of what is to be known, therefore you should be dili* 
gent in your attendance upon the means appointed of 
God for your teaching. Read the word, and meditate 
in it day and night ; and when the Holy Spirit explains 
and applies it, then it will be a lantern unto your feet, 
and a light unto your paths. Pray over the word. 
Prayer will digest it, and the prayer of faith mixed 
with it^ will make it nourishing and strengthening to 
the inner ma^. And thus you will grow in grace, and 
be renewed in knowledge — ^the understanding will be 
renewed with still clearer views of ^iritual things, the 
heart, no longer prejudiced against them, will be re- 
newed with a more determinate choice of them, and the 
affections will be renewed with a more hearty love, and 
a fuller enjoyment of them. Hereby your sanctifica- 
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tion will be carried on, and you will be rehewed day by 
day in true holiness after the image of him that created 
you.— Having therefore these privileges^ dearly beloved 
brethren, having such a teacher, and such things to 
leara of him, having the spirit of the Most High God 
to teach you all things, which belong to your present 
peace, and to your eternal glory, Oh what diligence 
should you use in attending upon the means, by which 
your divine teacher has promised to instruct you. In 
them be ye constantly found waiting, waitmg with 
humble, teachable tempers, and praying for the bless* 
ing of God upon the use of his appointed means. And 
while you thus continue to wait upon God, he will con* 
tinue to teach you. He has promised it to his children, 
and he cannot lie. He will make you wise unto sal- 
vation. 

Having thus* exhorted you, my Christian brethren, 
to make a diligent use of the great privilege of the new 
covqpant, I have nothing farther to offer, but my 
prayers. May he that heareth prayer send down his 
blessing upon what has been now spoKen. May the God 
of our Lord Jesus Christ, the Father of glory, give 
unto you the Spirit of wisdom and revelation in the 
knowledge of him, that the eyes of your understanding 
being enlightened, ye may know what is the hope of 
his calling, and what the riches of the glory of his in- 
heritance in the saints, and what is the exceeding great- 
ness of his power to us ward . who believe. Oh may 
our God manifest these great truths to your under^ 
standings, and give you the sweet experience of them 
in your hearts, that you may be filled with the know- 
ledge of his will in all wisdom and spiritual under- 
standing, and that ye hiay walk worthy of the Lord 
unto all pleasing, being fruitful in every good work, 
and increasing in the knowledge of God, until you see 
him face to face ; and then snail you know, even as 
also you are known. To this perfect knowledge and 
ever-blessed fruition of God may the Lord Jesus bring 
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you all hy the ministry of hid word, and by the .teach- 
ings of his Spirit, that you may be for ever happy in 
giving thanks and praise to the three divine persons in 
one Jehovah, to whom the ehurch in earth and heaven 
ascribes all glory in time and in eternity. Amertf and 
Amen. 
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Romans viu IS. 



Wher^fiyre the law is holy^ and the commandment holy^ 

justy and good. 



HE great Creator and possessor of heaven and earth, 
hath an indisputable authority to make laws for the 

Sovernment of his creatures, and to require their obe- 
ience. Since every thing that they have is received 
from his hands, and held under him at his pleasure, 
it therefore behoves them to enquire upon what terms 
they hold it. And if God has given them any laws, it 
is their duty to study them, and their interest to obey 
them. If there be any sanctions to enforce these laws, 
any rewards or punishments, they should enquire, 
where these things are to be known, and by what means 
discovered, that they may obtain the reward and escape 
the punishment. 

Whenever a serious unprejudiced person desires to 
be satisfied in these points which so nearly concern his 

E resent peace of conscience, and his future happiness, 
e will soon be convinced that God has made a gra- 
cious provision for his instruction. God has opened 
his mind and will in this matter. He has recorded his 
laws, and published them, The sacred volume of di« 
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vine statutes is in our hands, and in our mother tongue. 
It is so very short that none can want time to peruse 
it, and it is so very plain and intelligible, as to the rule 
of duty, that none can plead ignorance. He that runs 
may read it, and the simple may understand it, and 
learn knowledge : for upon a very cursory view of this 
divine treatise, it will appear, that there are three dis- 
tinct bodies of law mentioned in it ; namely, the moral 
law, the ceremonial law, and the law of faith. We are 
all highly concerned to enquire into the nature of these 
laws, and therefore I purpose, through Grod's assistance, 
to enquire into the scope and design of each of them. 
At present I shall confine myself to the moral law, 
which alone is spoken of in my text. The apostle is 
treating of its usefulness 'to discover the sinfulness of 
sin : " I had not known sin,'' says he, " but by the 
" law;'' the law must first lay down a rule, before it 
can be known what sin is, which is the transgression of 
that rule : " For I had not known lust," and that the very 
first rising and motion of evil in the heart was a sin, 
** unless the law had sai4, thou shalt not covet.'^ 
This is the law of the tenth commandment; from 
whence it is very evident that St. Paul is here treating 
of the moral law, which is of such perfect purity, as to 
reach to the desires and covetings of the heart, and 
which, by restraining them, makes them appear more 
sinful, and grow more outrageous. " But sin taking 
** occasion by the commandment, wrought in me all 
** manner oi concupiscence ; for without the law sin 
*^ was dead," although it be in us, yet it is not perceiv- 
ed, until it be held before the holy spiritual law of 
God, and then it begins to stir and rage : for as it fol- 
lows, " I was once alive without the law," says the 
apostle, when I knew not the law I thought myself 
alive, my conscience nevi^r troubled me nor did I ap- 
prehend the deadly nature of sin, " but when the com- 
** mandment came," when J began to understand the 
commandment in its spiritual nature, and it came to 
my consciencej and wa^ "j^plied with a divine power to 
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my heart, " then sin revived, and I died,^ 1 found my- 
self dead in trespasses and sins : ^^ for the same com* 
>^^ mandment which was ordained unto life was found 
<^ to be unto me unto death : but sin took occasion by 
<< the commandment,^ not through any fault in the 
commandment, but entirely through my own fault, 
^* deceived me, and by it slew me. What shall we say 
^^ then ? Is the law suid the commandment sin P God 
** forbid. The law is holy," all the fault is in us, who 
abuse the law, ^^ and the commandment is holy, and 
just, aqd good.*^ The occasion of the words and the 
context thus in part opened and explained may help 
us to determine, 

First, What the moral is. , 
Secondly, whether it be still in force. 
Thirdly, Whether we have all kept it, and if not. 
Fourthly, What is the penalty due to the breach of 
it ; and then I shall draw some practical infer- 
ences from these particulars. And may the Spirit 
of the living God apply what shall be spoken. 
May he enlighten all your understandings with a 
clear view of the* spiritual nature of the moral law, 
that by it you may be brought to the knowledge 
of sin, and to see and to feel your want of a Sa- 
viour. Under the teachings of this good Spirit let 
us consider, 
First, What the moral law is. I define it to be the 
holy, just, and good will of God made known and pro- 
mulged to his creatures in all these particulars, wherein 
he requires their perfect obedience, in order to their 
happiness. The law is the discovery of his will : for 
the almighty Creator and sovereign Lord of heaven 
and earth governs all his works and creatures accord- 
ing to the good pleasure of his own will. His will is 
the absolutely perfect law of the natural world. He 
bath given to the inanimate works of his hands a law 
which shall not be broken. The active powers i^ na?. 
ture shall work, and passive matter shall obey by an 
inalterable rule until the heavens be folded up hke a 
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scroll, and the earth and all the works therein shall be 
burnt up. And his will is as absolute a law to his ra« 
tional creatures, as to the natural agents : because he 
can enact no laws, but what partake of his own ador- 
able perfections. His law is his will made known. It 
is a copy of his infinitely pure mind. It is a fair tran« 
script of his holiness, justice, goodness, and of ievery 
other divine attribute : for by the law he discovers to 
his creatures what it is his will they should be and do, 
in order to preserve his favour. He would have them 
holy, just, and good, and the law makes known to 
them the rule of their obedience ; by an exact confor- 
mity to which they are holy, just, and good. The will 
of God revealed in the law is holy, and confortnity to 
it is holiness. Holiness, in the Old Testament lan- 
guage, signifies a separation from impurity, and when 
applied to the divine nature, it rather expresses what 
God is not, than what he is. It is a negative idea, de- 
noting an entire separation from every thing which can 
defile. Holiness in God excludes all possibility of pol- 
lution. In him there neither is, nor can be, the least 
impurity. He is of purer eyes than to behold the least 
iniquity. He cannot even look upon any thing which 
is in the least unclean : for without holiness no man 
shall see the Lord. Now the law is an exact copy of 
God's holiness. It is the outward discovery of his mcftst 
holy mind and will, informing his creatures how per- 
fectly pure they must preserve themselves, if tney 
would preserve his favour. The law discovers to them 
what God is, and shews how like him they ought to be 
in holiness. And since God cannot behold the least 
impurity, consequently his law cannot, because it is 
bis mind and wilt revealed coneemtng this matter. He 
will not sufier any deviation iVom his law, no, not in 
thought ; for the limguage of the law is positive and 
escpress out of the mouth of the supreme law-giver 
himself—** Be ye holy, for I am holy." And are you, 
my brethren, thus holy ? This should be a matter of 
©lose examination. Are you whht the law requires you 






to be ? Do you look upon the law as |)erfectly, infinitely 
hoi J in itself, even as holy as God is ; and have you 
considered sin as an oiSsnce against the holiness of God 
and of his law, even such an unpardonable ofibnee, that 
you could never ms&e the least satis&cticm for it P It 
IS very evident these things aire not well understood, 
because the practice of mankind shews what low idea* 
they entertain of diem. What makes sin apipear light 
and little, and some offences small ? Is it not because 
sinners are ignorant of the absolutely perfect bolinesft 
of the law ? And after they have broken it, how mean 
an opinion have they of its holiness, when they think 
that a little sorrow, ^nd some few tears, that repentance* 
and amendment can make them holy, and satisfy the 
demands of the brbken law ? If any of you entertaitt 
these unworthy ideas of God and of his law, you shoald 
consider that, although God require you to be pei^fectly 
holy, yet he can require nothing of you but what is just; 
The law is just as well as holy, just in all its demands, 
and just in the rule of its process in rewarding obe>^ 
dience and punishing transgression. The scriptutift 
word for justice is taken from human affairs, and froni 
thence is applied to divine. In the first ages of the 
world, money was paid and received by weight, and he 
who kept an even balance in pa3dng and receiving waiS 
a just man. His justice consisted in keeping the scales 
even in weighing all things with an equal balance, and 
in giving and taking only what was lawful and right* 
Now the law holds diis balance of iustice in its handS) 
that it may prove the Judge of alt the e^nh doieb right, 
and will be glorided in dll that he requires of his crea« 
tures: for the holy obedience which he demands of 
them is a just obedience. He bad a sovereign authority 
to require it, and he gave them power to pay it him^ 
and therefore they could not complain of any injustice, 
if he 9houId inflict the punishment threatened to th0 
disobedient, any more than if he should bestow the re^ 
^vard pfomtsfed to the obedient. Thus the law is just. 
It is the exact copy of God's justioei and ii&^sperfectly 
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just as ^od is. It can no more require or do an tin* 
just thing, than God can: for the law only discovers 
what is the infinitely just mind and will of God con. 
cerning the behaviour of his creatures. The law says, 
<^ Do this, and thou shalt live. Transgress this, and 
** d}riDg thou shalt surely die." This is the will of the 
supreme law-giver, and his jusdceis engaged to see 
the honour of his law maintained, as well in punish* 
ing transgression with death, as in rewarding obedience 
with life. The law cannot possibly do any injustice, 
because it is directed by the unernng will of God. 
God, and hb will, and his law, are alike just; for 
it is written in the law, Deut. . xxxii. 4. " The 
** Lord^s work is perfect; for all his ways are judg- 
^^ ment, a God of truth and without iniquity, just and 
** right is he.'* 

All his ways and dealings with the children of men 
are perfectly just, and they are also good. His law is 
good. It partakes of the goodness of its divine author, 
inasmuch as it tends to promote the welfare and happi- 
ness of his creatures. The creature was made to shew 
forth the glory of its great Creator, and the law was 
the rule by which it was to walk in order to promote 
his glory, and in this holy walking there was all good 
to be met with. It was the way of pleasantness, and 
the path of peace. It preserved the assurance of the 
divine favour, afforded a perpetual feast of ccmscience, 
and gave sure and certain hopes of a glorious immor- 
tality ; for Moses thus describeth the righteousness 
which is of the law, that the man who doeth these 
things shall live by them. If he do all the things 
written in the book of the law he shall live unto God, 
and shall live with God. He shall enjoy a life of 
happiness here in the love and communion of God, and 
he shall enjoy an endless life of glory. Surely then the 
]aw is good ! Since the keeping of it would have pro- 
duced all good, and since the transgressing of it has 
brought all the evil upon man which he can suffer in 
. tipoie and in eternity. Consider, my brethren, how 
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^ood the law is from that deluge of evil which came in 
upon the breach of it. When the Lord God at the 
end of his six days works, surveyed all that be had 
made, behold it was very ^ood. There was then no 
evil of any kind to aiBict either body or soul ; but by 
sin the body became subject to sickness, pain, and 
death, and the soXil to guilt and misery, and in the next 
life both body and soul were subject to the worm 
that never dieth, and to the fire that never shall be 
quenched. 

Such is the goodness of the law. It is the all-wise 
provision which God has made for his own glory, and 
for the happiness of his creatures to whom he has 
published it. He made it known to our first parents in 
paradise. It was their rule of action, while they stood 
m the likenes and image of God. They had no op- 
position then to his good and acceptable and perfect will, 
but the understanding had a clear view of it, the will 
chose it, and the heart loved it, and they were able to 
do it with all their mind, and with all their strength. 
And when sin entered into the world, the will of God 
was not changed nor his law repealed. The law was 
in full force from Adam to Moses, in whose time the 
Lord God recorded it with the most awful majesty on 
mount Sinai, and engi^ved it with his own hands upon 
two tables of stone. And it stands unrepealed to this 
day; promising life to obedience, and threatening 
death to transgression. 

Since then the law has been properly promulged, and 
holy, just, and good law, that altereth not, let us hear 
what it requires. It is the will of the law-giver, that 
he who doeth the things written in the book of tHe 
law shall live by them. But then he must do all things 
without exception. He must not fail in any one point. 
If he will enter into life, he must keep all the command- 
n^ents. He must be universally holy, just, and good, 
as the law is. If he ever receive the promised reward, 
he inust perform the condition : that is, he must pay 
the law perfect uninterrupted obedience with every f(u 
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cultj of soul atKl body, in their utmost strength and 
Tigonr ; for it cannot suffer any transgression ; but for 
the least inflicts the threatened punishment. 

This is an essential property of the moral law. Upon 
the very first offence it cuts the sinner off from all 
claim to the promised reward, and as to any thing that 
he can do cuts him off for ever. It is not m his powev 
to make himself innocent again. Having once failed 
in his obedience, the law knows nothing of mercy, can. 
not accept the greatest repentance, nor be satisfied with 
the deepest isprrow for what is past ; but immediatiely 
passes sentence according to what is written, ^^ Cursed 
** is every one that continueth not in all things which 
" are written in the book of the law to do them.'^ If 
you fail in one single instance of obedience, you do not 
continue to perform all things, but fall under the curse 
of the broken law, and are as much liable to punish* 
ment, though not in the same degree, as if you had 
failed in every instance.* In which sense the words of 
St James are to be understood, ^^ He that offendeth in 
** one point is guilty of all."' 

I have now gone through the several parts of the 
definition before given of the moral law, and it ap- 
pears to be the holy, just, and ffood will of God made 
Known and promulged to his c Atures in all those par^ 
ticulars, wherein he requires their perfect obedience it| 
order to their happiness. Since this is the case, it 
highly concerns every one of us to enquire, whe- 
ther we be under an obligation to keep this law, 
which is the second particular I proposed to consider, 
namely. 

Whether the moral law be still in force, and still re- 
quires of them, who expect to be saved by it, perfect 
unmmtDg obedience. Aiid upon the first proposal df 
this question it would odcur to every attentive person, 
that the law, being as holy, just, and good as God is, 
can no more admit of any variableness or shadow of turn- 
ing, than God himself can. He says, " I change not,'* 
add how then can his law, which is the discovery of 
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Ills mind and will be changeable? Man may change, 
but the law is the same yesterday, to-day, ana for ever* 
It altereth not If man does not keep it, it will lose 
none of its honour. Justice will be glorified, by sup* 
porting the holiness of the law, and by inflicting the 
deserved punishment on the transgressors of it. But 
let us consult the law and the testimony. The PsaU 
mist says. Psalm cxi. 7, 8. *^ All his commandments 
*^ are sure ; they stand fast for ever and ever, and are 
^' done in truth and uprightness. ALL his command- 
^^ ments, not excepting one, are fixed upon a sure, im* 
moveable foundation : for they stand fast for ever and 
ever in full force, established oy the unchangeable will 
of God, and are ordained in perfisct harmony with ali 
the divine attributes, being done in truth, which can- 
not lie, and uprightness, which cannot err. To the 
same purpose, he says in another Psalm cxix. 160. 
*^ Thy word is true from the beginning ; and every 
one q( thy righteous judgments endureth for ever; 
these righteous judgments are the decrees of the moral 
lawy and there is not one of them that can be repealed, 
but they shall all endure in full force for ever. Our 
blessed Saviour has thrown great light upon this sub- 
ject. The whole motal law is summed up in the ten 
commandments, which he has reduced to ibese two, 
the love of God and the love of our neighbour : oi| 
these two commandments, says he, hang all the law and' 
the prophets ; for love is the fulfilling of the law, and 
love never faileth, consequently the law of love can 
never fail, but its debt of gratitude will be paying, and 
happy is he, who shall be paying it to all eternity.-— 
Thus the moral law stands established by the authority 
of our divine teacher. In his sermon upon the mount 
be reforms the abuses and false comments which the 
Scribes and Pharisees had put upon the moral law, and 
he begins with this remark, Matth. v. 17. " Think 
** not that I am come to destroy the law and the pro- 
" phets ; I am not come to destroy, but to fulfil ;'' to 
fulfil the law by paying it infinitely p^ect obedience, 
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and by being obedient unto death, even the death of 
the. cross ; and by this active and pasrive obedience he 
shewed that it was easier for heaven and earth to pass 
away, than that one tittle of the law should fail. If 
the law could have abated ^ny thing of its demands, 
there would have been no necessity for Christ's fulfill- 
ing it by his obedience and death. But the law was 
unalterable. It could not be satisfied with any obe« 
dibnce, but what was absolutely holy, just, and good; 
and as all men had failed in paying it this obedience, 
they must therefore have been punished in their own 
persons, unless God out of the riches of his wisdom and 

frace, had found out a way, by which the honour of 
is law might be advanced, and yet the sinner might 
be saved. And that was by senaing his Son to fulfil 
the law. He was equal to tliis work ; because he was 
God, equal with the Father, and he took our nature, 
and God and man were united in one Christ, that 
be might be capable of doing and suffering, and jnerit« 
ing in an infinite degree. Accordingly, in the fulness 
of time, he stood up m the place of sinners, and there- 
fore he became liable to do and to suffer whatever law 
and justice demanded, that having magnified the law, 
by obeying its precepts, and mack it honourable by suf- 
fering Its penalties, the righteousness of the law might 
be fulfilled in them, who should believe on him to 
everlasting life ; but the law is still in force to condemn 
every one who does not savingly believe on him, and 
will oe for ever in force to inflict the deserved punish- 
ment. 

It is evident then that the moral law stands to this 
day unrepealed. Although man may be changed from 
what he was at first, yet the law is not. It is still the 
holy, just, and good .will of God requiring perfect obe- 
dience. — And when the holiness of the law is violated, 
the justice of God is bound to see the sanctions of the 
law executed upon the disobedient; and the divine 
goodness cannot plead an arrest of judgment^ because 
It b a good law which is broken, and therefore it is a 
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good thing to see that the transgressors of it be paid the 
wages of sin. 

My brethren, are not these very alarming truths, and 
ought they not to suggest to every one of you such re- 
flections as these ? What, am I under the law, bound 
to keep it with a perfect unsinning obedience ? Can the 
law abate nothing of its demands, but must I love 
God always, and with all my mind, heart, soul, and 
strength, and my neighbour as myself, if I hope to enter 
into life by keeping the commandments ? Surely then 
I ought to examine, whether 1 have always loved God 
and my neighbour, as -the law requires ? If these be 
the thoughts of your hearts, then you are prepared to 
follow me to a serious consideration of the third head 
of discourse, namely. 

Whether we all have kept the moral law. Its de- 
mands are very great. It will not accept of 'any obe- 
dience, unless it be continual. You must continue, 
without the least interruption, tcMo all things that are 
written in the book of the law. And have any of you 
widked with a stedfast course in the way of the com- 
mandments, without once turning aside ? Consult con- 
science. Does it not accuse ? Consult scripture. Does 
it not say, " ALL we like sheep have gone astray, we 
** have turned every one to his own way ?^ leaving the 
way of God's commandments. 

The law also requires spiritual obedience. It reaches 
to the inmost thoughts and intents, of the heart. You 
must never have one sinful thought in you, if you ex- 
pect life from your keeping the law : for the law is 
spiritual. It searches the heart and the reins,, and 
strikes at the very first motion or rising of sin. One 
sinful desire cuts you oflP from legal righteousness, as 
much as ten thousand sins : for it is written^ ^^ Thou 
" shalt not covet ;" and Ke that covets ofiends in one 
point, and therefore is guilty of all. 

Besides, the law is perfect, perfectly holy^ just, and 
good : for it is the will of God, and can no more suffer 
the least iniquity in its sight, than God himself can. 

c 4 
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It will abate nothing of absolutely perfect obedience. 

All the strength and all the mind, every faculty of soul 
and body is to be exerted, and with their utmost vigour, 
in the observance of the law. The heart too is to love 
it, and the aiections are to be delighted with obeying 
it. 

This is what the law demands of every one of you. 
It will have a continual, a spiritual, and a perfect love 
of God, without one thought ever arising in opposition 
to his holy will, and the love of your neighbour must 
be like the love of yourself. And does any man or 
woman keep the law in this manner ? Do any of you ? 
Certainly you cannot suppose that you have never 
broken the law, because you have just now declared the 
contrary out of your own mouths. You have confessed 
this day, and on your bended knees before God — '^ We 
** have offended against thy holy laws. We have left 
** undone those things which we ought to have done : 
** and we have done xhose things which we ought not 
** to have done.^— And when you spake these words, 
did not your consciences assure you, that they were 
true ? For have you not offended against the holy law 
of God, and have not you left undone what it required, 
and done what it forbid ? Surely you did not prevaricate 
with God, when in another part of the service you con- 
fessed that you had broken all the commandments. The 
rubric says — " Then shall the priest, turning to the 

people, rehearse distinctly all the ten commandments ; 

and the people still Icneeling shall, after every com- 
** mandment, ask God mercy for their' transgression 
" thereof for the time past, and grace to keep the same 
•* for the time to come,^ and accordingly after every . 
commandment you prayed God to have mercy upon 
you for breaking it, and to incline your hearts to keep it. 
And have you not all sinned, and come short of the 
glory of God, by robbing his law of its due obedience. 

What I. would you make me a breaker of all the com- 
mandments, says some self-righteous formalist ? I never 
murdered any body, nor committed adultery. No? 
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Had you never one angry thought or word against your 
neighbouir? This is murder. Or did not one impure 
«nd UDclean thought ever arise ia your mind ? This is 
ein, according to the spiritual law of God. You look 
at your actions in the glass of man's law, and because 
you have not outwardly o£Bsnded, you thintc you have 
kept the law of God. There is your mistake. Look 
at Mat V. SI, &c. and at I.John iii. 15. and you will 
see that anger and hatred are murder in the eye <^ 
God ; and read Mat. v. 27, 28. where our Lord teaches 
you, that one lustful look is hear1>adultery. God re« 
gards the he^t, and heart-sin is as much sin against 
bis spiritual law as outward transgression ; and when 
the K>rmaUst sees his heart naked and open, ai^Godl 
sees it, he will not pretend that he has not broken all 
the comtnaadments, but will rather desire God to have 
mercy upon him, and to incline his heart to keep his 
laws. ' . 

If any of you refuse to be determined by these au- 
thorities, hear what the Lord God has declared con- 
cerning you, and his decree will, I hope, be decisive. 
He is represented^ in the 14th Psalm, as looking down 
from heaven upon the children of men to see if J;here 
>were any that did understand and seek after God. But 
they were all gone out of the way ; they were alto- 
gedber become filthy, there was none that did good, no, 
not one; there was not one of the children of men that 
did good and sinned not. We have, in the third chap- 
ter of the Romans, the apostle's comment upon this 
psalm. After having proved both Jews and Gentiles 
that they are all under sin, and transgressors of the law, 
as it is written, there is none righteous, no, not one, 
legally righteous, he says— ver. 19. " Now we know 
'* that what things soever the law saith, it saith to them 
" who are under the law, that every mouth may be 
" stopped, and all the world may become guilty before 
" God." Thus God hiipself has declared that you 
have not done good, that you are under sin, and in his 
sight guilty. And what can you object to these scrip* 
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tures? Sirs, are^not you greatly alarmed at hearing 
them ? For they come home to every one's case, and 
ought to reach every one's conscience. And what are 
the present apprehensions of your minds concerning 
them ? Have you broken the holy law of God, and you 
know you have, and do you not dread the consequence 
of your transgression ? What can tempt you to hope 
that you shall escape the threatened penalty ? Has your 
sorrow for breaking the law, or your repentance, or 
your amendment, merit enough so far to undo the sin 
committed, as that law cannot demand, nor justice 
inflict punishment for it? Or have you some blind 
noti^s of absolute mercy in God, as if he would cease 
to b^ust, rather than not to be merciful to you ? Men 
and brethren, if any or all of these false notions tempt 
you to be secure under the breach of the law, and 
under the wrath of the almighty law-giver, let us bring 
them. to the standard of scripture, and enquire. 

Fourthly, What is the penalty due to the breach of 
the moral law ? 

When God published his law, he enforced it with 
proper sanctions. He promised reward to the obedient 
— " JDo this, and thou shalt live.*" And he threatened 
punishment to the disobedient — " In the day that thou 
*^ transgressest, dying thou shalt surely die.'' This is 
the rule of God's process. If you keep the law, you 
shall have tlie life promised. But if you transgress, 
you shall be alienated from the life of God, and sub- 
ject to death, to the first and to the second death, to a 
death of nature, and to a death of grace : for both 
these kinds of death are the punishment of sin : « For 
'* as by one man sin entered into the world, and death 
" by sin, so death passed upon all men, for that all 
^« have sinned :" And besides this death of the body, 
there is a death of the soul — " The soul that sinneth, 
** it shall die," Ezek. xviii. 4. it shall be alienated from 
the life of God for ever and^ ever, and sliall suffer the 
vengeance of eternal fire ; so that the broken law not 
only cuts you off from tlie fountain of life, but also 
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pours out its curses, and inflicts real tormeats upon 
the unholy, the unjust, and the evil, according to the 
description in Rev. xxi. 8. ** And the fearful and un- 
^^ believing, and the abominable, and murderers, and 

whoremongers, and sorcerers, and idolaters, and all 

liars, shall have their part in the lake which burneth 
*' with fire and brimstone, which is the second death.^ 

These are the penalties which every transgressor of 
the law^ deserves, and these God has threatened to in- 
flict. His will herein is unchangeable. His truth re*- 
quires the. performance of his threatenings. His justice 
is bound to see them inflicted. His holiness and good«- 
ness call apon justice for the immediate execution of 
the penalties due to sin. And how can the sinner 
escape ? What can he do to deliver himself? He has 
nothing in his own powef wherewith to satisfy the 
demands of law and justice. Suppose him sorrowful 
for his sin ; that sorrow proves him guilty, and leaves 
him so. Say, he tries to repent ; the law knows nothing 
of repentance ; its language is, Do this, or thou shalt 
die. Grant, he amends his life for the future, yet 
what becomes of his past sins ; is his doing part of his 
duty any satisfaction for neglecting part of it ? The law 
makes no provision for any such groundless pleas, but 
insists upon perfect obedience, and for the least failure 
puts the sinner under the curse and under the wrath of 
God, and there leaves him to sufler the just punishment 
of his'sin. 

But some persons perhaps may object, if this be the 
case, what flesh can be saved ? None, no, not one, can 
be saved by keeping the law : for all have sinned and 
transgressed the law of God : therefore, by the deeds of 
the law there shall no flesh be justified in his sight. 

But still some may ask, Why then do you preach the 
law ? Because it is a school-master to bring men to 
Christ. It teaches them the nature of sin, .and con- 
vinces them of their want of a Saviour. " By the law 
" is the knowledge of sin," Rom. iii. 20. and vii. 7. 
Men are secure and careless in sin, until the law, that 
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TTorketh wrath, reach their consciences, then they begin 
to know $iD) and to feel the exceeding sinfulness of it : 
** for it is the ministration of condemnation,^^ 2 Cor. iii. 
9. The law, spiritually understood and applied, don- 
"^inces the sinner that he is a condemned creature, shews 
liim in God^s word the sentence past upon him, and 
makes him dread the execution of it. And thus it be- 
comes to him, " the ministration of death,^ 2 Cor. iii. 
7. proving him to be guilty of sin, and to be deserving 
of death. The apostle's case is very common. I 
thought myself alive, says he, without the law ; he had 
no doubt out he was alive to God, while he was a strict 
pharisee, but when the holy spiritual nature of the law 
was made known to him, he found himself to be dead 
in trespasses and sins. This then is the office of the 
law. It brings transgressors to the knowledge of sin, 
condemns them for it, and puts them under the sentence 
o( death, and when the law has thus convinced them 
of their guilt and of their danger, they then find their 
want of a Saviour. But without this work of the law, 
they would not have been sensible that they stood in 
any need of him. If they were never sick, they would 
never send for the physician. If they were never 
brought to the knowledge of sin, they would never de- 
sire the knowledge of a Saviour. If they never found 
themselves under guilt and condemnation, they would 
never sue for his pardon, and would never ask life of 
him, unless they found that they deserved to die the 
first and the second death. For these reasons the law 
must be taught. It is the schoolmaster appointed of 
God to bring sinners unto Christ, and when the school- 
master comes in the name and power of the divine 
Spirit, and convinces them of their distressed state and 
condition, and makes them s^sible of their guilt and of 
their misery, then he brin^ them to Christ, earnestly 
to ask and humbly to receive mercy from him, who is 
the end of the law for righteousness to every one that 
believeth. 

And now, men and brethren, let us hear this school- 
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mast^, who is sent from heaven to teach us a divine 
lesson. He speaks to you, ye careless and seeure in 
sin, and denounces the ang^r of the almighty law-giver 
against you. Oh ! with what a terrible voice does he 
reveal the wrath of God from heaven against alLvour 
ungodliness, and unrighteousness. There is nothing*' 
dreadful in earth or helL nothii^ to be feared in time 
or in eternity but what is included in this most avdul 
sentence, ^^ Cursed be he that confirmeth not all the 
" words of this law to do them,** Deut. xxvii. S6. 
Have you done them ? Have you done ALL that the 
law reqoired ? And in the perfect manner required ? I 
dare appeal to your consciences. You may try to stifle 
their evidence, but they will speak ; and do they not 
at this very time charge you with sin ? You know that 
you have not kept all the law, and what then is the 
consequence ? Why, the law pronounces you cursed, 
and it would make your ears tingle, and your heart melt 
within you, if you were to consider what it is to be 
under the curses of the law, and to have the wrath of 
God abiding upon you for ever and ever. Have you 
no sense of these things, and no fearful apprehensions 
about your present condition ? Is not conscience alarmed 
at the greatness of your danger, and do not the terrors 
of the law stir you up to flee from the wrath to come ? 
If not, if all be quiet therein while you hear the law of 
the most high God, which ought to convince you of 
your guilt, and to make you apprehensive of your 
misery, then you are indeed sleeping the sleep of death. 
O may the God of all mercy take pity on you and 
awaken you ! Lest you should sleep on, until the curses 
of the law be actually inflicted, and wrath come upon 
you to the uttermost. 

Some persons may think it happy for them that they 
are not earfeless and secure in sin ; for they endeavour 
to keep the law as well as they can, and Grod is a mer- 
ciful God, he will forgive them when they do amiss. 
This is a common, but it is a very dangerous mistake : 
for it supposes tliat the law can abate something of its 
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demands, and can accept of an imperfect obedience/ 
Whereas the law is the holy, just, and good will of 
God, which altereth not. It requires perfect and uni« 
versal obedience ; and in case of the least transgression, 
condemns the sinner and passes sentence. If he. plead 
that he never offended but in this particular instance, 
that is pleading guilty. If a man be indicted for mur- 
der, and the fact be proved upon him, and he be found 
guilty, and the judge pass sentence, what would it 
avail him if he should make this pleas ^^^^ ^^ ^^ never 
been guilty of high-treason ? The judge would observe 
to him that he was not accused of high-treason, but of 
murder, .of which he was found guilty and condemned, 
and his not being a traitor was no reason why he should 
not be executed for being a murderer. So your not 
having broken this or that commandment cannot save 
YOU from the. just sentence of the law, if you have bro- 
icen any of them. Suppose you are not an adulterer, 
yet if you are a murderer, you deserve to die, and to 
receive the wages of sin : " For he that said, Do not 
^^ commit adultery, said also, Do not kill. Now if thou 
<^ commit no adultery, yet if thou kill, thou art be- 
*^ come a transgressor of the law,^ James ii. 11. . 

But some will say. Shall we not be accepted, if we 
endeavour to keep the law as well as we can ? No. The 
style of the law is. Do. It does not say. Endeavour to 
keep the commandment, but it speaks with authority. 
Do it, and do it perfectly, and in every point, and with 
all the mind, and with all the soul, and with all the 
heart, and with all the strength. Here is no room left 
for good resolutions, or good endeavours, but an actual 
performance of the whole law is demanded. , The least 
failing 6r short coming is a transgression, and therefore 
is an absolute forfeiture of legal righteousness, and of 
every blessing promised to the perfect keeping of the 

law. 

Some persons go a little farther than good endeavours, 
and think God will accept them for their sincere obe- 
dience. Whereas the law has nothing to do with sin« 
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cerity. When you corae to be tried by the law, th« 
oiiJy question will be, whether you have broken it, or 
not ? If not, the promised reward is yours. You may 
claim it as your due : for to him that worketh is the 
reward not reckoned of graced but of death. But if you 
have broken the law, your sincere obedience cannot be 
accepted in the place of perfect obedience : because the 
law has made%o provision for your case. It requires 
a continual performance of all its commands, and in a 
perfect manner ; and if you fail, and then plead your 
sincerity in your favour, that is owning your guilt, and 
is a confession of your not having continued in all things 
which are written in the book of the law to do them, 
and therefore as your sincere obedience is not perfect, 
it leaves you still under the curse of the law, and undar 
the wrath of God. 

There are other persons who think that there is some 
kind of absolute mercy in God, and that although they 
have sinned, yet he is ready to forgive. But this is 
not the character of God as drawn in the law ; for the 
law considers him as the sovereign Lord of heaven and 
earth, having absolute authority to enact laws for the 
government of h\s creatures ! Over whom he presides 
with unerring justice to see his laws carried into exe. 
ciition. Justice is the ruling attribute of the supreme 
law-giver. As his laws are just, so are its sanctions., 
It is equally j.ust in him to punish transgressors, as to 
reward the obedient ; Jbr the Judge of all the earth 
cannot but do right, and distribute impartial justice. 
Whether he can shew mercy to the guilty, is not the 
question, but whether he has made any provision in his 
Jaw for shewing them mercy ; and he certainly has not. 
God is not described in the law as a God of mercy, but 
as a sovereign judge, whose wrath, and not whose 
mercy, is revealed from heaven against all ungodliness 
and righteousness of men. 

But if the law.giver has made no promise in his law, 
that he will shew mercy to sinners, yet will he not be 
prevailed bn by their sorrow and tears, their repentance 
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and amendment ? There is not one word in the law to 
encourage a sinner to hope for mercy, because he 19 
sorry for his sin. It is full of threatenings against the 
least offence, and for the least cuts the offender off from 
all claim to legal righteousness. When he is in this 
state, what merit is there in sorrow, that it should 
change th^* laws of the most high God, or what effi* 
cacy in tears, that they should cause hiA to be reputed 
innocent, who is in fact guilty ? He has forfeited all 
right and title to the happiness which the law promised 
to obedience, and when he sees this, he grows sorry for 
what he has done amiss. So does a murderer, when 
found guilty, and condemned to suffer; but does the 
judge pardon him because he is sorry for his crime? 
By no means. But he gives signs of true sorrow. He 
weeps bitterly. Suppose he does, yet the law demands 
obedience, and not tears for disobeying. These tears 
flow from a sense of guilt, and if there were rivers of 
them they could not wash the stain of guilt out of the 
conscience ; because the law has not ascribed any such 
virtue to them, as to accept of many tears for having 
offended, instead of unsinning obedience. And grant- 
ing he goes a step farther. He repents and amends. 
But what becomes of the broken law, and of the de- 
served penalty ? Can simple repentance undo tiie sin 
committed ; or can amendment for the future avert 
the penalty already deserved? No, these are things im^ 
possible. The law will have obedience or punishment, 
and justice is engaged to see that the law be obeyed, 
and the threatened puniishment inflicted; and therefore, 
after you have disobeyed, the law can allow no place 
for repentance, nor no way to escape punishment, al« 
though you seek it carefully with tears. 

But if the law cannot shew the offender mercy, does 
it leave him without hope ? Yes. It can shew him no 
mercy, nor does it give him any hope. It convinces 
him of sin, condemns him for it, and sentences him to 
the first, and to the second death. 

What! must he despair then! Of being able to 
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'attaiQ mercy by any means in his own power^ lie must 
deBpair-*-despair of working out for himself such righ- 
teousness as the law demands— despair of escaping, by 
any sorrow or repentance of his, the punishment which 
justice is boCind to inflict. And when he finds himself 
m this guilty and helpless state, then will he be glad to 
hear of a Saviour. Blessed be God, there is salvation 
for him, who despairs of being saved by the law. To 
him the gospel oners a free pardon. When he flies to 
the gospel, seeking to be saved by free grace, then 
there is mercy for him, and plenteous redemption. 
When lie cries out. Oh wretched man that. I am: who 
shall deliver me from the curses of the broken law, 
*fand from the justice of an offended God ? The gospel 
points out unto him the victorious Saviour, who hath 
redeemed his people from the curse of the law, being 
made a curse for them, and hath satisfied all the de- 
mands of his Father's justice, having made reconciliation 
for iniquity, and brought in everlasting righteousness. 
And therefore he can save to the uttermost. If there 
be any of you, whom the broken laii accuses, and 
whom justice is pursuing to inflict the threatened pun- 
ishment, fly to tnis almighty Saviour, and you will find 
in him a safe refuge. He can save you from the con- 
demnation of the law, for there is no condemnation to 
them that are in Christ Jesus. And he can deliver 
you from the stroke of justice; for who shall lay any 
thing to the charge of God's elect, since it if^ God him- 
self that justifieth them ? 

This is the great salvation set before you, who des- 
pair of being saved by the law. It is a free, full, and 
eternal salvation. He who has it to give, has graciously 
convinced you of your want of it, and has made you 
willing to receive it as a free gift. Ask it then of him, 
deeply sensible of your unworthiness, and of your help- 
lessness, and he will incline his ear unto your petitions : 
for he never cast out the prayer of the poor destitute. 
Ask, and ye shall have the precious g|^ of faith, and 
great joy and peace in believing that you are redeemed 
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from the curse of the law, and that you are enriched 
with the blessings of the gospel. You will be made 
the children of God, and will receive the adoption of 
sons through faith in Christ Jesus, and if sons, then 
you will be heirs, heirs of God, and joint heirs with 
Christ of an inheritance incorruptible, and undefiled, 
and that fadeth not away, reserved in heaven for you : 
which may the Father reserve for you^Jl, for the sake 
of his beloved Sod, through the effectual grace of the 
Holy Spirit, that to the three persons in one Jehovah 
you may be happy in ascribing equal honour and glory, 
^nd blessin^» and praise, for ever and ever. Amen. 
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The Song of Solomon, iv. 6. 

UntU the dmf brmk^ and the shadows Jlee away^ I will 
get me to the mountain ofmyrrhy and io the hiU of 
Jrankincense, 

Aftee man had broken the moral law, and had fallen 
into a helpless state of guilt and misery, it pleased God 
to reveal the covenant cf grace. As soon as the way 
to salvation was stopt by the law, he opened a new and 
living way by the gospel. The Messiah was promised, 
,and the rites and ceremonies were instituted, which 
Were to represent what he was to be, and to do for the 
salvation of men. " Which things were a shadow, but 
" the body, or substance, was Christ." They were ex- 
pressive figures and shadows of his actions and sufferings, 
and in them the religion of the gospel was delineated 
to the senses of the believer. This law of ceremonies 
was revealed upon the fall, and afterwards republished 
in writing by Moses. It had God for its author, and 
was established by his divine authority, and therefore 
it deserves our particular consideration. 
, In my last discourse I endeavotrred to explain the 
scope and design of the moral law, and to prove, that, 
by its works, no flesh can be justified in the sight of 
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God. The next body of law is the ceremonial, which ^ 

preached salvation from the pains and penalties incurred ' 

by the breach of the moral law. It held forth this 
doctrine under a great variety of types and figures, and 
taught it in many plain passages. The words which I 
have read contain the Messiah's own sentiments^of the 
subject. The commentators allow him to be the 
speaker, and he is addressing himself to the believer, ^ 

with whom he holds sweet and spiritual discourse in this 
divine treatise. He particularly informs them, where 
he vouchsafed his presence, and would be found of them 
that sought him, so long as the ceremonial law was in 
force. Until the day break, says he, until the day of 
my first coming in the flesh shall dawn, and the shadows 
flee away, the types and shadows bf the law shall vanish, 
I will get me to the mountain of myrrh, and to the hill 
of frankincense, to the mountain ox the Lord^s house, 
even to the holy hill of Sion, and there I will be spiri- 
tually present in the temple service ; I will there give 
my blessing to the ordinances, and will make them the 
means of grace : whatever your wants may be, apply 
to me in these instituted means, and you will find an 
abundant supply: for, until the day break and the 
shadows flee away, &c. 

The consideration of this passage will, I hope, by 
the assistance of God, help us to comprehend the scope 
and design of the ceremonial law. And, may the Holy 
Spirit, who inspired these words, accompany our pre- 
sent meditation upon them, that we may. 

First, Clearly understand their true sense and mean- i 

ing, and J 

Secpndly, May be established in the doctrine which 
they contain. 

Thjere are many parts of the song hard to be under- 
stood, especially by the unlearned and unstable, who 
wrest it, as they do also the other scriptures, to their 
own destruction. But the passage which we have now 
before us is very easy. There is no difficulty in it to 
persons who hjave a little Acquaintance with the scripture 
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manner of writing, which constantly uses and accont- 
modates natural things to explain spiritual, suiting its 
instructions to man^s present embodied state, in which 
he cannot see the things of grace, but through the glass 
of nature. The language of the Old Testament is en- 
tirely of this. kind. Every Hebrew word has a literal 
sense, and stands for some sensible object, and thereby 
gives us a comparative idea of some spiritual object. 
As this is the nature of the language, so is it also of 
the subject matter of the book of Canticles. It is 
drawn up in the manner of a dialogue, in which out- 
ward and material things are used to represent inward 
and spiritual things. This way of writmg is very, ab- 
struse to them who have not the senses of their souls 
exercised to discern the things of God, but, to them 
who have, it is an easy book. He who runs may read 
it, if he has but a little acquaintance with the scripture 
language, and some of that love in his heart of which 
this book treats : for it is a song of loves, setting forth 
the mutual affection between Christ and the believer, 
who is united to him by saving faith. And, in the 
words of my text, Christ informs the believer where he 
might at all times find his presence. He would be spiri«« 
tually present in the services and ceremonies of the 
temple. By these he would convejr grace and strength 
to his faithful people, until his coming in the flefih. 

Until the day break. The scripture mentions two 
days by way of eminence, and distinguishes them by 
two of the greatest events, which the Redeemer's love 
and power are to produce, the day of Christ'^s first com- 
ing, and the day of his second coming. The day of 
his first coming in the flesh is here spoken of— -the day 
which Abraham earnestly desired to see, and which is 
often mentioned in the prophets under the expressions 
" of the day of thfe jLfdrd, or the day of our God ;"* anij 
sometimes it is veary.eaapiiatically styled " that day,'* 
that day^s wonders raising it above all* days from the 
beginning to the end of time. And, in the New Tes- 
tament^ our Lord calls it my day, the day of my iqcar? 
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nation, when I, Jehovah, should take a body of flesh, 
and God and man should be one Christ This day 
many propbetd and kings desired to see ; for God man« 
ifest in the flesh was the foundation of thdtr faith and 
hopes. They longed to see this day break, and to he* 
hold the sun of righteousness, with his saving and beaU 
11^ influences, arising upon the earth, and, when be 
did arise, we And those, who were then looking for re* 4 

demption, singing his praises with grateful heart€(^ 
^^ Blessed be the Lord God of Israel, through whose 
** tender mercy the day-spring from on high hath visit* 
** ed us :^ they blessed God, because the substance was 
now to take place of the shadow, and all the legal cere- 
monies were to be succeeded by gospel realities. When 
the glorious day of Christ's appearance in the flesh 
was come, and the light of life was risen upon the 
earth, then / 

The shadows were to flee away. The legal ceremo- 
nies are called shadows in scripture, because they were 
the outward and visible signs of inward and spiritual 
objects. St. Paul says, the ceremonial law " had the 
shadow of good things to come," Heb. x. 1. of the good 
^ings which are now come to us by the advent of 
Christ, and it had the patterns and examples of hea- 
venly things ; every one of which had God for its au- 
thor, and was instituted by him to be an apt flgure, 
and to raise a just idea of some spiritual object ; as 
Moses was admonished of God, when he was about to 
make the tabernacle. " For see," saith he, " that thou 
" make all things according to the pattern sliewed to ^ 

" thee in the mount." Every rite and ceremony was ^ 

" a patttem of some heavenly object, the real existence 
of which the pattern proved, as a shadow proves • the 
rdtlity of the substance from which it is cast, and the , 

nesemblance and likeness of which is set before the 
eyes, as the shadow of a body is a representation of it. 
The scripture has expressly determined what all these 
shadows were to represent : for the apostle, speaking 
of them, in Col. ii. 17. declares, " that they were the 
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*^ shadow of things to come, but the body is of Christ.** 
Christ is the reality of all the shadows of the law ; he 
is 'the body, and the substance, of whom they are the 
pictures. If you take away their reference to him, 
they cease to 'be examples and shadows of heavenly 
things ; but, if you suppose them to represent him and 
bis actions, anci sufferings, &c. then they answered 
many noble purposes, until he came in the flesh to fuL 
fil them : for then these shadows were to flee away, one 
great end of their institution being answered. The 
dbservance of them was to be no longer in force ; but 
they were to be entirely repealed and abrogated. 
However, until this blessed day should break, and these 
legal shadows should thus fiee away, the text says, 
they were to serve a double purpose ; they were, first, 
to be the outward and visible signs of the inward and 
spiritual grace given unto us, and ordained by Christ 
himself, to be, secondly a means whereby we receive 
the same, and a pledge to assure us thereof. This is 
plainly implied in the last words of the text, in which 
<Jhrist declares, that until the ceremonies were fulfilled 
by his coming in the flesh, he would be spiritually pre- 
sent in them. 

I win get me to the mountain of myrrhs and to tTie hill 
iyfjrankincense. Where was this mountain of myrrh ? 
Was it not the place in which the Lord was present, 
until the shadows were -fled away .? And where was he 
present but in the services of the ceremonial law, 
which could not be performed any where, when the 
text was spoken but m the temple ? There the Lord 
had put his name: and had sanctified the house by 
the presence of his glory. " 1 have chosen,'* says the 
** Lord, 9i Chron. vii. lo. and sanctified this house, that 
** my name might be there for ever, and mine eyes, and 
*' mme heart, shall be there perpetually :'* there will I 
receive the saaifices which I have forbidden to J[)e of- 
fered any where else ; there will 1 accept of the prayers 
of the faithful offerer ; and there will I dwell between 
the Cherubim, with visible tokens of my divine pre* 
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sence and glory. As he chose the people oiP Israel out 
of all the nations of the earth to be his people, so he 
chose his sanctuary in Judah, and the holy hill of Sion 
to be his dwelling-place, manifesting his presence there 
in such a manner as he did no where else in -the 
world ; and therefore we may infer, that when Christ 
says, I will get me to the mountain oPmyrrh, until the 
shadows flee away, he certainly means the mountain of 
the Lord^s house. And the Hebrew word justifies this 
inference : for the word rendered myrrh is the very 
same root with Moriah, the mount upon which the' 
temple stood. I will get me, says Christ, to the moun- 
tain of Moriah, and there will I dwell, because I have 
a delight therein. So that we have here a plain testi- 
mony of Christ's presence in the ceremonial services 
perforuied upon mount Moriah. In these he was to 
be found of tnem that sought him, until the day of his 
manifestation in the flesh. And the meaning of the 
word seems to me farther to confirm this interpretation : 
for it signifies bittemesSj what is bitter to the taste, and 
bitter to the spirit, grievous and hard to be borne ; 
and what was there to be seen or done upon moun( 
Moriah to render this its proper name P Look at the 
chief part of the temple service, and then judge. It 
consisted in making gifts and sacrifices for sin, in 
which you may behold a striking picture of the bitter 
sufierings of the Lamb of God. In the sacrifices were 
represented every day things more bitter than death, 
the shedding of his blood, and the taking away of his 
life. He made his soul an ofiering for sin, and to 
satisfy the infinite demands of law and justice. His 
agony and bloody sweat, his cross and passion, shew 
what bitter things the Father had written against him. f 
These were represented in the roasting of the paschal 
lamb with fire, and in the eating it with bitter herbs. 
And when Christ our passover, was sacrificed for us, 
and really underwent the fire of the Father's wrath, 
there never was any sorrow like unto that sorrow, 
which forced him to cry out in the bitterness of hi^ 



' Sy^ * I iMrtfc 



»ttm 




SERMON HI. 77 

«oul, " My God ! my God ! why hast thou forsaken 
« me ?" 

If all these circumstiinces be laid together, they will 
evidently determine the place of Christ^s presence, while 
the ceremonial law was in force. He was spiritually 
present in the temple service, to render the sacrifices, 
and the other typical rites, the means of grace, and ef- 
fectual to the ends for which they were instituted i for 
after the moral law was broken, there was no way to 
salvation but faith in the promised^ Savic&r, and the 
necessity of faith in him was taught by the services of 
the ceremonial law, as it is written, *^ through faith 
i^ they kept the passover,^ they acted faith upon Christ 
in the passover: they slew and roasted the paschal 
lamb with fire and eat it with bitter herbs, knowing it 
to be a type of the future sacrifice of the lamb of God, 
of the benefits of whose death they were then, through 
faith partakers. They found his spiritual presence 
strengthening and refreshing their souls at the pass- 
over, as we do now at the Lord's supper, and they 
knew, that through his merits and mediation their per- 
sons and their services were accepted to God the Fa- 
ther, which is, I think, the sense of the last words of 
the text. 

/ wiU get me to the hill qfjremkincense. 

This is the 9ame place mentioned before, only de- 
scribed by another name, to express a different pro- 
perty. Incense was, by divine command, a chief part 
of tne temple service. As the sacrifices offered in the 
temple were to represent the death of Christ, so the 
incense there offered was to represent the sweet savour . 
of his meritorious death, which alone could reconcile 
God to sinners, and could render them and their ser- 
vices well-pleasing in his sight : and therefore that rich 
perfume, mentioned Exod. xxx. which was the type of 
the sweet incense of Christ's merits, was forbid, upon 
pain of death, to be used upon any other occasion, 
than in the service of God, and in any other place, 
than in th^ tabernacle, at that time, and afterwards ix^ 
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the temple. The command is, ver. 36. " Thou shalt 
** put of it before the testimony, in the tabernacle of 
" the congregation, where I will meet with thee: it 
" shall be unto you most holy, ver. 58. Whosoever 
*^ shall make like unto that, to smell thereto, shall even 
** be cut off from his people."" This was to shew, that 
Gpd the Father is seen to be propitious to sinners, 
•only, through the merits of his Son's sacrifice, and that 
he who seeks to be accepted in any other way or means, 
shall die in his sinls. The incense then was a type of 
Chrisf s meritorious death, and the hill of frankinpense 
was the holy hill of Sion, upoti which incense used to 
be offered, and a pure offering. The offering was that 
great sacrifice of the Lamb of God, shadowed out by 
all the sacrifices slain from the fouiid^^tion of the world ; 
and the incense was to represent the efficacy of his sa* 
crifice. It is said of the typical offerings, that the Lord 
smelled a sweet savour; how much more was he pleased, 
with the offering and sacrifice of Christ, which was 
indeed a sweet-snielling savour, acceptable and welL 
pleasing unto God ? 

But how was Christ present in the offering up of tire 
incense ? It was his institution, and he was spiritually 
present to render it effectual to the ends for which he 
mstituted it. He appointed it to be one of the means 
of grace; for he taught believers by this ceremony, 
that he could make them and their services acceptable 
to the offended Deity; and, by his Spirit, he gave 
them the comfortable knowledge of their acceptance. 
When therefore he mentions his presence on the hill of 
frankincense, it is as if he had said, When the high^ 
priest enters once every year, at the great feast of 
atonement, into the holy of holies, and there fumes th^ 
incense before the Cherubim of glory, and sprinkles 
the blood before the mercy-seat, I will then enable be- 
lievers to act faith upon my future fulfilling and realize 
ing of this service : for, after my sacrifice upon earth I 
will enter into the holy of holies, and will there plead 
my merits before the mercy*&eat in heaven, vsid by my 
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alUprevailing intercession, will render the persons and 
the services of believers well pleasing unto God the 
Father. Thus Christ was present upon the hill of 
frankincense, and there the faithful expected to meet 
with him ! For while the priest was ofiFering up the 
incense in the temple, the people used to be at prayers 
without, hoping tnat the angel of the covenant, who 
had much incense given to him to offer it up with the 
prayers of all the saints, upon the golden altar which 
was before the throne, would make the smoke of the 
incense ascend up with their prayers before God. In 
this hope we find the whole multitude of the pedple 
(Luke i. 10.) praying without at the time that 
Zacharias was burning the incense in the temple of the 
Lord. 

From the sense and meaning of the words as thus 
in part opened and explained, the following doctrine 
may be established. Upon the breach of uie moral 
law, tl\e ceremonial law was instituted to prefigure the 
promised Messiah, and his actions and sufferings, and 
to preach forgiveness of sins through him. Until 
the day of his coming in the flesh, the cevemonies 
served as shadows to raise ideas of him, and as means 
of grace to support the faith and hopes of his people : 
they were outward and visible signs of inward and 
spiritual grace in the very same manner as the sacra^ 
ments are at present, signing and sealing to believers 
the benefits purchased by the obedience and suffer- 
ings of the Lamb of God. This is the doctrine 
which I purposed, under my second general head, to 
establish. 

The whole volume of scripture considers the» cere- 
monial law in this same point of view. It was the 
scope and design of the Old .Testapnent to reveal to 
sinners the covenant of grace, and to teach them how 
they might attain pardon for their breach of the moral 
law. Upon the first breach of it, the Messiah was 
promised, and the rites and services of the ceremoiiial 
Taw were instituted, to keep up faith and hopes in him, 
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until his coming in the flesh ; for they shewed whdt 
he was to be, and to do, and to suffer. The New 
Testament relates the accomplishment of' the Old, 
proving Jesus of Nazareth to be the promised Messiah, 
and declaring how he did and suffered every thing pre- 
figured by the types, and foretold by the prophets. 
Both Testaments therefore treat of one and the same 
subject, namely, of the way and method by which the 
tratisgressors of the moral law may be delivered from 
the guilt and punishment, which they have incurred. 
This is the opinion of our church in her sixth article. 
." The Old Testament is not contrary to the New, for 
** both in the Old and N«w Testament everlasting life 
** is offered to mankind by Jesus Christ." The ever- 
lasting life forfeited by the breach of the moral law, is 
offered to mankind in the Old Testament as well as in 
the New, and offered by the same Saviour, Jesus 
Christ, and offered by the same gospel of the grace of 
God : for unto us, says the aposfle, (Heb. iv. 2.^ " was 
" the gospel preached, as well as unto them.'' He is 
speaking of the Israelites, who, after their deliverance 
from Egypt, perished in the wilderness through unbe- 
lief, and he says, that* what is preached unto us, was 
preached unto them. They had the same gospel, 
which Paul preached, and what it was he thus informs 
the Corinthians, I declare unto you the gpspel which I 
preached unto you, how that Christ died for our sins, 
according to the scriptures, and that he was buried, 
and that he rose again the third day, according to the 
scriptures. This is our gospel, and it was theirs under 
the Old Testament dispensation. Believers then had 
the §ame faith that we have, in the same Saviour. 
The gospel preached to them the coming of Christ, his 
sufferings and death for their sins, and his resurrection ; 
they believed he would come, and we believe he is 
come. In this single circumstance, their gospel differs 
from ours. Our reformers in the second part of the 
Homily upon faith, speaking of the fathers^ martyrs, 
and other holy men, mentioned Heb. xi. have these r^* 
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markable words : " They did not only know God to 
*' be the Lord, maker, and governor of all men in the 
" world ; but also they had a special confidence and 
** trust, that he was, and would be, their God, theifr- 
*' comforter, aider, helper, maintainer, and defender. 
" This is the Christian fisiith which these holy men had, 
^^ and which we also ought to have, and although they 
<« were not named Christian men, yet was it a Chris- 
^ tian faith that they had ; for they looked for all the 
" benedts of God the Father, through the merits of big 
*' Son Jesus Christ, as we do now. This difference is 
*^ between them and us, that they looked when Christ 
*^ should come, and we be in the time when he is come ; 
" therefore, saith St. Augustine, the time is altered and 
.*' changed, but not the faith.^ Faith was always the 
same. Ever since the moral law was first broken, there 
has been but one gospel, which preached salvation by 
one Lord, and one faith. 

If you ask. How was it prfpphed to the holy men 
of old ? It was revealed to them by many plain pro- 
phecies ("for the testimony of Jesus is the Spirit 
of prophecy,") and by many significant types and ex- 
pressive ceremonies ; under which Christ was as clearly 
preached as he is under the sacraments of the New 
Testament ^ for all these were memorials, instituted on 
purpose to keep him in memory, and they were patterns 
serving as copies to convey ideas of their originals, ac« 
cording to what is written, £xod. xxv. 40. Andlook, 
says God to Moses, that thou make them, namely, the 
tabernacle and all its vessels, after their pattern, which 
was shewed thee in the mount ; they were the patterns 
of heavenly things, as St. Paul reasoning upon this 
passage, has assured us, Heb. viii. 5. " Who serve 
" unto the example and shadow of heavenly things, as 
'^ Moses was admonished of God, when he was about 
" to make the tabernacle : for see, saith he, that thou 
" make all things according to the pattern shewed to 
^^ thee in the mount." Here is a plain deflcpption of 
the scope and design of the ceremonial law. An in« 
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fallible interpreter assures us,- that it served for aa 
example and > shadow of heavenly things. Its cere- 
monies were examples to set these heavenly things be- 
ftre men^s eyes, and to raise ideas of them, and they 
were shadows to delineate them, and to give an outward 
sketch of them, and they were patterns like a good plant 
or design, representing them clearly and distinctly. 
This was the nature of the types ; they were instituted 
to prefigure the heavenly thmgs which were to be in 
Christ, and which were to be derived from him to be- 
lievers. 

In this sense, Christ was present upon Moriab. He 
was there in the types and services. These were his 
representatives. They stood for him, and acted in his 
name, and by his authority were deputed to declare his 
gracious intentions towaras the transgressors of the mo» 
ral law: for they all preached Christ, and salvation 
through his infinitely meritorious sacrifice. The whole 
temple-service represm^ed him in this light: for the 
temple itself was the type and figure of his body. Our 
Lord himself calls it so. *^ Destroy this temple, and 
** in three days I will build it up.'' John ii. 19. But 
he spake, says St. John, of the temple of his body,' of 
the true tal)emacle which the Lord pitched and not 
man. And herein he spake a^eeably to the well-known 
usage of scripture, which calls the type and the thing 
typified by the same name. The temple was the type 
of his body, and every part of its furniture was a type 
and figure of what was to be in the humanity of the in- 
carnate God. All its vessels were apt figures and 
beautiful pictures of those divine graces which were in 
him, and which believers were to receive out of his 
fulness. The holy place represented what he was to do 
upon earth, the holy of hohes represented what he was 
to do in heaven for his people. At the entrance of the 
holy place stood the laver filled with water with which 
the priests were to wash, when they went in and came 
out of the temple. This was to set forth the infinitely 
purifying virtue which was in Christ, and with which 
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lie was to cleanse sinners from the poUuticrft of sin, a^ 
he says in the prophet ; " Then will I sprinkle clean 
*^ water upon you, and ye shall be clean : from all your 
'* filtbiness and from all your idols will I cleanse you,** 
Ezek. xxxvi. 25. Next to the laver stood the ankr of 
burnfsoifering, on which the blood of the sacrifice was 
offered, hereby was represented the all-meritorious blood 
of the lamb of God, which alone taketh away the guilt 
of sin. On one side of the holy place stood the catt- 
dlestick, with its lamps always burning to represent that 
divine light which came into the world, that he who 
followeth it, should not walk in darkness, but should 
*have the light of life. On the other side stood the table 
of shew-bread, the figure of that bread of God, iripch 
came down from heaven, and of which, if any man eat, 
he shall live for ever. At the upper end of the holy 
place, next the veil, stood the altar of incense, to repre- 
sent the sweet smelling savour of Christ's tacrifice^ 
through faith in which the transgresso^pof the moral 
law are reconciled to God the Father, and rendered ac* 
ceptable and well-pleasing in his sight. ^" 

The most holy place, or the holy of holies, was the 
figure of heaven, and what was done in it once a year 
by the high-priest, was to represent what our ^*eat 
high-priest does in heaven for us and for our salvation. 
This doctrine is very clearly taught in several parts of 
the epistle to the Hebrews. Thus we read that, " into 
" the second tabernacle went the high-priest alone once 
'^ every year not without blood, which he offered for 
'* himself, arid for the errors of the people. The Holy 
*^ Ghost this signifying, that the way into the holiest 
** of all was not yet made manifest, while as the first 
** tabernacle was yet standing : which was a figiir^Jj|f 
** the time then present.'' Heb. ix. 7, 8, 9. And what 
the Holy Ghost signified by this service could not but 
be known, while the tabernacle and temple stood, bje- 
cause it was a figure for the time then present. Th^ 
9th chapter and great parfof the 10th, treat entirely 
of this subject. The high-priest was the type of Christ-^' 
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our great imtercessor. His going in once a year into 
the holy of holies was the figure of Christ'*s appearing 
once in the end of the world, and opening a new and^ 
living way for us into the holiest. His carrying blood 
to sUpnkle upon the mercy-seat, and incense to' fume 
before the Cherubim of glory, was to represent Qbrist'^s 
pleading the merits of his blood at the throne of grace, 
which was an odour of a sweet smell, a sacrifice well- 
pleasinff and acceptable to the Holy Trinity. The 
high-pnests coming out of the holy of holies to bless 
the people, was the figure of Chrisf s coming from the 
holiest to bless his people with an everlasting bless- 
ing — " Come ye blessed of my Father, inherit the 
lom prepared for you from the foundation of the 




It appears then, from all these authorities that the 
ceremonial law preached Christ, and salvation through 
him from the guilt and punishment incurred by the 
breach of tWmoral law. All its services prefigured 
him, and were lively and expressive pictures of what he 

^was to be, and to do, and to suffer, in order to make an 
atonement for sin. His sacrifice for this purpose was 
represented by all the typical sacrifices: for without 
shqi^ding of blood there was no remission, and it was not 
possible that the blood of bulls and of goats should take 
• away sins; therefore believers hoped for remission 
through his most precious blood, and sacrificed in faith, 
relying on the future offering of the lamb of God. So 
that it was plainly the scope and design of the ceremonial 
law to preach remission of sins through the shedding of 
blood. When any person had offended, and his con- 
science accused him of sin, he was required to bring Iiis 
sacrifice to the priest, and to lay his hands upon its 
Mia, and to confesi^bis sins over it : after this its life 
was to be taken away, and its blood shed instead of the 
sinner's life. And this was to be done, even when a 
jperson had offended through ignorance. But in what 
did the merit of the sacrifiof consist ? Did its blood take 
away sin ? No. It was not jpos^ble the blood of bulls 

"mid of ^oats should do that. The sacrifice was only a 
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memorial instituted to bring the Messiah into mind, as 
if he had said, Do this in remembrance of me, remem^ . 
bering in ^irery sacrifice the future sacrifice of the lamb 
of God ; and believers did remember him. When they 
ate of the paschal lamb, by faith they discerned the 
Lord^s body, and enjoyed communion with Christ, our 
passover, as we do now at the Lord^s supper. They 
, found him present in the ordinances, according to his i 
most ||rue promise in the text. Until the day dawn, 
says he, the great day of my appearing in the flesh, and 
the shadows tee away, the shadows of the ceremonial 
law be realized and nilfilled in my life, obedience, suf-* 
ferings, death, resurrection, and ascension, until these 
things be, I will be spiritually present upon mount 
Moriah, in the temple worship, and upon the hill of 
frankincense, to render the persons and the services of 
my people well-pleasing and acceptable unto God the 
Father. ^ 

, Since then it was the scope and desigaof the ceremo- 
nial law to prefigure Christ under its expressive types 
and shadows, do you, my brethren, look upon it in this 
light? Are you convinced, that the Old Testament 
contains the gojspel, and the evidence for. its doctrines ? 
And have you read it carefully, in order to collect this 
evidence, and to establish yourselves in your most holy 
faith ? Or instead of making this use of the Old Testa- 
ment, have you greatly neglected it, supposing it to con- 
tain a religion different from Christianity ? This is the 
opinion of too many among us. But it is very unscrip- 
tural. The New Testament is so far from being con- 
trary to, that it is in perfect harmony with, the Old. 
They both preach one gospel, one Saviour, and one 
faith : for both in the Old and New Testament, ever- 
lasting life is offered to mankind by Jesus Christ. And 
this life by him was preached by the ceremonies of the 
Old Testament, as well as by the sacraments of the 
New, with only this difference, the New is the fulfilling 
of the Old ; the Old Testament promises the Messiah 
should come and dwell among men, and the New proves 
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that he did come, and that God has been manifbst in 
the flesh. Consider what has been said at present in 
proof of this point. Weigh it carefully ; Wad then I 
hope you will read the Old Testament with great plea- 
sure and profit, finding it testifying throughout of 
Christ, and of salvation through him. 

But what have we to do, may some say, with the 
Jewish types and ceremonies ? Are they not all now re- 
pealed and abrogated ? Yes. Christ has fulfille^hem, 
even to the least jot and tittle ; but they still stand upon 
the record to teach us what he was tO"fulfil. They 
still continue to bear evidence for Christ, although the } 

observance of them hath ceased ; therefore we are still i 

concerned to search what witness they bear of him. 
** Search the scriptures, says Christ, for these are they 
•* which testify of me.'' There were no scriptures, 
when he spake this, but the Old Testament, and it 
testified of Christ. It did bear witness of him, by its 
types, for they were shadows of good things to come, 
of which Christ is the body, and by its prophecies, for 
the testimony of Jesus is the spirit of prophecy. This 
testimony it still bears, witnessing to us what Christ ^ 
was to l)e, and to do, and to sufier, as the New Testa- 
ment witnesses to us that Jesus of Nazareth was the 
promised Messiah : for he was, and did, and suffered 
what the Old Testament had foretold. Thus they mu- 
tually support each other. The Old Testament looks 
forward to the accomplishment of its ceremonies and 
prophecies, referring its readers to some person who was 
to fulfil the law and the prc^hets, and the New Testa- 
ment proves Jesus of Nazareth to be the person ; and 
thus all tlie scriptures testify of him. 

If you ask in what particular respect does the cere- 
monial law testify of him ? It considers him chiefly in 
this point of view. The moral \a^ being broken, and 
the transgressors of it being under guilt and liable to 
punishment, Christ was proposed to them by the types,' 
as the sacrifice and atonement for their sins. All the ^ 
4Micrifioes pointed at his sacrifice, and the atonement 
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made by ttiem had no merit, but what was derived by 
faith from his all-perfect atonement : for he wsm the lamb 
fore»ordained to be slain by the covenant of the ever- 
blessed Trinity, which was made before the foundation 
of the world, and he was the lamb typically slain from 
the foundation of the world in all the sacrifices after 
the fall, and slain really in the fulness of time, when he 
appeared to put away sin by the sacrifice of himself. 
Jn this respect all the sacrifices pointed to the lamb of 

[ •' God,' referring the transgressors of the moral law to 
his most precious iilflod, without the shedding of which 
there could be no remission : because it ^has not possi- 
ble that the blood of beasts could take away sin. 

Upon this state of the doctrine there arises an import- 
ant question, in which, my brethren, you are all nearly 
concerned, namely, Whether you look upon Christ in 
the same light that the ceremonial law places him. 
All the ceremonies pointed to him, and when any one 
had offended against the moral law, the ceremonial law 
required him to bring his sacrifice to make an atone- 
ment for his sin : for without shedding of blood there 
was no remission ; and thus he was taught to hdpe for 
remission only through the shedding of the blood of 
thie lamb of God. Now, my brethren. Do you act as 

I the ceremonial law enjoins ? Are you convinced of your 

otfences against the moral law, and sensible of youiP 
guilt, and apprehensive of your danger .^ Have you put 
your trust in the sacrifice of the immaculate lamb of 
God ? Have you placed all your hopes of pardon on 
the merits of his most precious blood ? If not. What 
besides can you rely upon ? You have sinned, and the 
\rages of sin is death. The almighty law-giver has de- 
clared, that you shall die—** The soul that sinneth, it 
<* shall die." Under this sentence you lie, as to any 
thing you can do, either to respite it, or to revoke it, 
until it be executed upon you. Your life is forfeited, 
" and you must die the death. And while justice spares 
you, how do you resolve to act ? You hear there is a 
Saviour, and redemption in his blood. He laid down 
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his life, and died to purchase life for all tratis^essorSf 
who will £ome unto him for it : either, therefore, you 
must receive life of him, or die. Consider then seri-^ 
ouslv, which of these two is your choice. Which 
would vou have ? life or death ? If you refuse to come 
to Christ for life, you must die. Your blood must be 
shed, and your soul must perish : for the Lord God, 
who cannot lie, hath spoken, that without shedding of 
blood there is no remission, unless, therefore, you are 
saved by the blood of Christ, there is no remission for 
you. You must die in your sirife. •^ 

But if y^ seek to be saved by thd blood of Christ, 
and desire me life purchased by nis death, you have all 
possible encoun^ement to hope for his favour. He has 
begun, and he must carry on the work. Wkit upon 
him then for his grace in the ways of his appointment, 
and you will find him still present in them. Seek his 
face in prayer. Hope to find his good Spirit in hearing 
and reading his word, and continue thus in his service, 
and he will give you to experience the truth of the 
doctrine preached by the ceremonial law. All its sa- 
crifices taught remission of .sin through blood, and all 
pointed to the bleeding lamb of God, and to his atone- 
ment; and, by faith, believers of old received the 
benefit of his atonement, as we do at present : for by 
faith they kept the passover and the sprinkling of bloo^ 
lest he that destroyed the first-born in Egypt should 
tpuch them. Wait upon God, and he will enable you 
also to act faith upon Christ your passover, and when 
his blood has been sprinkled upon your heart, the de- 
stroying angel cannot then touch you. This blood will 
keep you from death, and from him that hath the 
power of death. Through faith in it, you will live in 
the comfortable knowledge of what this scripture 
means, " He that believeth in me, says Christ, though 
" he were dead, yet shall he live, and whosoever liveth 
*^ and believeth in me, shall never die," (John xi. 25, ^ 
26.) Happy are they who thus believe and live in 
him. They have redemption in his blood, even the 
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forgiveness of sins, and they are passed from death unto 
life. They know th^ infinite vw^ of his atonement, 
not only lor the iSrgiveness oi their past offences 
against the moral law, but also for their present failings. 
They want the benefit of his most precious blood every 
day : for all that these do, wants to be cleansed in the 
fountain, which was opened for sin and for uncleanness. 
They are forced to bring their very duties to be 
cleansed here : because these do not come up to the 
perfect demands of the moral law. Inhere are short 
comings in their most holy things, for which they want 
sea atonement. O how precious then must the blood 
of Christ be to such persons? With what love will 
their hearts bum towards him ? With what gratitude 
will they serve him ? How dear will the ordinances be 
to them, since there they find their Lord spiritually 

E resent, comforting, strengthening and establishing their 
earts. These persons want no arguments to persuade 
them to a constant attendance upon the ordinances: for 
they know that they shall in them find him, whom their 
soul longeth for, and shall in them enjoy a sweet com- 
munion with him, until the day of glory break, and the 
earthly shadows flee away. Then they shall see him 
face to face, and shall be for ever happy with their 
Lord. Oh that this happiness may be yours and mine. 
Grant it, Holy Father, for thy dear Son's sake, to 
whom, with the eternal Spirit, three persons in one 
Jehovah, be equal honour and glory, praise and wor- 
ship, for ever and ever. Amen. 
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Where is boasting then ? It is excluded. By what 
law f Of works f Nay^ but by the law qfJHUt. 

xIating already considered the nature of the moral 
and of the ceremonial law, I am now to treat of the 
law of faith mentioned in my text. The moral law is 
the holy, j^mt, and good will of God, to which he re- 
quired, and does require, perfect obedience : for his 
will is like himself, always one, and the same without 
variableness, or shadow of turning : but there is no saW 
vation now to be expected from this law, because all 
have sinned against it, and are liable to the threatened 
penalties. Upon the first breach of it God was gra-^ 
ciously pleased to reveal the ceremonial Jaw, the design 
and scope of which was to point out the promised 
Messiah, and to be the means of grace to th^ people of 
God : for by its services, which were shadows and 
types of Christ, and of the good things to come through 
him, the eye of faith was kept looking earnestly upon 
him, and waiting for the happy time, when the day 
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should break, and the shadows flee away, and he 
should come in the flesh, to deliver his people from 
,the curses of the moral law. At the end of 4000 
years he came, and having fulfilled the ceremonial law, 
and accomplishec^, every thing signified by its typical 
services, it was then repealed, and the law of faith alone 
was established, by which believers have been saved 
from the beginning, and are to be saved to the end of 
the world. 

If we take a short view of the apostle's reasoning in 
this chapter, we shall easily discover what this law of 
faith is. He is treating of the corruption of mankind^ 
of the Jews as well as^of the Gentiles, and he proves 
that they are all under sin : 'for they have all broken 
the moral law, and jare guiltv in the sight of God, and 
are thereby become jibsolutelyD^apabte of ever attain- 
ing inherent legal righteoulness. After the moral law 
has been once broken, it can never afterwards justify 
the sinner: because it requires perfect uninterrupted 
obedience^ and allows of no failing, no not in thought. 
its style and language is — " Do this, and thou shalt 
live."—" If thou transgress, dying thou shalt surely 
die." And when any one transgresses, it knows 
nothing of mercy, nor has made any provision for par- 
don, but calls aloud for justice to inflict '^Ale deserved 
punishment. And since all men have transgressed, 
therefore the apostle concludes that by the deeds of the 
law there shall no flesh be justified in the sight of God. 
Thus every mouth is stopped, and all the world is be- 
come guilty before God. But now the righteousness 
of God without the law is manifested in the covenant 
of grace, in which the honour and dignity of the moral 
Jaw is secured, and a wonderful way is revealed, where- 
by the sinner may be pardoned, and infinite justice may 
be glorified in shewing him mercy. The Lord Christ 
being God equal with the Father freely covenanted to 
take man's nature, and in it to act and sufl^er as his 
representative, to pay the law perfect and infinitely 
meritorious obedience, and to endure satisfactory and 
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infinitely meritorious sufferings, yea, to bear the wrath, 
and to die the death, which man deserved, and thus he 
wrought out an alUperfect righteousness, even the 
righteousness of God, which is by faith of Jesus Christ 
unto all, and upon all them that believe. And this 
method of justifying sinners by his being made sin for 
us, who knew no sin, that we might be made the righ- 
teousness of God in him, is thus opened and explained 
by the apostle in the words going before the text. All 
have sinned, says he, and come short of the glory of 
Gt>d, being justified freely by his grace, and if by grace 
then it is not by works, but is all a free gift through 
the redemption tliat is in Christ Jesus, whom God hath 
set forth to be a. propitiation through faith in his blood, 
his blood made the propitiation, and faith applies, and 
receives it, and thereby declares the righteousness of 
God for the remission of sins that are past. And in 
this way of justifying sinners, throtigh the righteous- 
ness of the Lord Christ, God the Father proves him- 
self to be just, and the justifier of him who is of the 
faith of Jesus. He vindicates his justice and the 
honour of his law, and these being secured, he eau then 
justify him that- is ungodly, if he believe in Jesus: for 
then his f£Uth will be imputed unto him for righteous* 
ness. 

When the carnal man hears this doctrine, he. is apt to 
take o&nce at it. He has such a high opinion of him- 
self, and of his own boasted abilities, that he cannot 
cormive how God should justify sinners by his fre^ 
grace, without any of their works and merit, and he is 
ready to ask, What P must J do nothing towards my 
justification? No. You can do nothing: because,* 
while your sins are unpardoned, you are under sentence 
of death. You are dead .in law, and you can no more 
do any act that is good and valid. in the court of hea- 
ven, than a condemned criminal, can do any act that is 
good and valid in one of our courts* of justice. What ! 
am I not to work out, says he, and to merit -some part 
pf my justification? No, none at all The scripture 
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gives all the glory to God, that it may cut off all boast- 
ing from man; for if God justify sinners freely by 
iaith, without any works, where is boasting then, says 
the apostle ? Man would have room to boast, if he was 
justified wholly by his own works, or partly by faith, 
and partly by his works; if Abraham were justified 
by works he hath whereof to glory ; but since he is 
justified entirely by free grace, through faith, in the 
righteousness of another, all boasting is excluded. By 
what law ? By the law of works ? No, by the works of 
the law shall no flesh be justified, and therefore no 
flesh can boast : for how a.bsurd would it be to boast 
of the works of that law, which brings sinners in guilty, 
and condemns them ? But all boasting is excluded by 
the law of faith ; for faith receives justification freely 
from Jesus Christ, without any merit or works of man, 
and therefore is obliged to give all the glory to God ; 
so that faith efiectually excludes boasting, and the law 
of faith, the obligation that a sinner is under to go out 
of himself for righteousness, and to believe in the righ« 
teousness of another, in order to his being justified, still 
farther excludes boasting ; for the Lord God has made 
a decree, and heaven and earth shall pass away rather 
than it shall not be carried into execution, that a sinner 
shall be justified no other way, but by fakh. This is 
the law of the most high Goa, which he hath revealed 
from heaven, that ye believe in him whom he hath sent, 
for righteousness. Under this law we now live, and 
by it only can we be saved, and may he, who teadirth 
man wisdom, teach you the nature of it May he ac- 
company with his grace and blessing wh&t I shall 
observe from the text. 

First, Concerning the law of faith, and 

Secondly, In defence of the apostle's doctrine, and 

Thirdly, By way of application. 

As to the first head, the apostle has thus explained 
the law of faith. The moral law is still in force, byt 
there is no salvation by it : because it requires perfect 
uninterrupted obedience^ and will not allow of ^he least 
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fUline^ iio not in thought If you oifend oiice^ you 
have lost all claim to l^gal righteousness for ever ; so 
that by the works of the moral law no flesh can be 
justified, since all have sinned, and eome short of the 
glory of God. And as the moral law cannot save the 
sinner, neither can the ceremonial : for it is now re- 
pealed. Christ the substance is come, and has fulfilled 
all the legal types. These shadows of good things are 
now fled away, and to observe them at present would 
be denying that Christ has been manifested in the flesh, 
and has completed them. And therefore since the 
moral law brings us all in guilty, and condemns us for 
transgressing it, and the observance of the ceremonial 
law is now repealed, there remains only the law of 
faith, by which a guilty sinner can be saved. This 
way of salvation by faith is established by law. The 
Lord God has made a decree, and has enacted, by his 
sovereign authority, that he who with his heart be- 
lieveth unto righteousness shall be saved. This is the 
great charter of heaven, by which all the divine graces 
and blessings of time and of eternity are conveyed to 
transgressors. The law of faith says to them, you have 
broken the moral law, and are under sentence of con- 
demnation, but behold the Lamb of God, believe in 
him, and you Ihall be justified. And thus the law of 
faith takes a poor sinner off from working and striving 
to merit his justification, and requires him only to be- 
lieve what Christ has done and suflered for him and 
in his stead. It commands him to rely entirely upon 
the righteousness of the Lord Christ for his pardon 
and acceptance with God the Father. This is the only 
way of justification now established by law. All other 
ways are illegal, and are expressly forbidden by a divine 
statute in this case made and provided, in which are 
these wprds-— " Therefore we conclude, that a man is 
"justified by faith without the deeds of the law," 
" either moral or ceremoniaL The moral Iftw is bror 
ken and it condemns him, and the ceremonial law is 
Repealed, therefore we conclude, that he cannot bp 
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justified but by the law of faith ; and by this he i» ob^ 
liged and bound to accept justification by .believing-, 
and not by working, so that, if he seek to enter into 
life, he must keep this commandment, he must renounce 
all merit of his works, all righteousness of his own, and 
accept of the Saviour's righteousness as a free gift, and 
have it by faith, imputed to him for his justification. 
This is the law of faith upon which the scripture is 
very full. The apostle has discussed this point at large 
in his epistles to the Romans and to tne Galatians. 
In the third chapter of the Romans, he proves both 
Jews and Gentiles, that they are all under sin and 
guilt, and cannot by any of their own works be justified 
before God ; and then he speaks of the manner of their 
justification, which is freely by grace, through the re- 
demption that is in Christ Jesus, whom God hath set 
forth to be a propitiation through faith in his blood to 
declare his righteousness. In the fourth chapter, he 
proceeds to illustrate this doctrine from the case of 
Abraham, who believed God, and it was imputed unto 
him for righteousness. Now unto him that worketh, 
the reward is not reckoned of grace but of debt. But 
to him that worketh not, but believeth on him that 
justifieth the ungodly, his faith is counted for righte- 
ousness, and since it is entirely of gract, then it is no 
more of works ; for it is a manifest contradiction to 
maintain, that we are justified freely by the grace of 
God ; and yet that the work of man is some way need- 
ful to merit our justification. Is not this something 
like purchasing a free gift ? Equally inconsistent is the 
grace of God bestowing freely, and the works of man 
meriting righteousness. Man has nothing to do but to 
believe, and this too is the gift of God's free grace : for 
right^usness is imputed to him who worketh not, but 
believeth, even as David also describeth the blessedness 
of the man unto whom God imputeth righteousness 
without works, saying. Blessed are they whose ini- 
quities are forgiven, and whose sins are covered, blessed 
is the man to whom the Lord will not impute sin. In 
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these scriptures our justification before God is ascribed 
to faith without works. These two, faith and works, 
cannot stand together. The righteousness of Christ 
freely received by faith, is inconsistent with man^s 
working in hopes of attaining a righteousness of his 
own; for he hopes to attain an impossibility. The 
apostle in his most excellent sermon, preached at An- 
tioch, recorded Acts xiii. declares that we cannot be 
justified by the works of the law. After he had 
finished the argumentative part of his discourse, he 
makes this application : " fle it known unto you, there- 
" fore, men and brethren, that through this man is 
** preached unto you the forgiveness of sins, and by 
*' nim all that beheve are justified from all things, from 
** which ye could not be justified by the law of Moses,'* 
neither by the works of the moral, nor jret of the 
ceremonial law, so that the whole of a sinner^s justifica- 
tion is put upon his believing — " All that believe are 
"justified.^ 

I might bring many more passages of scripture to 
confirm this doctrine, but they would be needless, be- 
cause it is already abundantly confirmed by the articles 
and homilies of our church. The title df the eleventh 
article is, • 

" Of the justification of man. 

** We are accounted righteous before God ONLY 
" for the merit of our Lord and Saviour Jesus Christ 
*^ by faith, and not for our own works or deservings, 
<« wherefore that we are justified by faith ONLY is a 
** most wholesome doctrine and very full of comfi>rt, as 
" more largely is expressed in the homily of justifica* 
« tion." 

In which homily we have these words : 

** This saying that we be Justified by faith ONLY, 
*^ freely, and without works, is spoken for to take away 
" clearly all merit of our own works, as being unable to 
*^ deserve our justification at God's hand, and thereby 
" most plainly to express the weakness of man, and the 
" goodness of God, the great infirmity of ourselves, and 
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*' the might atid power of God, the imperfection of our 
*' own works, and the most abundant grace of our Sa- 
*' viour Christ? and therefore wholly to ascribe the 
<* merit and deserving of our justification unto Christ 
** ONLY, and his most precious blood shedding. This 
** faith the holy scripture, teacheth us is the strong rock 
<« and foundation of the Christian religion ; this doc- 
<^ trine all old and ancient authors of Christy's church 
" do approve ; this doctrine advanceth and setteth forth 
the true glory of Christ, and beateth down the vain 
glory of man : this whosoever denieth is not to be 
*' accounted for a Christian man, nor for a setter forth 
" of Christy's glory, but for an adversary to Christ and 
" his gospel, and for a setter forth of man's vain-glory." 
These remarkable words are in the second part of the 
homily ; in the third part we have this passage : 

The very true meaning of thi<{ proposition or say- 
ing, We be justified by faith in Christ ONLY is 
*' this; we put our faith in Christ, that we be justified 
" by him ONLY, that we be justified by God's free 
mercy, and the merits of our Saviour Christ ONLY, 
and by no virtue or good works of our own, that is 
" in us, or that we can be able to have, or to do, for to 
" deserve the same, Christ himself QNLY being th^ 
" cause meritorious thereof." 

These authorities are very plain and very decisive. 
They declare that we are justified by faith ONLY 
without any of our works or deservings. What words 
can be more full to the point than these are ? " We 
" put our faith in Christ, that we be justified by him 
*^ only, and by no virtue or good works of our own that 
*' is in us, or that we can be able to have or to do for 
" to deserve the same." And are these the words of 
our established church ? Are they indeed part of one 
of our homilies ? What ! does she teach, that no good 
works, which we can be able to do, deserve our justifi- 
cation ? Surely then, my brethren, the law of faith is 
here with great plainness enforced, and you cannot, as 
gQod members of our church, refuse your assent to this 
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proposition, that in the .way of justifying a sinner by 
faith in the righteousness of Christ all boasting is ex- 
cluded. 

The natural man cannot receive this proposition, aU 
though it comes recommended to him by the highest 
authority. His heart rises against it. To leave him 
nothing to boast of, no work, no virtue to glory in, 
Oh, it i^-too humbling to be borne ! Scripture may be 
plain, and our churches comment upon it still plainer, 
but he cannot allow himself to be quite helpless. It ap- 
pears strange to him, that he should have no hand or 
merit in justifying himself His carnal reason cannot 
conceive how this should be, and therefore whenever he 
hears of justification by faith only, he always fastens 
the idea of licentiousness to it, and is ready to object, 
*' If this doctrine be allowed, what a wide door is here 
*' opened for all manner of wickedness ? At this rate, 
*^ men may do just what they please ; for if they are to 
" be justified by faith only without works, is not the 
*' moral law hereby made void, and all obedience to it ? 
" Can there be a^ necessity for their obedience, unless 
** they are to merit heaven by it ?" The apostle was 
aware of this objection, and has answered it in this 
chapter : *' Dql we then make void the law through 
" faith ?"" Do we repeal the moral law by shewing that 
it cannot justify a sinner.? Is this making it void? 
God forbid. " Yea, we establish the law.'' It stands 
established by faith, and by no other method, that has 
been revealea from heaven, or can be contrived on earth, 
as I proposed to shew under my 

Second general Jiead, Wherein I was tp prove the 
truth of the apostle's doctrine in my text. The doc- 
trine is this. In the way of pardoning and justifying 
a sinner, God was willing to shut out all boasting, that 
the whole glory might be ascribed to his free grace, and 
therefore he chose the law of faith, which obliges the 
s^ner to acknowledge himself justly condemned for 
breaking the moral law, and to rely upon the righte- 
ousness of tbe Lord Christ, as the only means of his 
pardon and acceptance ; for if the sinner's justification 
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had been altogether of works, or partly of faith and 
partly of works, then he would have had whereof to 
glory, because he would have done something whereby 
to merit it ; but now that righteousness, which is the 
matter of his justification, being freely wrought out for 
))im, and given to him by sovereign grace as a free 
gift, and then apprehended and received by faith only 
tvithout works, m this case all boasting is utterly ex- 
cluded. This is the apostle^s doctrine, which I will 
endeavour to establish by the following arguments* 
And, 

First, There has been no other way or method dis- 
covered of establishing the moral law after it had been 
broken, and of repainng its honour and dignity, but 
by the law of faith. The moral law is holy, just, and 
good. It is the will of the most high God, and there- 
fore partakes of the divine holiness, justice, and good- 
ness. It is as holy, just, and good as God is, and can 
no more behold the least iniquity than he can ; so that 
when all flesh was become guilty before God, upon 
account of the breach of the moral!- law, there could 
be no longer any salvation expected from it; for the 
decree is positive and absolute — " By the works of the 
" law shall no flesh be justified," 

In what way thai, or by what means may they be 
justified whom the law condemns ? As all have sinned, 
and robbed the law of its glory, it pleased God, of his 
infinite grace, to contrive a way whereby the sinner 
might be saved, and yet his law and justice might be 
maintained in their full honour and dignity. The Son 
of God, equal with his Father in every perfection and 
attribute, undertook to stand in the place of sinners, 
and, as their representative, to do and sufier for them 
whatever law and justice demanded. The Father was 
well pleased for his righteousness sake, because he 
knew that his beloved Son would magnify the law and 
bring honour to bis justice. When the fulness of time 
was come, and the word was made flesh, for us and for 
our salvation he wrought out that righteousness^ with 
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which his Father was well pleased. His obedience to 
the moral law was for sinners, that by the obedience of 
one mativ might be made righteous ; and he kept the 
law in all things, continually, perfectly, in thought, 
word, and deed, in its spiritual nature, and in its utmost 
extent. 

This obedience was such, that he challenged the 
enemy to find the least faiHng in it, John xiv. 30. 
" The prince of this world cometh, and hath nothing 
** in me.'' Yea, he could appeal to the all-searching 
eye of infinite Justice for the absolute perfection of his 
obedience. Just before his sufi^erings begun, he said, 
** Father, I have finished the work whicn thou gavest 
<^ me to do.'' John xvii. 4. The work of his active 
obedience being finished, he then undertook to suffer for 
sinners the pains and penalties due to their breach of 
the moral law. He suffered once for sin, the just for 
the unjust ; he took their griefs and carried their sor- 
rows ; he was wounded for their transgressions, and 
was bruised for their iniquities, the chastisement of 
their peace was upon him, and by his stripes they are 
healea. He bled, he was made a curse, he died, that^ 
by his death, they might live : for, he who did and 
suffered these things was God. He was truly a divine 
and infinite person, self-existent, co^^ternal, and co- 
equal with the Father; for, as our church well esr- 
presses it, " rilat which we believe of the glory of the 
" Father the same we believe of the Son, and of the 
** Holy Ghost, without any difference or inequality." 
And since there is no difference or inequality between 
the persons of the ever-blessed Trinity, consequently 
what the Lord Christ did and suffered was as infinitely 
meritorious as if the Father had done and suffered it. 
When the Lord our righteousness i^tood up to pay the 
law obedience, the dignity of his person brought more 
honour to the law than the obedience of all created 
beings, angels and men, could posably have done ; be- 
cause their obedience would have been only finite, 
whereas his was divine and infinite, and they could only 
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have wrought out a righteousness sufficient to sare 
themselves ; whereas he has brought in an everlasting 
righteousness to save even the ungodly. The prophet 
Isaiah, speaking of this subject, says, xlii. 21! " The 
Lord is well pleased for his righteousness sake, he 
will magnify the law and make it honourable;" 
and he did magnify it by completing it. He paid it 
both an active and a. passive obedience, in the most 
perfect degree, and established it in its highest 
honour and dignity ; by which means even that jus- 
tice, from which the smner had most to fear, may 
now be glorified in justifying him; for God may now 
be just, and yet be the justifier of him that believeth 
in Jesus. 

The righteousness, which is the ground and matter 
of our justification, is called in scripture, " the righ- 
" teousness of faith," because faith receives and applies 
it, and " the law of faith," because the sinner is obliged 
to accept of this righteousness by faith only, and the 
manner of his receiving it is by imputation. . As Christ 
took our sins upon him, and was a sinner by im- 
putation-^He was made sin for us, who knew no sin, 
so we are made the righteousness of God IN HIM, 
not righteous in ourselves inherently, but in him : we 
are righteous only in him : his righteousness is imputed 
to us, and made ours, by faith, even as Abraham be- 
lieved God, and it was imputed unto him for righteous- 
ness. And in this way of justifying a sinner by im- 
puted righteousness, the moral law is so far from oeing 
made void, that it is established, and the great end of 
it is answered : for the apostle says, . " Christ is the 
" end of the law for righteousness to every one that 
'^ believeth." The end of the law was to justify those 
who keep it : " Do this, and thou shalt live ;" but we 
attain not to this end, because, through the corruption 
of our nature, we do not keep the law perfectly ; but 
Christ fulfilled the law for all those who believe in 
him, and thereby he became the end of the law for 
righteousness to every one that believeth. By believing, 
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"we receive his righteousness, and then we answer the 
end of the law. Thus the law of faith does infinite 
honour to the moral law, and the believer is continually 
glorifying it ; for his language is this — I acknowledge 
the law of God, to be perfectly holy, just, and good ; it 
requires nothing but what is (or the glory of the great 
Law-giver, and for the good of his creatures ; and no 
satisfaction can be made to its honour and dignitv, 
after it has been once broken, but what is infinitely 
meritorious, which no sinner can possibly pay. But 
thanks be to God for the unspeakable gift of Christ^s 
righteousness, which, by faith is mine. His active 
and passive obedience are imputed unto me for righ« 
' teousness, and I can now give glory to the moral law 
of God by acknowledging myself to be justly con- 
demned by it, and by placing my whole trust and 
confidence in Jesus Christy who of God is made unto 
me righteousness. 

Thus the moral law is establi||ied. It was fulfilled 
in Christ, and the end of it is answered in believers ; 
from whence it appears, that the law of faith has 
provided a full security for the honour and dignity of 
the moral law, and has magnified it and made it 
honourable, not only in the way of justifying sinners, 
but also in their walk and conversation after they are 
justified ; which is the second argument I sh^ bring 
in defence of the apostle''s doctrine. 

The law of faith absolutely excludes all boasting, 
and all confidence in our works, but it does not make 
void the moral law : for although Christ does deliver 
the sinner, through faith in his righteousness, from the 
guilt and condemnation of sin, and thereby justify him, 
yet he does not give him a discharge from all obedience 
to the moral law, but, by many gracious motives, 
inclines and enables him to keep it. He sends his good 
Spirit to enable the justified believer to exerQise all 
his faculties in paying a grateful obedience ip the will 
of his God. 
. His understanding was before gn darkness. Ho 
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knew not the will of God, and tlierefone fbrmedl a very 
wrong judgment of it; but now the Holy Spirit en^ 
lightens his understanding, and lets him see the good« 
aesa and equity of all God's commandments. He used 
to think some sins were very little and might be easily 
pardoned, and in the commission of others he lived se- 
cure without any remorse of conscience, hoping to 
make amends by repentance and reformation, and some 
sorrow and tears* But now the case is altered* He 
sees the law in its spiritual nature and extent, in its 
holiness and justice, and confesses that the least breach 
of it deserves everlasting misery, and although Christ 
has deUveredi him from' the curse of the law, yet with 
his understanding he assents to its> being for God's 
glory, and: for his own iiiterest^ to< walk in the law of 
the Lord. 

And as the Holy Sprit enlightens his understanding 
to see what the law of the Lord is, so he takes away 
the prejudices, and si^dues the ojppontion, which were 
in his heart agaiui^ it. The commandments cease to 
be grievous unto hioL The lova of God being shed 
abroad in his heart constcains him to love God, aod to 
k)ve the will of God : for Grod and \m wiQ are one. 
iie that loves God cannot hate Grod'^s wilL Love 
cannot beget hatred. And therefore when the Holy 
Spirit gives that foith which worketb by love, be then 
reconciles the believer^s will to GodV will, and he oaa 
truly say— Lord, what love have I unto thy law ! I 
see the holiness, and goodness, and justice of it, my 
will approves of it, and my affections love it ; yea, I 
love it above gold and predous stones. Oh I give me 
strength that I may keep it with my whole heart. 
And the Holy Spirit does wonderfully strengthen be- 
lievers in keeping it. He makes them strong in the 
Lord, and in the power of his might : for he sets their 
bearts.at liberty, and then they run in the way of the 
comman<^D^nts. So far then is faith from making void 
the morallaw, that it establishes it as a rule of life for 
tlie believer, wbo4»ndeavour% by bis holy walking, to 
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glcnrify it. As he has recieived Christ Jqps, the Lord, 
90 he desires to walk Id him unto all ]^easing: And 
this he wcmld do, not to procure himself a right and 
title to heaven ; for he received that wheH tihie Re. 
deemer^s righteousness was imputed to him for hit 
j^istrficaticAi, aad gratitude for this inestimable gift con- 
straint him to love God who so exceedingly loved him, 
and to evidence this love in the way which God has re- 
quired, and that is in a grateful obe<&noa This love, 
which casteth out all other fear, brings in a filial fear 
of displeasing his loving Father. He dreads nothing 
go much as sin, because he knows nothing else can 
offend his Lord and his God ; and therefore he would 
lesist unto blood striving against sin. He would 
rather die than sin. This fear of offending God in« 
fluenees his whole life and conversation, and keeps 
him continually watchful, that he may walk worthy o{ 
God, who bath called him unto his kingdom and 
gfory. 

Upon these two arguments we may rest the truth of 
the apostle's doctrine in my text TIm law of ffl»th 
e:itcludes boasting, because it excludes all man's works 
and merit in his justification. His keeping of the 
moral law cannot in the least justify him l^foi^ 
Qody because after he has once broken it, it be- 
eomes to him the ministration of death and condem-^ 
nation. In this state Christ finds the sinner, guilty 
and condemned, under the curses of the broken law, 
miserable aiid helpless. He takes pity on his distress, 
and determines to save him. With a love tjruly divine 
imd infinite, he comes from bis eternal throne, appears 
in the likeness cf sinful fierfi, and God and man are 
united in one Christ. Thit was i^eessary in order to 
his working out ill o«r nature a divine and infinite 
righteousness for believers, against wh«;h law and 
justice might have no eieception. He attained this 
righteoui^iess by obeying the law^ by suffering its pains 
and penalties^ even unto death, and by being put into 
the ptkon o^ the grai^ He was kept there three' 
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days, but it iws not possible he should be holden Itnj>' 
longer. On the third day he rose triumphant from the 
dead, -and thereby demonstrated that law and justice 
bad no farther demands upon him : for they had cer- 
ll^nly received full satisfaction when they released hioi 
out of prison. The law was magnified infinitely by his 
obedience and Eu3ering% and it is made honourable, 
whenever a anner is broDght to submit to be justified 
through the righteousness of Christ; because he then 
acknowledges the law to be holy, just, and good, allows 
himself to be justly condemned by it, and is convinced 
that no righteousness can save him, but what is infi- 
nitely perfect. Such is the Redeemer's. The benefit 
of tnis he seeks, and when he receives it, and it is 
imputed unto him by faith, he then stands justified in 
the righteousness of God which is by faith of Jesus 
Christ, and has the Sfurit of Christ to guide, strength- 
en, and sanctify him. This good Spirit enlightens 
him to understand the law, to love it, and ^ves strength 
to keep it : and thus by his holy walking the law gets 
honour : so that the law of faith does not make void the 
moral law, but establishes it, both in the justification of 
a «nner, and also in the holy walk and conversatioQ 
of a believer. 

It IS evident then, that ever rince the moral law waa 
broken, there has been hut one way, in which a sinner 
could be saved, and this was the law of faith, which 
stands established by the sovereign decree of the most 
high God. He has solemnly provided and enacted, 
that whoever would enter into Ufe must believe in the 
name of the only begotten Son of God. Have you 
then, my brethren, kept this commandment and be- 
lieved in him ? Apply this to your own hearts, and 
examine them stnctly. Do you believe the record 
which God hath ^ven of his Son p If not, how do you 
expect to be saved ? Against God's will you cannot be 
saved. You cannot resist omnipotence. And his will 
is, that you submit to the law of faith, and with the 
heart believe unto righteousnew. - The moral law con- 
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denins you to death for sinning against it, and no tears 
or sorrow, or repentance or amendment can repair the 
injury you fcavedone it, and therefore by it you can- 
not be saved. There remains then only the law of 
fsith. This offers you a free pardon, and obliges you 
to accept of it upon pain of dying in your sins. The 
offer is^ ^^ He that believeth snail be saved/'* but oh ! ^ 
kow dreadful is the sentence Vhich follows the kind 
offer, ^< He that believeth not shall be damned.^ 

Perhaps some of you may be convinced of the neces* 
sity of believing, but you cannot see how faith in the 
righteousness of another can gain your acceptance with 
God. You think that your works and Cbrist^s must 
go together to your justification. This is the opinion 
of too many among us, who will not submit to the 
righteousness of Christ^^but will go about to establish 
their own righteousness along with his. The^ mistake 
arises from their ignorance of the moral law ; they 
Jknow not its infinite holiness, and what its demands are, 
and from their ignorance of the gospel, which by the * 
law of faith obliges the sinner to accept of that righte- 
ousness as a free gift, which is to satisfy all the demands 
of the moral law. Such a righteousness Christ has 
wrought out, and he offers it freely, and the sinner by 
accepting it receives justification to life. He is made 
alive to God, <and then can act and work in spiritual 
duties, but before this, he was dead legally and spirit 
tually, dead under the sentence of the law, and dead 
to all motions and acts of spiritual life. While he lies 
in this state, he can do no more than a dead corpse 
can; but by the gift of righteousness he is legally 
alive. The sentence of death is taken away, and he 
is freely pardoned ; and then he becomes spiritually 
alive, and can perform the ofiices of spiritual life. 
Being made alive at the root, he produces the fair 
..blossoms and brings forth the ripe fruits of righteous- 
ness. But these fruits do not make him legally alive ; 
they only evidence him to be so. They are the jaro- 
.per effects and consequences of his being. spiritually 
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alive, fis the bringing forth the blossoms and fruit prov^ 
the tree to have me, but do not give it U& Oh 1 be^ 
ware then my bvetbren, of the dangeroJI mistake of 
laaking m an ri^teousnes^ which is to be jour justifi. 
cation to Ufe^ psirlly with jour own works^ asd partlj 
with Cbr^f s. These two cannot stond together ia 
your justificatkai. The prophet sepat ates them entirehf, 
<* I will make mention, says he^ of thy rigbteonasneai^ 
<^ even thine only," Psalm Ixxi 16L and yet h^ had as 
much righteousness to make mention^ as aiiy of the 
Old Testament saints. And the ^losUb, whose praise 
is in the gioBod fbr his labouring more afaundaBtly than 
all the apostles, yet prayed to be ^* found in Christ, 
^^ not having his own righteousness which is of the 
^^ law but tkat whidi is through the faith of Christ, ' 
^^ the righteousness trbicfa ^ of Grod by faith,^ 
PhiL iii.^. 

Whan sbaU we not do good works, will some sarj ? 
Yes. Wc»rk from life, but not for life. You cannot 
work any thing acceptably^ until you who were dead 
in trespasses and sins be quickened, and when you 
are made alive unto God through Jesus Christ our 
Lardy then you will study to walk worthy of the 
Lord unto all pleasing, bemg fruitful in every good 
wmrd and work. 

This careful walking, my Christian brethren, is in a 
more especial manner incumbent upon you. You are 
called unto hberty, only use not your liberty for an oc- 
cafflon of ffln : for you are still under the law to Christ. 
Although you are freed from its condemning power, 
yet it is stiU a rule for your life and conduct : because 
It is the holy, just^ and good will of God your reeoQ.. 
ciled Father, whom you lov^ and whom you are 
exceedingly desbous ot pleasing. And it is the will of 
Christy your Saviour, to whose image you seek to be 
conformed, and in whose steps you would gladly tread. 
And it is the will of the Holy SpMt, who is your guide, 
your sanctifier, and your strengtbeniiT: By him being 
i^^ you can take up your cross daily, mortifying sin^ 
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resisting the world's allurements, overcoming the temp- 
tations of Satan, iind subduing the risings of your 
carnal minds against the moral law. Under the teach- 
ings of this good Spirit you will be led right, and 
under his influence you will be enabled to bring forth 
much fruit. Oh that this Spirit of the Lord may rest 
upon you, the Spirit of wisdom and understanding, 
the Spirit of counsel and might, the Spirit of knowledge 
and of the fear of the Lord, that you may always walk 
worthy of the vocation wherewith you are called. May 
he help you to aiiorn the doctrine of God your Saviour 
in all thmgs, and so to walk before hii^ as to demon- 
strate publicly, that you do not make void the law by 
faith, but do perfectly establish it in its full force and 
vigour. Grant this, holy father, for Jesus Christ his 
sake ; to whom with thee, and the eternal Spirit, be 
^ual honour, praise, and worship, for ever and 
ever. Amen, 
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He hath made him to be sin for uSy who Tcnew no sin^ 
tliat we mighi he made the righteousness of God in 
him. 

Xt is the great and merciful desiga o£ the gospel to 
acquidnt. a sinner, who is guilty and condemned hj. 
the Ikoly law of God^ how he may be pardoned and 
juatified. Every one of ua is a sinner ; for all have un* 
nedy and therefore, all of us stand in need of pardon, 
and ought to receive it with thankful hearts as soon as 
the gospel preaches it to us. But the greatest part of 
mankind are not sensible of their guilty nor apprehensive 
of their danger. Sin has nodnng in it terrible to thera. 
They love it, dream, of happiness in the enjoyment of 
it, and while this delusion continues, they see not their 
want of, and therefore have no desire for, the gospel 
salvation. But when one of these persons awakes and 
opens his eyes, he i» then terrified at the sight of his 
present state. Sin appears to him in a new light : he 
finds it to be exceeding sinful, and the wrath of God 
revealed from heaven against it to be beyond measure 
dreadful. , His guilty conscience alarms him with an 
awful sense of his danger, and makes him feel some of 
the punishment due to sin, and then MRsatinot be easy. 
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until he know that bis sins may be pardoned, and be 
cannot be happy until he has some evidence of their 
being pardoned. Now Christianity is the only religion^ 
which can give such a person relief: because it alone 
teaches him l>y what means he may be pardoned and 
justified, and nave peace with God. He may be par- 
doned freely through the grace of God, and justified 
through the righteousness of Jesus Christ, whom Grod 
the Father hath made sin for us, although he knew no ' 
sin in liimself, that we might be made the righteousness 
of God in him, and being thus justified by faith in 
him, we might have peace with God through our Lord 
Jesus Christ. 

Although this doctrine be clearly taught throughout 
the scriptures, yet there are at present two sorts of men 
who are great enemies to it, and who strive to keep 
convinced sinners from the comfort of it ; I mean the 
Papists, who go about to establish their own righteous- 
ness, and the Pharisees among us, who will not submit 
to the righteousness of God. The notion of the 
Papsts concerning merit is the foundation of all 
their errors. They teach, that Christ merited the 
grace for them, which is in them, and then this, 
grace in them merits their justification, and for this in- 
herent grace God doth justify them. And thus they 
make a Saviour of inherent grace, and put it in the 
place of Christ, and ^ve his glory to their own works. 
But if inherent grace be our righteousness before God, 
then how does God justify the ungodly, who have«o 
grace, or how can he justify a man for those graces 
which are imperfect, and which want the benefit of 
Christ's atonement F Absurd as this opinion of theirs 
is, yet they must defend it. Their cause rests upon it : 
for if you take away their doctrine of merit down falls 
the whole superstructure of their superstition, all their 
indulgences, pardons, pilgrimages, masses, fasts, pe- 
nances, and the mighty Babel of man's inventions. 
When this doctrine was grown to a monstrous height, 
it pleased God to raise up Luther and the rest of the 
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reformers to preach against it. Their principal aim and 
design was to overthrow the merit of works, and to 
establish justification by faith only, and they succeeded. 
Several nations were converted from the errors of Pa- 
pery, and among the rest the inhabitants of this island. 
Our forefathers threw off the Romish ^ke, and receiv« 
ed the pure doctrines of the gospel, which amidst our 
several changes and revolutions of government have 
been happily preserved, until there has been of late 
years a manifest departure from them. Great multi* 
tudcs of Protestants are going fast back again to Po- 
pery, and seemingly without knowing it ; for it is a 
received opinion in England, as much as in France, that 
man^s works are effectual and meritorious towards his 
j ustification before God. This is the fundamental heresy 
of the Papists, and how many nominal Protestants have 
fallen into it, our enemies can tell. They see, with plea* 
sure, that there is very little appearance of religion left 
amongst us, and that some of our most decent professors 
are become Papists in that leading principle, which 
separates the Popish from the Protestant communion. 

Things being m this unpromising state, the friends of 
the reformation should bestir themselves. They should 
try to point out the old land-marks. This is more es- 
pecially incumbent upon the clergy. It is high time 
for them to hold forth to their people the fundamental 
doctrines of the established church, and to warn them 
against the en'ors of Popery and Pharisaism. With 
this view, I have chosen the words now read for your 
present meditation ; and may the Lord give his blessing 
to what shall be spoken upon them. Oh that he may 
accompany with the effectual working of his power, 
what shall be said. 

First, Concerning Christ's unspotted innocence. He 
knew no sin. Yet, 

Secondly, God made him to be sin for us, and 

Tl;iirdly, For this reason, that we might be made the 
righteousness of God in him. 

And first, Our Lord's fitness^ to be made sin for us, 
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IS here set forth by his knowing no sin. He knew it 
not in ttie scripture sense of the word. He had no 
practical knowledge of sin, either in thought, word, or 
deed. Speculatively he knew it well, but that could 
not defile him : for it was the sin of others which he 
knew, and hatej|and came to put away by the sacrifice 
of himself. Christ was perfTectly acquainted with the 
holy, just, and good law of Gotf ; he saw clearly into 
the purity, and spirituality of it, which could not 
suffer the least offence, being as holy, just, and -good 
as God himself is, and being the copy of his most per- 
fect mind and will. In this view our Lord beheld the 
odious nature of sin, and the exceeding sinfulness of it. 
He knew the hatred which the all-pure God had to it, 
the punishment it deserved, and the everlasting fire 
which it had kindled in the ^^|^ermost hell. No one 
ever understood these thin^Ro clearly as Christ did. 
He saw the destructive effects of sin, what disorder it 
had brought into the world, and to what temporal and 
eternal evils it had subjected the bodieaand the souls of 
men. He knew also that there was no help upon earth 
and that no creature in heaven of the highest order of 
angels could deliver any one sinner from his distress, and 
much less a multitude ; therefore his eye pitied us, and 
bis compassion was moved at the sight of our lost and 
helpless state. Behold what manner of love he hath be- 
stowed upon such sinners as you and me ; a love which 
led him to do greater wonders to save, than he had 
before done to create us : for he, the most high God, 
blessed for ever, humbled himself to be made man. He, 
whom angels and arch-angels had been worshipping 
from the moment of their creation, took upon him the 
form of a servant, and came to save his people from 
their sins. Adore, my brethren, and praise this infinite 
condescension of the incarnate God : for it was for you 
who believe it by true faith, and for yonr salvation 
that the word was made flesh. He was equal to this 
great work : because he was perfect God and perfect 
man in one Christ, and as such he was absolutely free 
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from sin, — " he knew no sin,'' he knew it not in prac« 
tice. No sin, no inclination, uo motion, or rising of sia 
ever entered into his heart, and therefore he was pure 
from the least spot or stain of pollution. 

The scripture is very plain upon this point. Christ 
was known in the times of the Old Testament by the 
titles of the Holy Name, the Holy One, the Holy One 
of Israel, and the prophet Isaiah speaks of the Lord 
the Redeemer of Israel and his Holy One, and when 
the fulness of time was come, that this Holy One should 
be made flesh, he was conceived and bom without the 
least taint of corruption, conceived of the Holy Spirit, 
and born of a pure virgin. Yea, the angel Gabriel pro- 
nounced him to be lioly before his birth, in the message 
to the virgin, Luke i. 35. " The Holy Ghost shall 
^' come upon thee, and the power of the highest shall 
" overshadow thee ; therefore also that holy thing which 
*' sh^tU be born of thee shall be called the Son of God.*" 
He was born holy, and such was the life of the holy 
child Jesus, as his birth had been. We may see clearly 
how pure he came into this world, from the purity with 
which he lived in it. How diiSerent was his life from 
ours ; he knew no sin in thought, word, or deed. The 
prophet says, "He had a clean heart,'' all his thoughts 
were clean ; " He had pure bands," all his affections 
were pure ; " and he had a mouth without guile," no 
idle, false, or sinful word ever passed through his lips. 
He 4Pas altogether holy, harmless, and undefiled, and 
separate from sinners. In the law of the Lord was his 
study and his delight. He came to glorify it, and by 
keeping it in its spiritual nature, and in its full extent, 
with every faculty of soul and body, and at all times he 
made it honourable. He paid it that obedience which 
it demanded, and continued in all things that were 
written in the book of the law to do them. Thus in 
him was no sin, sin being the transgression of the law. 
And accordingly we find him challenging his bitterest 
enemies upon this point, " which of you,43ays be, (John 
yiii, 46.) (^nvinces me of sin ?" Nay, he went further 
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and defied Satan himself, as well as the Jews, " The 
" prince of this world cometh, and hath nothing in me," 
no sin of mine own to lay to my charge. 

From these passages it plainly appears that Christ 
knew no sin. He was a pure and spotless lamb, holy 
and without blemish ; and it was necessary he should 
be so : because if he ever had any sin of his own, he 
could not have obeyed and suffered for the sins of others. 
The infinite purity of God'^s law can pass by no sin. 
Upon the least transgression, if it be but a thought or 
motion in the heart, the law passes sentence and con- 
demns, " Cursed is every one who continueth not in all 
" things that are written in the book of the law to do 
** them i"^ And if you continue not to do them, justice 
calls aloud for the infliction of the threatened curse, 
and waits to see it fully executed ; therefore, unless 
Christ had continued to do all things which are written 
in the book of the law, he could not have obeyed and 
suffered for the sins of others ; because he would then 
have suffered for his own, which must not be imagined. 
It would be blasphemy to suppose any such thing. 
When the last scene of his sufferings began, he was led 
like a lamb to the slaughter, a lamb without blemish 
^d without spot, such as the ceremonial law required. 
You know, my brethren, that no creature could be of- 
fered in sacrifice to the Lord, if it had the least blemish 
or deformity. By this type was prefigured the per- 
fect sinless purity, which was to be in the great sacri- 
fice for sin. He was to be a lamb without blemish, 
without the least spot or stain of sin, either in his na- 
ture or in his life, and such an one was the lamb of God. 
The apostle says expressly, 1 Pet. ii. S2. " He did NO 
*« sin.'' And St. John, 1 Eph. iii. 5. speaks to believers, 
^' Ye know, that he was manifested to take away our 
<^ sins, and in him is no sin ;^ this was a known and 
established truth, that in Christ there was NO sin. If 
judgment was laid to the line, and righteousness to the 
plummet, there would be found in him a perfect con- 
formity to the law. And this his active obedience was 
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necessJEiry to prepare him for his passive, that having 
obeyed the law actively he might suffer passively what- 
ever was due to our disobedience. And that righteous- 
ness, by which we are accounted righteous before God, 
is the effect of his being obedient unto death, of his 
obedience to the preceptive part of the law, which was 
his fulfilling the righteousness of the law, and of 
his obedience to the vindictive part of the law, which 
was his bearing the curse of it; His active obedience 
was absolutely perfect. He knew NO sin, and there- 
fore was every way fit and qualified to suffer for sin, 
" to be made sin for us,'' as the apostle expresses it in 
my text, which words I am, in the second place to 
consider* 

Although Christ knew no sin, yet he was made sin. 
How could that be? How could he be made sin, who 
knew no sin ? He was made sin, not practically, but by 
imputation. He had no sin inherently in him, but had 
sin imputed to him, when the Lord laid upon him the 
iniquities of us all. In his own person tnere was no 
inherent spot or stain of sin, or any such thing. He 
could not touch the pollution of sin, nor could he prac« 
tic^lly know its filthy defiling nature. He was not a 
drunkard, a whoremonger, a thief, or whatever you 
call a sinner a$ such. He neither was a sinner practi- 
cally, nor had he ever the least inclination to be so : 
because his will was always in perfect harmony with the 
will of God. From whence it appears that Christ was 
not made a polluted sinner, nor yet a guilty sinner as 
to the merit and desert of sin. In this respect he was 
not capable of being made sin. He did not, as to him- 
self, deserve the punishment of sin, for which he 
suffered. Punishment is due to transgressors, but 
Christ had not transgressed. Even when he suffered, 
according to St. Peter, he was just and righteous in 
himself, (1 Pet. iii. 18.) " Christ also hath once suf- 
" fered for sins, the just for the unjust."*' He was per- 
fectly just, and therefore capable of undertaking to suf- 
fp%for the unjust, that as no suffering was due to Ijipi, 
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the merit of what he suffered might be imputed unto 
them. And so it was. He freely entered into an obli* 
gation to stand in the place of the unjust, and to un* 
dergo the punishment due to them, and this with his 
own consent the Lord laid upon him, and in this sense 
he was made sin for us. He was made sin in the same 
way that we are made righteous. Now the righteous- 
ness by which we are justified is not inherent in our- 
selves, but it is in Christ, and is made ours through 
God^s imputing it to us. In like manner our sins were 
not inherent in Christ, but imputed to him and laid 
upon him. He was willing to become our surety, and 
to answer for our sins, and to have them imputed to 
him, so as to be obliged to bear the punishment of them, 
even the wrath and curse, which, if he had not endured 
them, would have sunk every one of us into the pit of 
hell. But Christ his own self bore them in his own 
body upon the tree. As the surety of all that shall 
believe in him he undertook to answer all the demands 
which law and justice had upon them. And he was 
willing to have all their sins imputed to him, and placed 
to his account, that he might satisfy for them. Accord- 
ingly we read that he was once offered to bear the 
sins of many, and that by his own blood he obtained 
eternal redemption for them. When their iniquities 
were laid upon him, although he knew no sin, yet he 
knew what it was to suffer for sin. He died the death 
and endured the pains, which were in nature and pro* 
portion due to them for their sins, and for the full satis-i 
faction of law and justice. 

In this sense Christ was made sin ; but what would 
this avail, if he was a mere man ? He might be made 
sin, and might suffer, but not for us. The Apostle 
says, in my text, h€ was made sin for us. What was 
effectual to us, must be more than human, and could 
be nothing short of divine. Christ's undertakings were 
too great to be performed by any person less than the 
most high God. And accordingly the scripture teaches 
us, that Christ was Jehovah, the true self«existent G#d, 
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a co-equal and oo-eten»l person i^ith the Father and 
the Holy Spirft, amd in {lis person Ood and man were 
united in one Christ. Bj this personal union,* what 
the manhood did and sumred partook of the infinite 
merrt of the God-head. The manhood of Christ had 
no sin in it, and therefore what it sufiered for the sin 
imputed to it, was infinitely meritorious, because he 
wiK> sufGsred was God as well ashman. This most 
wonderful method of bringing many sons unto glory, 
was contrived by the ever blessed Trinity, and settled 
by the covenant of grace. Grod the Son was pleased 
to become their surety, and to stand up in their nature 
to act and to suffer for them. And what he undertook 
be could not fail of accomplishing ; for all things aM 
alike possible to hiis almigiity power. When he acted 
for his people, he was God as well as man, his- obedi- 
ence wae therefore divine and infinite, and by the merits 
of it shall many be made righteous. When he suffered 
for his people, his sufferings were of such infinite merit 
and efficacy, that by his stripes they are healed and 
freed from suffering. He took their griefs and carried 
their sorrows, that they might never feel them. When 
he died, and paid the debt to justice, which they 
ought to have paid, he soon brought them a discharge : 
for although he wa« buried and descended into hell, yet 
oh the third day he rose again from the dead, and there* 
by demonstrated, that all the ends were miswered, for 
which he was made sin for them. 

Here, my Christian brethren, let us stop and adore . 
the free love and rich mercy of our Divine Redeemer. 
He, the most high God, blessed for ever, condescended 
to be made man for us, and fbr out salvation. O w<m^ 
derful condescension ! that there should be any mercy 
for such enemies and rebels as we have been, and how 
did he magnify his compassion, that when he might in 
justice have destroyed us, yet he humbled himself and v*?' . 
stooped down to save us ! But how great was his hu- ~ *♦ 
miliation in vouchsafing- to take on him the form of a 
servant, aiid to live in pov^y and contempt. Con- 

VOL, HI. F 



124 LAW AND GOSPEL. 

sidering who it was that became a man of sorrows, and 
acquainted with grief, we see the greatest wonder of all, 
the depth of his humiliation. He that was the lowest 
upon earth, was the highest in heaven. He came down 
to be made sin for iis, to have our sins imputed to him, 
and to answer for them to law and justice. Accords 
ingly they were laid upon him, and he bore them in 
his own body on the cross, and thereby saved us from 
our sins. Blessed, for ever blessed be the name of our 
dear Redeemer. Glory, and honour, aiid thanks 
never-ceasing be to him, who took all our sufferings 
upon himself, because he could bear that which we 
could not, and because he could satisfy for that in a 
short time, which we could not in eternity, and who, 
having thus delivered us from sin and suffering, has 
righteousness to impute unto us, in which we may stand 
blameless at the bar of justice. Oh let us praise him 
with our lips and lives, who was made sin for us, that 
he might be made righteousness to us, which is th^ 
third point I was to consider. 

He was a spotless lamb, and therefore capable of 
being made sin for us, that we might be made the righ« 
teousness of God in him. Righteousness is a perfect 
conformity to the law and will of God, and without 
this no man shall see the Lord : " For the unrighteous 
** shall not inherit the kingdom of God," 1 Cor. vi. 9» 
and we are all unrighteous, because we have all sinned 
and robbed God of his glory. The question then is, 
In what way or by what means can we attain righte- 
ousness ? Can we attain it by the works of the law ? 
No, it is impossible; because, if it was attainable by 
our own works, then we should be inherently righteous, 
and should have such a righteousness as the law de- 
mands ; but the law demands perfect unsinning obedi- 
ence, which we have not paid it. And upon our failing 
to pay it, the law pronounces us guilty, passes sentence, 
and leaves us, as to any thing we can do, for ever 
under the cursie, it being the irreversible decree of the 
almighty lawrgiyer ; that since all flesl^ has sinned and 
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broken the law, therefore, by the works of the law shall 
no flesh be justified. 

But if sinners cannot be justified by any inherent righ- 
teousness, what righteousness have they to plead at the 
bar of justice? They have a righteousness absolutely 
perfect and complete, called in scripture, the righteous- 
ness of God, because the Lord our righteousness con- 
trived and wrought it out. He came into the wprld, 
and took flesh in order to fulfil all righteousness. By 
his obe^nce and sufierings he satisfied all the demands 
of law and justice, and paid that immense debt which 
none of us could pay, and hereby he was made of God 
unto us righteousness: God the Father constituted and 
ordained him to be the perfect righteousness of be- 
lievers. In him is their righteousness, " Their righ- 
" teousness is of me, saith the Lord."" (Isa. liv. 17). 
For Christ is the end of the law for righteousness to 
every one that believeth. 

If you ask how the righteousness of another can be 
made yours? It must be in the same way that Christ 
was made sin. He had no sin of his own, and yet he 
was made sin by imputation ; and believers have no 
righteousness o^heir own, and yet are made righteous 
by imputation. Christ had no inherent sin of his own, 
nor have they any inherent righteousness ; but he was 
made sin by having their sins imputed to him, and they 
are made righteous by having his righteousness imputed 
to them. The manner of God's proceeding is the same 
in both cases. When the Psalmist says, " Blessed is 
^' the man to whom the Lord imputeth not iniquity." 
How is this to be understood ? Has he no iniquity in 
him ? Yes, he has original and inherent sin, and if he 
says he has no sin, he deceives himself; but he is a 
blessed man, because the Lord does not impute sin to 
him, nor chai'ge him with it. So when David describeth 
the blessedness of the man to whom God imputeth 
righteousness; has the man this righteousness in him- 
self, and is he inherently righteous ? No, but by an act 
of grace God accounts him righteous, and imputes 
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righteousness unto hhn, and therefore he is blessed. 
And thus God imputes righteousness to them who be- 
lieve, not for a righteousness which is in them, but for 
a ri^teousness which he imputes unto them. As their 
iniquities were laid upon Christ, and satisfaction for 
them required of hira, as a debt is of the bondsman, 
although he had none of the money, so is the ligbte* 
. ousness of Christ laid upon them. In like manner, as 
their sins were made his, so is his righteousness made 
theirs. He is sin for them, not inherently, bi^ by im- 
putation ; and they righteousness through him, not 
inherently, but by imputation. 

This is the rignteousness in which alone a sinner can 
stand acquitted at God's bar. There he must make 
mention of this righteousness, even of th)s only : for 
none but this can answer the demands of the law, and. 
expiate the curse of it, and this righteousness can be 
made his by no other way than by God's imputing it 
to him ; which, as it is the great truth held forth in my 
text, I will endeavour more fully to explain and defend 
by the following reasons. 

And first, the ceremonial law taught this doctrine 
very clearly. Whenever a person hal^ sinned, he was 
to bring his sacrifice to the priest, and to lay his hands 
upon its head, confessing his sins over it, and then the 
guilt was transferred to the sacrifice, and its blood was 
shed instead of his. This is mentioned several times 
in Leviticus iv. 

And of the scape goat we read, Lev. xxvi. 21. 
*^ Aaron shall lay both his hands upon the head of the 
" live goat, and confess over him all the iniquities of 
*' the children of Israel, and all their traibsgressions in 
" all their sins, putting them upon the head of the 
" goat.'' AJl the sins of the children of Israel were 
passed over to the goat, but were they put into the 
goat, or were they inherent in him ? No. This is too 
absurd to be supposed, but they were put upon the goat. 
And this was a very expressive image of our sins being 
laid upon Christ ; tor all the sacrifices represented him. 
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As the scape goat bad imputed to him all the people^s 
iniquities, so had Christ aU his peopWs iniquities im. 
puted to him ; and as the float aid bear upon him all 
their iniquities, so Christ md bear all their sins in his 
own body upon the tree. What was prefigured by the 
type, was fulfilled by the reality, when ChrLit suwered 
once for sin, the just for the usjust: for then he was 
made sin for us, that we might be made the righteoaa- 
ness of God in him. Our righteousness is in him, this 
is a 

SeoMid argument, That righteousness which is our 
justification before God is IN Christ. Believers have 
it not in themselves. They have not an inherent righ- 
teousness, wrought out and attained by their own works, 
but their justifying righteousness was wrought out by 
another, and it is in him. How then can it be made 
theirs in any other way than by imputation ? Must it 
not be transferred to tnem in the same way that their 
sins were transferred to him ? And how yfere they 
transferred to him P They were imputed, not inherent ; 
they were laid upon him, not into him. So his righ- 
teousness is in him, as their sins were in them, and it is 
imputed, not inherent ; it is not put into them, but upon 
them. Their righteousness is in him, and he is the 
Lord their righteousness, and consequently that righte- 
ousness for which they are justified, cannot l>e in them ; 
but it is made theirs wh^ God imputes it to them, and 
they by faith receive it. The DAanner of receiving it, 
which IS by faith, is the 

Third argument I shall bring in support of the 
apostle^s doctrine. Fjuth is the only instrument which 
God is pleased to use in applying Christ's ri^teous- 
ness. The apostle calls it, the righteousness of faith, 
because faith alone is employed in the application of 
this righteousness. It is never called the righteousness 
of any other grace, but of faith. We never read of the 
ri^teousness of humility, meekness, or charity; these 
are of great price in the sight of God, but they have no 
office in justifying a sinner. This belongs solely lo 
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faith : for to him that worketh not, but believeth, i« 
righteousness imputed. It is not by workings but by 
believing, that sinners are justified. When they are 
convinced of sin, find no righteousness in themselves, 
hear the dreadful sentence of the law against the un- 
righteous, and feel in their guilty consciences some of 
the miseries which they deserve, then they are stirred 
up to seek for a righteousness in which they may stand 
^usquitted before the judgment-seat of God. The scrip- 
ture offers to them such a righteousness in Christ, and 
when God enables them to rest and to rely upon it for 
their justification, they then by faith have peace with 
God through Jesus Christ their Lord. Thus the con- 
vinced sinner is forced to seek a righteousness out of 
himself, and to rely upon the righteousness of another, 
and how can this be made or accounted his in any other 
way than by imputation ? How can he be made righ- 
teous in Christ, but by having Christ's righteousness 
imputed to him ? 

If these arguments be well considered, they will, I 
hope, establish the doctrine of the text : for they clearly 
prove, that God hath appointed the Lord Jesus Christ 
to be the only righteousness of his people. He was 
made sin for them, their sins being laid upon him, as 
the sins of the children of Israel were laid upon the 
scape-goat. And he was made of God unto them righ- 
teousness, and their righteousness is in him, not an in- 
herent, but an imputed righteousness, and received by 
faith, which submits to be justified by the righteous- 
ness of another, and rests with full trust and confidence 
upon it., This is the fundamental doctrine of Chris- 
tianity, and the direct contrary is the fundamental doc- 
trine of Popery. 

At the reformation, the Lord raised up faithful wit^ 
nesses to bear their testimony against that reigning heresy 
of the Papists which places merit in man's works ; yea 
such merit as to justify a sinner before God ; yea, still 
greater merit, for they maintain, that a man can do 
more than the moral law requires, and can perform 
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Works of superei^ogatioD> the merit of which may be im^ 
puled to another person, and yet, at th^ same time, they 
deny the imputation of Christ^s merits. The first re-« 
formers preached boldly against those blasphemies, and 
that, blessed servant of God, Luther, was bold indeed. 
He knew well the dangerous tendency of the doctrine 
of merit, and therefore he principally wrote and preach-i 
ed against it^ and Gdd gave him great success. A 
sinner made righteous by the righteousness of Christ, 
is, as he used to say, the doctrine upon which a church 
stands or falls. Upon it our church Was established, 
and has long stood ; but do we stand upon it now ? Are 
we all champions for the Protestant doctrine, or are we 
in general departed frodi it ? Alas ! our enemies can 
tell, with triumph they tell of the increase of the Popish, 
interest among us. And why does it increase ? Whence 
is it that they make so many converts ? Is it not be« 
cause our people are not well ^ptablished in this Pro* 
testant doctrine ? If it was taught and preached more 
our churches would not be so empty as they are, nor 
the mass-houses so full. Many of our people know not 
what it is to be a Protestant, and therefore they become 
an easy prey to the Papists, who are so. busy and suc- 
cessful in making converts, that they pretend' they have 
on one Lord^s day more communicants at the mass- 
bouse in Lincoln s-Inn-Fields, than we have on the 
jBsane day at all the churches in London. I fear this 
may be true; but is it not greatly alarming, and ought 
it not to stir up the Protestant Clergy, to try to put a 
stop to the spreading of Popery ? But how can they dp 
this more effectually, than by laying the axe to the root 
and striking at the doctrine of merit, which is the fun- 
damental error of the Papists ? Overthrow this, and 
Popery cannot stand. A man cannot be a Papist, who 
believes that his justifying righteousness is in Christ, 
and whoever does not believe this, is not a Protestant 
May the Lord raise us up faithful and able men (for 
' we greatly want them) to defend his righteousness 
against them who have established a meritorious righ« 
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teousness of their own, and will not mbniit to the rij 
tebusness of Grod. 

But besides the Papists, we hare other enemies to 
the doctrine in the text. The careless sinner treats it 
with great contempt ; for he does not see its value, nor 
bis own want of it, and therefore he lives easy and 
secure in the practice of sin. The scripture has revealed 
the wrath of heaven against all hia unrighteousness but 
he ddes not regard the revelation. The law brings biia 
in guilty and condemns him, but he gives himself no 
concern about the threatenings of the law. The gospel 
offers him mercy, and its ministers intreathun to accept 
of it, but he stops his ears. Neither the grace of tm 
gospel, nor the terrors of the law can prevail upon hioa. 
Although lie has no righteousness of any kind, yet he 
lives as if he was in no danger. Oh deluded man : if 
thou didst but know thy state, thou wouldst cry ear* 
nestly to the Redeeme^^ and seek to be accepted in hit 
rigliteousness. May he take pity upon thee, and send 
his good Spirit to convince thee of sm, and to convince 
thee of righteousness. 

The formalist is another enemy to the doctrine in the 
text. He will not receive justification by imputed 
righteousness, but will have his own ri^teousness seated 
on the throne along with Christ. He falls into this 
great mistake from his ignorance of the perfect nature 
of God'^s law, which has made no provision for any fail- 
ing, but for the very first passes sentence, <^ Cursed is 
^ every one who continueth not in ALL things,^ &c. 
and since all have failed, consequently all are under the 
curse, and can never be justified by that law which has 
condemned them. And his mistake arises also from his 
ignorance of the gospel. He takes the gospel to be a 
proposal of terms and conditions, mitigating the rigour 
of the law, and so he makes Christ only a milder law- 
giver than Moses, requiring not perfect but sincere obe^ 
dience of hh creatures. Whereas Christ came to redeem 
us from the curse of the law, by obeying its precepts, ^ 
and bj sufimng its penalties, and our ri^teousne^s 
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eomes to us from him as the fulfiller of the law, and is 
received by faiCh without any of our works or deserr^^ 
tngs. 

If any of you, my brethren, have fallen into this mis- 
take, weigh and consider attentively what has been be- 
fore said upon the moral law, and upon the law of faith, 
and if you are not convinced, can you ask Ood to 
direct you in the right way ? If you con, he has pro- 
mised to give you wisdom ; he will teach you the true 
doctrine, and will enable you to submit to the cighteou»> 
ness of God. But if you are convinced, are you waiting 
for the precious sift of faith, or have you received it r 
If you ate waitmg for it, remember whose gift it is. 
The Holy Spirit alone can work &ith in your heart. 
It requires his power, even that almighty power, which 
raised up Jesus from the dead. The scripture ascribes 
to him the office of convincing sinners of Chrisf s righ- 
teousness, and of ^ving them faith to rest upon it for 
their justification. Look up to him for this blessing. 
Wait in his appointed ways, hoping for it. And when 
the Spirit shall be poured upon you from on hi^, then 
you will be justified by £aitn in Christ's righteousqps, 
and the work of righteousness shall be peace, and the 
effect of righteousness, quietness, and assurance for ever. 

Happy are you, my Christian brethren, who bav& 
received the righteousness of fiuth, and knowing whom 
you have believed. Since Cfariet's righteousness is 
your's, bring forth its proper ,fruitc^ and shew publicly, 
that there is an inseparaUe connection between justify- 
ing faith and sanctifying grace. By justifying faitii the 
believer is united to Christ, and receives life from him, 
as a grafl does from the stock upon which it grows. 
By virtue of this union, Christ liveth in the believer, 
and enables lum to put forth the proper acts of spiritual 
life, as the stock upon which the graft grows supplies it 
with sap and juices to put forth leaves, and biossom 
and fruit. This is the certain effect of the abiding of 
a branch in the vine ; it will bring forth fruit ; and if . 
any one fancy himself to be a believer, and neither 

F 5 



• 



% 



r 



1S2 lAW AND G09l>Et/. 

brin^ forth, tior is seeking to •bring forth any fruit, he 
only deceives himself, and the truth is not in him: for 
whosoever has Christ for a Saviour, will have the Holy 
Spirit tor a sanctifier, and will bring forth fruit to the 
glorv of God. 

See then, my Christian brethren, that ye value and 

Er'ize this righteousness, and give it its proper honour, 
oth with your hearts and lives. While you arebring* 
ing forth its peaceable fruits, you ^ill continually find 
the comforts of it. This righteousness is one of the 
pieces of Christian armour. It is called a breast-plate: 
because it is the proper armour for the vital parts. 
Your life is always safe while you have your breast-plate 
on, you need not fear the terror by night, nor the arrow 
that flieth by day. Let thousands fall you are safe. 
You are defended from outward attacks : for although 
many be the afflictions of the righteous, yet the Lord 
delivereth him out of them all ; and you are kept in 
inward peace : for the work of righteousness is peace, 
and the effect of righteousness, quietness and assurance 
for ever. In time of sickness this righteousness will be 
a tt^rpetual cordial. It will not suffer the heart to sink, 
although the body grows weak and faint ; for this 
breast plate is not only pnM)f against the pains of sick- 
ness, but also against the weapons of death. *^ Righte- 
•' ousness delivereth from death ;** Prov. xi. 4. not by 
keeping the justified person from dying, but by keeping 
him fix>m the fear of the first, and from the power of 
the second death, l^he righteous man, armed with this 
invulnerable breast-plnte, can challenge all his enemies. 
Who shall separate me from the love of Christ ? Shall 
tribulation or distress, or i)ersecution or death ? Nay ? 
'clothed in the njbe of Christ's righteousness, I shall not 
be afraid to go through the valley and shadow of death, 
nor yet to stand at the awful bar of God's infinite 
justice. Why should he fear to stand there to be 
tried.** For who hall \ny any thing to the charge of 
God's el ct.^ It is God himself that justifieth. Who 
«s he that cQDdemneth f It is Cfari»t that died, yea 
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rather that is risen again for their justification^ and in 
his righteousness they shall stand holy and unblame- 
able and unreproveable before the judgment-seat of 
God. 

Since these are some of the benefits of having on the 
breast-plate of righteousness, let us, my Christiaa 
brethren, keep it always in use. Since we are fighting 
tinder the ("aptain of our salvation, let u^ be ever armed 
with his righteousness ; and may we all wear it upon 
our breasts, that neither guilt within, nor troubles with- 
out, may ever separate us from the love of Christ Jesus 
our Lord; but may we, in life and death, find the 
blessedness of this armour, by its protecting us from 
the threatenings of the broken law, and from the ven- 
geance of almighty justice ; and may we in time and 
in eternity live to his glory, who humbled himself to be 
made tnn for us, that we might be made the righteous- 
ness of God in him. Grant this, holy Father, for the 
sake of thy dear Son, Jesus Christ : to whom with thee 
and the Holy Spirit, three persons in one Jehovah, be 
honour and glory, and blessing and praise for ever and 
ever. ATnen, 
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DISCOURSE VI. 
EccL£3. vii. 16. 
Be not righteous over-much. 

The generality of men think it a very easj matter to 
get into heaven. They have never tned in earnest to 
get in, and therefore they are not sensible of any diffi- 
culty. Scripture may speak contrary to their opinion, 
but they will not hear it. Plain matter of fact may be 
against them, but they will not regard it. They sit 
down easy and unconcerned about their eternal state, 
resolved to enjoy the present world, like the fool upon 
record, ** Soul, take thine ease, eat, drink, and be 
•* merry,^ live jovially at present. Give thyself no 
trouble about religion, and let not one thought of death 
disturb thee. It will be time enough to prepare for 
eternity at some future period. Thus they think and 
act. Nay, many, have arrived at such an absolute in- 
dolence, that they are angry and provoked, if any one 
tells them they are certainly in the wrong, and they 
will not bear it, no, not from their minister whose office 
and duty' it is to try to convince them of the necessity 
of striving to get into the kingdom of heaven. But if 
such careieas creatures will nut bear us, yet they ought 
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to hear him who has the power of life and death, and 
.who says, " Strive to enter in at the strait gate : for , 
*' wide is the gate, and broad is the way that leadeth 
" to destruction, and many ther.e,be who go in thereat 
<* Because, strait is tb6 gate, and narrow is the way that 
" leadetli to life, and few there be that find it,^ Matt. 
ix. 13, 14. : 

As soon as these great numbers, who are gcHng 
through the wide gate and in the broad way, see any 
of their acquaintance beginning to strive to enter in 
at the strait gate, and to walk in the narrow way, im- 
mediately they are offended, and they try to stop them 
with ur^g the authority of the text—" Be not righ- 
* teous over much.^— >Why, say they, cannot you be 
content with the reli^on of your forefathers; you 
used to keep to your church, and you lived as good a 
life as any of your neighbours, and you was righteous 
enough, what ooeaskm is tba« then for so many pray- 
ers, and sermons, and sacraments ? Indeed you carry 
things too far, and if you do not step iu time, you win 
quite ruin your character. 

This is their manner of talking to every man, who 
is determined to eave his sou). As soon as be begins to 
live difiereot from his n^hbours, and refuses to join 
with them in their way of murdering their time, tncy 
mark him out for a precise godly fellow. They think 
he makes more ado about religion than need be, and 
if, after many trials, they cannot laugh him out of his 
oddities, they heartily despise him for an over-righteous 
fool. . 

But if the .same man should be convinced of the 

freat change which Chiistianity ought to make in bim. 
f he begin to talk of the necessity of the new birth, 
and of the Holy Spirit's begging and carrying on a 
saving work of grace in his heart, without which, no 
man is a Christian, than in name, then worldly men are 
thoroughly provoked : they cannot bear this enthusias- 
tic stuff. But if he insist farther upon the necessity of 
Christ's righteousness, without which qo sinner can be 
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accepted and justified before God, and that his rigb. 
feeousoess is imputed ta the sinner by faith only» without 
any previous good works ; although it be {Hroductive 
of all gpod works ; for they are all the fruits of righte- 
ou»iess ; these seem to worldly men the wild notions 
of a distempered brain. If he prove these points and 
enforce them from fhin padsn^es of scripture, they are 
ever ready to object, What ! diall we not be accepted 
if we do all the good we can, if we do no body no 
harm, but pay every one his own, and keep strict to 
our church, wad go to the sacrament, as often as we 
have time to prepare, is not this being righteous enough ? 
And although we fiul sometimes, as who does not, yet 
is not G^wl merciful, and will he not for Christ's sake 
forgive us ? These worldly men know of no righteous- 
ness, but what consists in outward duties, in a mere 
'outflode conformity to some parts of the law. They 
forget that the law is spiritual, reaching to the very 
thoughts of the heart; and perfect, allowing of no 
offence, nor offering a pardon for the least, but pro- 
nouncing him guilty who offendeth in one point, and 
under guilt he must lie fbr ever, as to any thmg be can 
do, unlesa he be justi&d freely by grace through the 
]ighteou»ie88 of the Lord Christ Whoever insists 
upon these things is sure to be reckoned in the^ number 
of the over^rsghteoufi, and will certainly have this cau- 
tion given him-^^ Be not righteous over-mndb,^ 

It is oertain then, that the meaning of the text is 
generally mistaken. Natural men fancy it commands 
them not to like too much pains about saving their 
souk, nor to be angularly religious, but to be content 
to Uve according to the course andfa^ion of the world. 
More than this, is being righteous overmuch. Besides^ 
many serious persons do not understand the text, and 
therefore have not an answer ready for their adversaries^ 
who are at ev^ry turn misapplying this scripture, and 
putting a wrong sense upon it. The daatrine, which it 
teacl^^ ou^t ako to be frequently 'm^ulcated and 
enforced, beuig one of the fundamental articles of our 
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most holy faith. For these reasons, I have determined 
to give the passage a particular consideration : and wili 
endeavour to shew, 

first, Negatively what the words do not mean : 

Secondly, What is their positive and precise meatiA 
ing, and 

Thirdly, I shall bring some arguments to prove the 
doctrine contained in them* And while I am speaking 
to these points, may the Lord God open all your uxi« 
derstandmgs clearly to see his mind and will in this 
scripture, and prepare your hearts to practise the duty 
which it enforces. May his good Spirit be with us for 
these gracious purposes* while I am 

First, Shewing what the w?>rds do not mean. They 
are generally understood in a wrong sense. People fan* 
€y they contain a caution against attaining too much of 
tne righteousness which is of the law ; whereas that is* 
impossible. A man cannot have too much legal righte* 
ousness. Let him keep the law always and perfectly 
in its spiritual nature, and in its full extent, yet he can 
be but righteous He does not perform more than the 
'law requires, he only pays it its just demands : for the 
love of God and the love of our neighbour comprehend 
the whole law. On these two commandments hang all 
the law and the prophets. Now we cannot love God 
too much, nor yet our neighbour, since we are required 
to love him as ourselves ; and therefore if we love God 
with bI\ the heart and soul, and mind and strength, and 
our neighbour as ourselves, yet we only do our duty, 
vre do no more than is commanded us, and consequently 
we are only righteous, but not righteous over-much. Bat, 

Secondly, The scripture declares, there is no man 
living who so perfectly loveth God and his neighbour^ 
as to attain the righteousness which is of the law. All 
bave sinned, and have thereby robbed God of that love, 
and his law of that service, which are their due, and all 
are therefore .unrighteous. The Psalmist declares, 
(Paal. liii. 1.)^ there is none that doeth good*"' which 
words the apostle cites in this manner, (Rom. iii. 9, 10.) 
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•* We have befote proved both Jews and Gentiles that 
/^ they are all under sin, a(s it written, there is none 
*^ righteous, no not one." Now since there is none so 
righteous, and much less more rightopas, than the law 
i:equires, consequently, there Can be none, no, not one, 
righteous over-much. 

Thirdly, To this agree the words of our blessed Sa- 
viour, Luke xvii. 10. " When ye shall have done all 
** these things which are commanded you, say, we are 
'* unprofitable servants, we have done that which was 
^* our duty to do." Who does all those things which 
are commanded him ? Not one : for all have sinned. 
But supposing he did, yet he would be only as righte- 
ous as the law requires. He would not be righteous 
over-much, because he? would only do that which was 
ji'is duty to do. 

A fourth argument may be taken from hence : That 
any man living can be over righteous, and do more 
than the law requires, is a Popish tenet, exploded by 
the whole protestant church, and particularly by the 
church of England in her 14lh article. 

Of works of Supererogatiofi. 
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Voluntary works, besides over and above God^s 
commandments, which they (the Papists) call works 
** of Supererogation, cannot be taught without arro- 
gancy and impiety ; for by them men do declare, that 
they do not only render unto .God as much as they 
" are bound to do, but that they do more for his sakej 
** than of bounden duty is required ; whereas Christ 
" saith plainly, When ye have done all that are com- 
" manded to you, say, we are unprofitable servants.'* 
This article condemns the general interpretation put 
upon the text, and declares that it cannot be maintained 
without arrogancy and impiety. To these arguments 
I will here add a 

Fifth, Taken from the character given in this verse, 
of the men who would be over righteous, namely, that 
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they, thereby destroy themselves; the righteousness 
which they are seeking will bring upon them destruc- 
tion. " Be not righteous over-much : Why shouldest 
<^ thou destroy fffffself?^ This single drcumsUuice will 
help us to dst^mtne, what kind of righteousness it 
cannot be : for it cannot be the righteousness of the law. 
This p«>tttises life to him that keeps it — *^ Do this and 
** thou sbalt live,"" and th^efore this cannot be a de- 
stroying riditeousnefls. Indeed, if after a man has 
broken the law, he afterwards turns to it fen* righteous- 
ness, and hopes, by his keeping of it to be made righ- 
teous, then he will destroy himself; because the law 
promises life only to perfect obedience, and threatens to 
put them, who offend in one point, under the curse : 
for he that offendeth in one pomt is guilty of all. Thi^ 
indeed is a destroying righteousness opposite to which 
is the righteousness of the gospel. .It is to save 
sinners from being destroyed by the law. It was 
utrrought out for them by the God-man, Christ Jesus, 
and is imputed unto them by faith, and when they 
with the heart believe in it, they are then saved from 
destruction. Of this saving righteousness it is im- 
possible a man dioiild have too much. He must have 
all that is needful for his justification, and more than 
he needs he cannot have. He wants righteousness 
in an infinite degree, such as none can give him but 
the Lord our righteousness, and without this he cannot 
be saved. 

It is evident then that the text speaks of a righte- 
ousness, to which if a man trust, it will destroy him, 
which cannot be the righteousness of the law, for this 
promises life to them who keep it, nor yet the righ- 
teousness of the gospel, for this promisies pardon and 
life to them who have broken the law, but believe in 
the name of the only begotten Son of God. And since 
it is neither the righteousness of the law, nor of the 
gospel, I come now under my second general head, te 
considei: what is the po»tive precise meaning of the 
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text, and what is the i^se pretended rigliteoumiess of 
which it treats. 

The context may lead us to the true meaning. In 
what sense a man is commanded not to be ri^teou9 
over-much, may appear frotn the following words, 
" Neither make thyself over wise.* How can a man 
be over wise? Certainly he cannot know too much. 
Knowledge is part of the image of God in the soul, 
as the apostle teaches, ^^ The new man is renewed 
^^ in knowledge, after the image of him that created 
" him.^ (Col. iii. 10.) A man cannot be too wise, 
but he may think and^ speak of his own wisdom 
more highly than he ou^j;, and that is making 
himself over wise. In like manner, righteousness is 
part of the image of Grod in the soul, Eph. iv. 34. 
*^ And that they put on the new man which after 
^^ God is created m righteousness.^ A man cannot 
possibly be over righteous, he cannot do more than 
the law requires, but he may think and speak of his 
fancied righteousness more highly than he ought, and 
that is making himself over righteous. It is sup- 
posing hira to be what he is not, which is self-righ^ 
teousness. In this sense Theodore Beza, one of the 
great lights of the reformation, understood the passage: 
for, in his note upon it, he says, ^^ Boast not too 
^^ much of thine own righteousness and wisdom ;^ 
he supposed a man^s boasting of his righteousness waa 
making himself righteous over-much; and this ia 
really the case. - A man cannot possibly have too much 
righteousness, but he may fancy himself to be righ- 
teous when he is not, and if he speak and act according 
* to his own fancy, th^p he is one of the over righteous^ 
And 

Secondly, The true sense of the word agrees with 
the context, Strictly rendered, they read thus, " Be 
*' not thou a great self-justifier," the original word, 
which is translated righteous, is in the conjugation 
Hiphil, which in the Hebrew tongue, signifies to make 
righteous, or to justify, and being here used personally. 



144 LAW AND 60SP£L. 

it sUnds for a justifier, one who would make himself 
righteous, and he does it to excess, he justifies himself 
overmuch, pretending to a greater righteousness than 
he has. This is the meaning of the text, -" Be not 
** thou a great self-justifier :^ for there is not a 
righteous man upon earth, who doeth good and sin- 
oeth not, and consequently there is not one man 
upon earth righteous, enough, much less righteous 
over-much, except in his own proud conceit. And 
against this self-righteousness the text cautions us, 
advising us not to think of ourselves more highly 
than we ought to think. But granting this to be 
the meaning of the text, some will say, What ne- 
cessity was there for this caution. My answer to this 
is a 

Third argument by which the meaning of the words 
may be settled. It was always necessary to give men 
this caution, because no man can be righteous over- 
much, and yet men have always been trying to make 
themselves so. It is impossible to do more than the 
law requires, and it is impossible for fallen man to 
do all that it requires, and yet his pride, puts him 
upon trying impossibilities. There is a self-righteous 
spirit in him, which leads him to hope he can, by his 
keeping of the law, attain to such a righteousness as 
God will accept, and for it justify him. TJiis ap- 
pears from the history of the Jews in the Old Testa^- 
meuU Moses often dissuades them from the opinion 
of their own righteousnoss, and the prophets enlarge 
upon this particular. The book of Job treats e»tireTy 
of it, being professedly to shew that no man can he 
justified before God by any righteousness of his own. 
Job insists upon it in his debate with his three friends, 
that his life and conversation had been such, that he 
could maintain his own ways before God. " Let me 
*^ be weighed in an even balance, that God may know 
" mine integrity ; for till I die, I will not remove 
*' mine integrity from me. My righteousness J hold 
« fast and will not let it go, my heart shall not re- 
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^ proach me so long as I live. I am clean, without 
'^ transgressipn, I a&i innocent, neither is there iniquity 

' ** in me.'' But he soon changed his opinion, after 
!Elihu had found a right indictment against him, and 
charged him with having said, that he was righteous, 
$nd should be found so, if God was to weigh him in 
an even balance. Elihu's arguments brqugbt down 
and humbled his proud self-righteous spirit, and he 
confessed, '^ I have uttered what I understood not, 
*^ things too wonderful for me, which I knew not. 
** Behold, I am vile, I abhor myself, and repent in 
*> dust and ashes." The Lord God knew the temper 
of the Jews, and that they would be always leanmg 
to self-righteousness, and therefore he left this book 
upon record to silence all the pleas which they should 
ever make for the sufficiency of their works towards 
t;heir justification at his bar. How necessary this book 
was, we may see clearly frbm the great degree, to 
which a self-righteous spirit prevailed in our Lord's 
time ; for then the Pharisees, and all that made a 
great shew of religion, knew of no righteousness, but 
what they could attain by their own works, apd not 
so much by the works of the moral, as of the cere- 
monial law. They supposed the observance of the 
ceremonies to be meritorious, and hoped to be made 
righteous by keeping them strictly.^ In consequence 
of this opinion, the learned doctors, rabbles, and 
scribes, introduced a vast number of traditions, and 

. thought that by keeping them with the ceremonies, 
they should be holier than others, and they condemned 
our Lord, because be would not practice the traditions 
of the elders, but opposed them, and said that they 
had made the law of God of none eflPect by their 
traditions; they had made the moral law of none 
effect, because they thought Uf atone for their offences 
against it, by keeping the ceremonial law, which also 
they rendered of none effect, because it was instituted 
to point out the Messiah, who was to make an atone? 
meat fpr the sins committed against the moral la)^. 
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Oar Lord often preached against the Scribes and 
Pharisees, and he never spake isuch sharp words 
against any sorts of nnners as against them,^ for he says 
they were farther from the kingdom of God than pub* 
Itcans aiid harlots. In all his ministry, he never made 
such a severe discourse as in the ^d chapter of St. 
Matthew, where he is exposing the errors of the 
Scribes and Pharisees, and notwithstanding their many 
long prayers, and alms, and fastings, and pains to make 
proselytes, and frequent washings, and many other 
Buch-hke things, which they thought made them righ- 
teous, yet he says to them, "Ye serpents, ye generation 
** of vipers, how can ye escape the damnation of hell ?** 
How necessary then was the caution in the text to such 
persons, who tliought themselves righteous and despised 
others, and is it not still necessary for those who are 
seeking righteousness by the works of the law P How 
many thousands and tens of thousands are there now in 
the world, Protestants as well as Papists, who place 
righteousness in duties, in living up to the law as near 
as they can, in keeping clear of gross sins, in going to 
church, and in hearing and readmg the scripture, and 
if they do all this, they then think themselves safe. 
But there are some more strict than these who enjoin 
themselves a round of duties, set forms of prayers and 
times of fasting, and give many alms, and never miss 
the sacrament once a month ; and perhaps have some 
family worship ; upon which account they think them- 
selves very good, and can thank God .that they are not 
like other men. If any minister dare attack this false 
righteoui^ness, they cry out against him as the Phari- 
sees did against Christ. If he tell them, that he does 
not speak against what they do, but against the motives 
upon which they act, not against the thing done, but 
against^the end they propose in doing it, tliis provokes 
them more ; because it tends to lay open the rottenness 
of their hearts, which being not cleansed from sin, 
all their outward and pretended righteousness is 
only like painting a sepulchre, or washing the out- 
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side of a cup, whik there is left within all manner o£ 
uncleanness. 

Since then a self-rigbteous spirit has prevailed, and 
still prevails in the world, the wise man^s caution has 
been, and is still necessary. He calls to persons of this 
temper, who are seeking ri^teousness by the works of 
the law, and says to them. Why will ye try to justify 
yourselres by your duties P You are attempting an int- 
possibility: for the law requires absolutely perfect 
obedience which you have not paid. You have sinned, 
and you are none of you righteous, no, not one. Thene 
is not a righteous man upon earth, that doeth good, 
and dnneth not, and consequently there is not one, 
who has that unsinning righteousness which the law 
demands, and without which none can be justified by it. 
Trust not then to your imperfect obedience. It can 
only destroy you, but seek a better righteousness, even 
the righteousness of God. 

If these arguments be carefully considered, they will, 
I hope, lead you to the true meaning of the text. 
The wise man is not speaking against the righteousness 
of the nK»*al law,.'nor against the righteousness of the 
law of £tith, but iie is dissuading sinners from seeking 
righteousness by the works of that law, which they have 
broken, and which condemns them. But trusting to 
•this false righteousness they must inevitably be des^ 
troyed ; for it is- the righteousness of a sinner, which is 
a contradiction in terms. It is an unrighteous righ-< 
teousness. The law knows nothing of it. The rigb- 
teousness of the law consists in perfect obedience ; and 
one sin^ fftilin^ renders the sinner ever after absolutely 
incapable of bemg made righteous by his keeping th^ 
law. This is the doctrine of the text, which, because 
of the great (^position made to it, I proceed to defend 
under my third general head. And I will only men- 
tion two arguments, the first taken from the. righteous* 
ness of the law, and the second from the righteousness 
of the gospel. 

The rightepu^ness of the law consists in paybg it its 
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due, and that is unsinning obedience. Whoever is 
legally righteous must keep the law in its most perfect 
degree, not offending even in a single thought He m ust 
continue to do all thin^ always and perfectly, as the 
law requires, and then it will pronounce him righteous 
and give him the promised life. But who is thus righ- 
teous ? Not one : for all have sinned. And l\ow then 
ean any one be righteous over-much ? So far from it, no 
one can be righteous at all^by his keeping the law, after 
he has once broken it ; because it immediately brings 
him in guilty and condemns him. Having offended m 
one point, he has thereby lost his claim to the^ghte- 
ousness of the law, as much as if he had offended in all, 
and therefore he cannot be made righteous by the deeds 
of that law, which has passed sentence upon him, and 
given him up into the hands of justice to suffer the first 
and second death. While he Hes in this miserable help- 
less state, he can no more do any act which is good' and 
valid in law, than a malefactor can under sentence of 
death, and yet he is so proud as to fancy, that he can 
merit heaven by his dead works. Poor vain creature, 
he is so full of self, as to think be can do all that the 
law requires, although he has broken it, and although 
he can do nothing but sin, until he be pardoned and 
believe in the name of the only begotten Son of God : 
for whatsoever is not of faith is sin. What great num- 
bers are there amongst us of this self-righteous spirit P 
Who, because they are somewhat stricter in their lives 
than others, and are more constant attenders upon ordi- 
nances, therefore state to themselves, and expect you 
should give them place according to their own fancied 
tank of merit They are still procluming, as the Phari- 
sees used to do. Make way there, stand by, I am holier 
than thou. Against this mock righteousness the text is 
levelled. The design of it is to strip the self-righteous 
of all their borrowed plumes, and to convince them that 
after they have broken the law, they cannot be made 
^righteous by a partial keeping of it. The wise ma^ 
vou)d lead them to consider what the moral law is; 
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bow far short they come of the obedience it requires, 
and how imperfect, yea sinful, their works and duties 
are. And tnus he would convince them of their want 
of a better righteousness than their own. The Jews 
were exceedingly prone to trust to their own righteous* 
ness, and therefore he tried to beat them off from any 
reliance jipon it. When our Lord came, he found 
them under the influence of the same self-righteous 
spirit; and in all his preaching he spake with great 
sharpness agunst the pretended righteousness of the 
Scribes and Pharisees. We have still men of the same 
sprit among us, whose righteousness does not exceed 
the righteousness of the Scribes and Pharisees, and yet 
they hope to enter into the kingdom of heaven. To 
all such persons the wise man directs his advice, and 
counsels them not to trust to their works and duties for 
a righteousness, in which they may be justified before 
God— " Be not ye great self-justifiers. Why will ye 
destroy yourselves?^ Your false righteousness will 
destroy you, if you venture to put your trial upon it 
at Goas bar : for he has already decreed, that since all 
have sinned, theaefore by the deeds of the Broken law 
shall no flesh be justified in his sight. 

It is certain then, that the text dees not speak against 
the righteousness of the law, nor yet, secondly, against 
the righteousness of faith. The law of God is as holy, 
just, and good as he ieu and cannot pass by the least sin. 
It has made no provision for a pardon, nor given any 
promise to repentance or to amendment, but requires 
absolutely perfect unsinning obedience, and upon the 
first offence it puts the «nner under the curse, and 
leaves him in the hands of justice to inflict upon him 
the threatened and deserved punishment. In this state 
the gospel finds him, and offers him the righteousness 
of the Lord Christ ; but the proud sinner will not sub- 
mit to be justified by it, untu the Holy Spirit preach 
the law to his conscience, and convince him of its holy, 
spiritual, and' perfect nature, upon which he feels guilt, 
confidence accuses and condemns him, and he sees n# 
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righteousness in his fancied good works to reiy upon, 
but finds he must go out of himself for a righteousness, 
in which he may appear before God* Then the Holy 
Spirit convinces him of Christ^s righteousness, how in« 
finitely perfect it is, and how safely he may trust to it, 
and gives hka faith to apprehend it, and to apply it to 
himself for his justification. And then he no longer 
goes about to establish his owb righteousnessi^ but sub- 
mits to the righteousness of God. Against this the 
. wise man cannot caution us. We all want it, and over 
much of it we cannot have. It is the righteousness of 
God, as perfect as* God is, and the divine person, who 
wrought it out by his obedience and sufferings, hum- 
Ued himself to be made ^n for us, that we might be 
made the righteousness of God in him. Believers are 
not only righteous in htm, but righteousness, and that 
the righteousness of God too, against which law and 
justice cannot make any exception ; therefore of this 
righteousness, though not of their own, may they boast 
all the day long. The merits of it are their justifica- 
tion, the fruits of it are their sanctification, and when 
they com^to heaven, this righteouness will be their 
everlasting robe of g:lory, and to sing his praises, who 
cloathed them with it, will be their employment and 
iH^piness for ever and ever. Surely then, the wiae 
man's caution in the text was not levelled against this 
all-perfect and glorious righteousness ? No. He knew 
the inestimable value of it, and intended to recommend 
it by detecting that false righteousness, upon which 
sinners are apt to rest and see not their want of a better. 
This was his design, which having proved and esta- 
blished by several arguments, I shall only add two or 
three practical observations upon what has been said. 

This greatly mistaken text is, I hope, now set right, 
and the meaning of it is made plain and clear. The wise 
man did not intend to speak against the righteousness 
ef the law, nor agfiinst the ri^teousness of faith, but 
against a false righteousness, which was then and is still 
in the world, How many are there, who^ after-thejr 



V . 



SERMON VI. 151 

• 

have broken the law, think of being justified by keeping 
it'better, and hope to make themseltres v&ry good and 
righteous enough by their works and duties? To every 
such person the wise man says, ^* Be not thou a grea^ 
" self-justifier: Why shouldst thou destroy thyself?'^ 
But very few will take his advice. There is a ge« 
neration of men, proud, and sdf-rigisteous, who 
think their own wotks can recommend them to God* 
Although they have sinned, yet they fancy that 
duties can atone for sins. The Jews were much ad- 
dicted to this error, and the apocryphal books are fuU 
of it. In our Lord^s time we find the religious among 
the Jews placing righteousness in works. Our moderti 
Pharisees copy exactly after them, and refuse to att»id 
to the wise man^s caution in the text. These ovex 
righteous ones make a saviour of their duties, and hopa 
to merit heaven by their works ; and yet, alas t their 
works are but few, and these very imperfect. Their 
irighteousness is chiefly negative, consisting in doing no 
barm, in not murdering, or stealing, or getting drunk, 
or breaking the commandments outwardly. Then they 
are what you call very good sort of people. But ^they 
keep close to their church, and go to prayers on Weo- 
Besdays and Fridays, and oh a saint^s day, if they have 
Bothing else to do ; and will not play at cards, or go to 
the playhouse on Saturday night berore the sacram^it^ 
although they have no objection against going on Mon- 
day after thev received. Oh, these are your mighty 
good people indeed ! Who are righteous, if they are 
not? But if they^go to the sacrament onde a month, 
and use the new week''s preparation, and folk>w it 
strictly ; or if they miss any of the prayers through an 
engagement in the evening, they will be sure to say 
them all the next morning ; and if they have some new 
book of devotion, out of which they > say their formal 
task, morning and evening, like the stupid Papists gab- 
bling over the bead-roll of their Ave-Mary's and Pater- 
nosters ; these are our great saints : Who shall go to 
heaven^ if they do not ? These, like their predecessors 
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of old, think themselves righteous and despise others^ 
Their pride deceives them, and hinders them from suB* 
xnitting to the righteousness of God. They are too 

Eroud to submit. The knowledge of the law and the 
nowledge of themselves would humble them. But 
they are so ignorant of the law, as to believe that by 
doing some of its duties they shall be made righteous 
enough, and they are so ignorant of the plague of their 
own hearts, as to see no necessity for an mward change. 
They cannot be persuaded but they have very good 
hearts, and therefore they have no reason to pray with 
the psalmist. Create in me a clean heart, O God, and 
renew a right spirit within me. Without this clean 
heart and right spirit, they have only the form and 
outside of Christians. The life and power is wanting, 
and Christ may say to them, as he .did to the church of 
Sardis, ^* I know thy works, that thou hast a name 
** that thou livest, and art dead." 

But if this be the case, some will be apt to say. 
Why need we do any good works, if they be not me- 
ritorious ? Why need we go to chufch, and pray, and 
hear and read the word, and go to the sacrament, and 
do good, if all this be no part of our righteousness 
before God ? It certainly is not : " for by grace arc ye 
saved, says the apostle, through faith : not of works, 
lest any man should boast.*" And to this doctrme the 
whole protestalit church subscribes, and all the Papists 
deny it. The reformers were called Protestants, be- 
cause they protested chiefly against this blasphemous 
tenet of Popery, namely, that works merit towards a 
simier^s justification before God. This is the grand 
distinction between us and the Papists, and yet alas ! 
this distinction is wearing out. What great numbers 
have we among us, who trust to their own fancied good 
works for acceptance with God ? In this point, and it 
is a very leading one, they are perfectly agreed with the 
Papists. They are both great self-justifiers, having at 
least equal, if not superior merit to Christ in the matter 
of their justification. Hear the form of monkish 
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sd>sdlutioD) in which the doctrine of merit is thus 
taught 

" God forgive thee, my brother, the merit of the 
passion of our Lord Jesus Christ and of the blessed 
saint Mary, always a virgin, and of all the saints, the 
merit bf thine order, the strictness of thy religion, 
•* the humility of thy confession, and contrition of thy 
^* heart, the good works which thou hast done and 
** shall do for the love of our Lord Jesus Christ, be 
*' unto thee available for the remission of thy sins, 
*' the increase of desert and grace, and the reward of 
*' everlasting life. Amen.** What a deal of self- wrought 
stuff is here, the merit of which, instead of the merit 
of Christ alone, is said to be available for the 
remission of sins? And is it not the same with our 
half Papist Protestants? Are there not multitudes of 
them who think that the merit of their church- 
going, and the. strictness of their lives, and the 
merit of their prayers and alms, and other good 
works, will justify them before God, or if they dare 
not trust .wholly to them, yet they hope Christ will 
supply what is in them deficient ; but this is mixing 
grace and works, which the scripture will not allow to 
stand together : for if works, wholly or in part, merit 
our justification, then there would be room for boasting, 
which God in his way of justifying sinners by the righ- 
teousness of Christ has abisolutely excluded, that no flesh 
might glory in his presence, Christ being made of God 
unto simiers all that they want, even wisdom, righteous- 
ness, sanctification, and eternal redemption : that, ac- 
cording as it is written, he that glorietb, let him glory 
in the Lord. 

Since then Christ has made an atonement for sin, 
and brought in everlasting righteousness, why will you 
glory in yourselves, rather than glory in the Lord? 
Why will you trust in your own fancied righteousness, 
since nothing but pride could tempt you to glory in it? 
Your ignorance of Christ's righteousness hinders your 
seeing, how infinitely perfect it is, and your own self* 
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fiufHciency will not let you submit to be saved by it^ 
and therefore you go about to establish your own rigb- 
teousnesB. You may work for -a time upon this plan, 
and think yourselves safe. You may lull conscience 
asleep, and deceive yourselves, and deceive others with 
your fair outside. But the cheat cannot last long; 
God sees your hearts, and the corruption in them . is 
naked and (H)en to him, although you study to hide it 
from yourselves. He has declared of you, although 
you will not believe him, that you are not righteous: 
for there is none righteous in himself, no not one. 
This is his sovereign decree. CMi ! that your con- 
sciences may submit to it, and seek for a righteousness 
which God will accept at his bar. Dreadful will be the 
time, if you appear there without a complete and infi- 
nitely perfect righteousness. Such there is in Christy 
and in none else, and it is offered freely, even to you>. 
ye self-righteous Pharisees. You may receive the free 
gift of his righteousness, if you will renounce your own. 
U^nd wlytt is your own P What merit can there be id 
these duties, which iu*e done out of pride, done in sin^. 
9nd done in opposition to the word of God; If jovl 
o«i reject all oependence upon these, the gospel ofierar 
lo you freely the righteousness of God for your justi. 
fication. O that he may dispose you to accept of it^ 
that being justified by faith, you may have pease wiilb 
Grod through Jesus Christ our Lord, and may live ia 
the cotnfortable sense and enjoyment o£ this peace, untii 
you receive a crown of righteousness, which fadeth not 
away. Grant this. Holy Father, for the all-perfect 
righteousness sake of thy beloved Son Jesus Christ; 
to whom, with Thee and the Holy Spirit, three pep, 
sons in one Jehovah, be equal praise and g^ory and do- 
minion, and power, in time and in eternity. Amen and 
Amen, 
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DISCOURSE VIL 

Maek xii. 28, 29, 80, 31. 

And one of the scribes came^ and having heard them rea^ 
soning together^ and perceiving that he had answered 
them well^ asked him^ which is the first commandment 
of all. And Jesus answered him, the first qfaU the 
commandments is. Hear, O Israel, the Lord our God 
is one Lord ; and thou shalt love the Lord thy God 
with all thy heart, cmd with all thy soul, and with all 
thy mind, and with all, thy strength: This is the 
first commandment. And the second is lijce, namely ^ 
this, Tliou shalt love thy neighbour as thyself; ther€ 
is none other commandment greater than these. 

OvR blessed Saviour bad been disputing with the 
chief priests, and elders, and the Scribes, and after he 
had silenced them, they left him and went their waj. 
But they departed with enraged and malicious hearts, 
determined to take the first opportunity to destroy him, 
and they send certain of the Pharisees and of the Here, 
dians to catch him in his words; these hypocrites pre- 
tended to believe him to be a faithful teacher of the 
way of God, and to come to him with no other view 
than to desire his opinion upon a very difficult case, 
namely, Whether it was lawful to give tribute unto 
Caesar, or not ? Our Lord solved this difficult question 
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in a manner that astonished his very adversaries ; far 
he knowing their wicked hearts, said unto them, Why- 
tempt ye me? Bring me a penny; and when they 
brought it, he said, whose image and superscription is 
this upon it? And they answered, Caesar's. Then, 
said he, render therefore to Csesar the things that are 
CsesarX and to God the things that are God^^s. As 
soon as he had silenced them, certain of the Sudducees 
came with a case out of the law, which they thought 
he was not able to solve ; but he presently shewed them, 
that their error arose from their ignorance of scripture, 
and he put them to silence. Wnile he was confuting 
them with the authority of Moses, the Pharisees were 
gathered together against bim, and one of them being a 
Scribe, learned in the law, having heard him reasoning 
with the chief priests, then with the Herodians, and 
afterwards with the Sadducees, and perceiving that he 
had answered them well, was willing to jtry him with a 
question out of the law. The scribe asked hin>, Which 
is the first commandment of all. And Jesus answered 
bim, the first of all the comroandmente^ is. Hear O Israel, 
the Lord our God is one Lord, and thou sbalt love 
the Lord thy God, &c. And the Scribe said unta 
him. Well, Master, thou hast said the truth : for there 
is one God, and there is none other but he, and to love 
him with all the heart, and with all the understanding, 
and with all the soul, and with all the strength, and to 
love his neighbour as himself is more than all whole 
burnt-offerings and sacrifices. And when Jesus saw 
that he answered discreetly, he said unto him. Thou 
art not far from the kingdom of God, and no man after 
that durst ask him any questicxi. 

In this passage we have the sum and substance of vital 
and practical religion. The first and greatest command- 
nent is the iove of God arising from the right know« 
ledge of his essence and personality, and the second is 
Uke unto it, namely, the love of our neighbour founded 
upon the true iove of God. There is none other com. 
ttiavdment greater tbao these; ibr upon these two hang 




ifll the kw and the prophets ; and smoe these two are 
the greatest, they therefore deserve our greatest atten* 
lion. Our Lord demands it of us in the text. What 
he enjoins for the two greatest commandments we ought 
to esteem such, and to study them most, and to prac* 
tise them best. To that end let us considm* them care* 
fully, and may his good Spirit open our understandings 
to comprehend them, and dispose our hearts to love 
them, and give us grace and strength to practise them 
agreeably to his holy will. 

The first commandment consists of two parts, the 
kiK>wledge' of God, and the love of God. The true 
knowledge of God is contained in these words— Hear, 
O Israel, the Lord our God is one Lord. And the 
nature and degree of love to God, is thus desciibed— « 
Thou sbalt love the Lord thy God with all thy heart, 
mind, soul, and strength. I shall confine myself aft 
present to the first of these particulars, purposing 
through divine as^tance to explain and enforce what 
is laid down in the text concerning the true knowledge 
of God, reserving the other parts dT the text for some 
future opportunity. 

The first and chief point in our religious enquiries is, 

to discover what God is. This is the fundamental ar« 

. tide, upon which all the rest depend. We must know 

the nature and personality of God, before we can serve 

and love him, and therefore our blessed Saviour very 

properly places the knowledge of God before the love rf 

him. We cannot love what we know nothing of. Igw 

\ norance of God cannot possibly beget love of him. If 

I there be very dark and confused ideas of him in the 

understanding, there cannot be much true love of him 

in the heart : for which reason the text determines and 

fixes the proper object of ivorship, before it requires the 

I love and service which is to be paid him. Our Lord 

I begins with the knowledgn of the true God, and does 

; not purpose any thing * new upon this point, but goes 

' - to the law and to the testimony. He cites a passage 

bam Deut vi. 4. in which the divine essence and per* 
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sooality are dearij stated, '^ Hear, O Israel, the Hord* 
* '^ our God is one Lord.*" This is a command to the 
whole Israel of God, whether Jews or Gentiles, ta 
hearken to what the 'Lord God says concerning himself« 
He calls to them, and requires them to hear him ■ ■ 
*^ Hear, O Israel,^^ by which means it becomes a mat- 
ter of duty, and we are indispensably bound to attend 
to this revelation of his will. He has not left us at 
liberty to think what we please about his essence and 
his personality, because, he has revealed what we are to 
believe about both. And it was necessary he should 
do this, because there is no religion without a God, 
and no true religion without the true God. How 
should we know what religious service to perform, if 
we were ignorant of the proper object of worship, it be- 
ing absolutely necessary that we should know God, the 
knowledge of him is therefore revealed, and settled in 
the first part of the greatest commandment. We are 
not left to reasoning about the being of God from the 
light of nat ure, or from philosophy or metaphysics ; but 
the scripture has fixed our creed, and we must abide 
by it; otherwise we cannot keep the following parts of 
the text; we cannot love God and our neighbour 
aright, unless v^e first know what God is: Since this is 
a material point in our present enquiry; and not 
thoroughly understood, I will endeavour to prove the 
necessity of settling the proper object of worship, before 
the worship due to him can be paid. It is very certain, 
there can be no salvation withbut belief in God. An 
Atheist cannot be saved. He that (^meth to God must 
believe that he is ; but the Atheist denies his verjr be- 
ing, denies that God is, and thereby withdraws all alle* 
giance from him. Now, if a man cannot be saved with- 
oat believing in God, consequently he cannot be saved 
without believing in the true God ; for a false God is no 
God at all, it is a mere id<^ a nothing in the world. 
Whoever pays bis service and worship to this false god 
U an idolater, and guilty of high-treason against the 
supreme Majesty of heaven. If any of you, who owe 
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yotir allegiance to kin^ George^ were to go to Rome 
and pay it to the Pretender, in what light would the 
law consideryour proceeding ? Would not it try you for 
a capital ofience, and if found guilty, would not it 
deprive you of your fortune and life P The law of the 
most high God treats those, who withdraw their alle- 
giance from him, in the same manner, having already 
passed sentence upon them, and decreed, that idolaters 
shall not inherit the kingdom of Christ, and of God. 

Since then the true object of worship must first be 
known before we can worship him aright,' how are we 
to come to the knowledge of him ? This is the next 
step in our present enquiry. And who shall determine 
this point for us ? What authority shall we abide by ? 
Shall scripture or reason decide. If scripture be judge, 
its determination is clear. What words can be plainer 
than these are ? ^^ Canst thou by searching find out 
*^ God ? Canst thou find out the Almighty to perfec- 
** tion ? No. It is as high as heaven, what canst thou 
** do ? Deeper than hell, what canst thou know ? The 
<< measure thereof is longer than the earth, and broader 
«• than the sea,** (Job xi. 7, 8, 9.) entirely out of the 
reach of our faculties. The reason of this is assigned 
in Matth. xi. S7. *^ No man knowetb the Son but the 
** Father, neither knoweth any man the Father, save 
<< the Son, and he to whomsoever the Son will reveal 
^ him,^ no man therefore be be ever so wise and learn« 
ed, knoweth God the Father, bat by the revelation of 
his Son. And to this agree the words of the apostle^ 
1 Cor. i. 21. ** The world by wisdom knew not God." 
The world by such wisdom, as it could attain, was not 
able-to discover the true God. 

If these testimonies of holy writ be not sufiered to 
determine the point, it is not because they are of doubt* 
ful interpretation : for words cannot ^ak plainer, but 
because you would have the matter tried before some 
other judge. Well then, let us hear what reason says; 
but w& will not hearken to its proud boastings of what 
it can discover ; we will examine matter of fact> and eum 
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quire what H has discovered. Did reason erer find ool 
God, and did any reasoners ever find out the almii^ty 
to perfection? Who were the naenP When, where did 
they live? In the refined and enlightened ages of Greece? 
Tell us ye disputers of this world, did your AristotlQ, 
or any of his followers^ with their- subtle reasoning, a|« 
tain to the knowledge of €rod ? It is an undoubted 
truth, that they did not. And did any of the olh(^ 
Greek j^ilosopher& succeed better in their enquiries ? 
No, not one of them. Professing themselves to be wise 
they became fools, and fell into gross idolatry along 
with the ignorant vulgar : for they changed the glory 
of the incorruptible God into an image made like to 
corruptible man, and to birds, and to four-footed beasts, 
and creeping things. But if the Greeks failed, did not 
the learned Romans find out God ? No, notoneof tb^n 
ever discovered what Gad wasi. The Roman philoso* 
phers, aided and assisted with all the discoveries of iba 
Greeks, yet remained as ignorant of God as they had 
been. Tully has left us a curkH^s treatise upon the 
nature of the gods, in which he has demonstrated the 
apostle'*s proposition, that the world by wisdom knew 
not God : for in this volume^ there is not a conjeel^r^ 
or a hint about the nature of the true God. Aftevtb^ 
fruitless enquiries of such a genius^ I need aot brii^ 
isny other arguments to prove^ that the Romans, with 
all their learning and refinement » knew not God. Their 
reason was not equal to the task. And where shall w? 
find greater reasoners ? Did any leau ever make a be^ 
ter use of his reasoning faculties than Tully i And y^t 
with all his searching he could not find out God.- In 
these instances we see the utmost stretch of reason, aqd 
^hat it can discover. Indeed it boasts great thiiigg^ 
and pretends, by the help of metaphysics^ to diseovey 
the secrets of the spiritual world ; but these are viuq 
boastings. Matter ckf fact disproves them ; for therf 
was not one reasoner in Greece or Rome who disooveiv 
ed the true God. These men came the nearest to Ihr 
tvuthy who erected an altar to the unknowa God i hjf 
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vhich tbey held forth aad exposed the weakness of 
human reason^ since in one of the most famous univer- 
sities of the heathen world the philosophers worshipped 
an unknown God. How weak and groundless then are 
the boastings of our modern unbelievers, who pretend 
to discover what God is by the mere dint of reason ? 
What have our Arians ana Deists discovered of him ? 
X)o they know more of God, than the philosophers did ? 
No. They have indeed greater helps, but by rejecting 
them, their pride is greater, and their ignorance appears 
more manifest ; for they have left revelation, and have 
invented to thejnselves as empty an idol as any heathen 
philosopher ever worshipped. Tbey rejected the God- 
head of Christ, and of the Holy Spirit, and have im^ 
gined to themselves a god existing in one person, infi- 
nitely ex^tended, filling infinite space, with many other 
such like chimencal attributes. And this idol, this 
notliing in the world, is become the fashicmable divinity 
of Our times; buc its worshippers are all traitors. 
Every act of worship paid to this idol is high treason 7 
for by such act, men withdraw their allegiance from the 
true God, and pay it to what has no more divinity than 
titocks and stones. And ought not the servants of the 
most high God kindly to admonish their fellow crefu 
tures of their guilt, when they see them seduced bjr 
this dangerous heresy? And if the watcknen give 
them not warning, will tbey not be partakers with 
them in their sins ? If we bold our peace, thej will 
perish, but their blood will God reqiure at our hands. 
So that as well for the sake of our own souls, as of 
th^rs, we ought to speak plainly up<»i this subject, 
and bring it to a matter of self-^examination* Let eaeb 
9f^us put these questions to himself: Is it so, then,,that 
tb^re can be no true worship or love of God, unless it 
be paid to the true God, have I then the right object of 
worship for my God ? How was I brought to the 
knowledge, of him ? for this is the best way to discover 
the Qiertainty of what, I think, I know of him. Did I 
find him out by the light of reason ^ And did meta« 
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physics help me to find him out to perfecti6n ? tf I 
have taken this method, I have been deceiving myself, 
for the world by its reason never found out God. Or 
was I broufffat to the knowledge of him in this way ? 
Was I convipced of sin, and humbled under the sense 
of it, and did I then find myself fallen from God, and 
alienated from the life of God, so that 1 had no means 
of discovering his nature and perfections, but as reveal- 
ed by his word and by his Spirit ? Did I read the 
word, and pray for the Holy Spirit toopen and to explain 
it, that I might come to the knowledge of the only true 
God and of Jesus Christ, whom he hath sent ? And am 
I still in this humble, teachable frame of mind, readii^ 
the word, and praying for the teachings of the Spirit of 
God ? If this DC your case happy are ye. God has 
promised, and his word cannot oe broken. Ask^-and 
ye shall have. Ask and ye shall have this great pro- 
mise of the new covenant fulfilled to you, Jer. xxxi. 34. 
*^ And they shall no more teach every man his neigh- 
'^ bour, and every man his brother, saying. Know the 
*^ Lord : for they shall all know me from the least of 
*^ them to the ^eatest of them, saith the Lord."^- He 
will teach you the knowledge of himself, and will mani- 
fest to you his essence and his personality. You shall 
know him as he has been pleased to reveal himself in 
the text, in which we have the whole of what is contain- 
ed id the sacred volume: for here he declares what his 
essence is, he is one Jehovah, and what the persons in 
this one Jehovah are, they are Alehim, Jeliovah our 
Alehim is one Jehovah. This proposition is one of 
the deep things of God which he hath revealed unto 
us by his Spirit, and which contains more than, can 
be written in many volumes. Each word has a rich 
copiousness, and explains to us many treasures of divine 
truth. May that Lord and God, in whom are liud up 
all the riches of grace and knowledge, open them to 
you at this time, that you may understand the will and 
mind of the Lord in his great and glorious name Jeho- 
vah. 
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The word trailslated Lord, is in the original Jeho- 
vah^ which signifies a manner of existence peculiar and 
proper to the most High God. He is the only sel& 
existent essence. All other beings owe their existence 
to his will and pleasure, and depend on him for life and 
breath, and all things ; but he exists by a necessity of 
nature, and this necessary existence is the meaning of 
the word Jehoyah. We cannot fully comprehend the 
idea conveyed by this ^ord, because we are not ac« 
quainted with the manner of necessary existence. The 
wisest man upon earth cannot describe in what manner 
any material object exists : for the atoms of which bodies 
are composed, fall not under the observation of our 
senses. We know thft gold differs from water, but we 
are ignorant of their constituent particles, which make 
them differ, so that we confessedly know not the man-, 
ner of their existence ; and the plain reason is, gold^and 
water do exist in a different manner, but our senses 
cannot discover how their particles or atoms differ. And 
since we know not the manner of the existence of the 
material bodies with which ourselves are conversant, 
how absurd would it be for any man to pretend to 
know the manner of the existence of a spiritual being f 
How presumptuous then would it be for any man to 
undertake to describe how Jehovah exists, and rashly 
to affirm that he exists in a manner which excludes all 
personality, while this very man does not know the 
manner of the existence of any one thing in the world. 
And yet every little philosopher, who has but just 
learned to reason upon the objects which are within his 
reach, pretends to reason about the nature and attri- 
*butes of God, and every minute infidel undertakes to 
prove by metaphysics, and one of them more proud and 
Ignorant than tne rest, thought he could prove a priori^ 
ti^at Jehovah exists in one person, although Jehovah 
himself declares he does not. If thes^ men would at* 
tend to the meaning of the name Jehovah, it might 
correct some of their mistakes. It signifies necessary 
exbtence. Now from wh^ce shall we form a perfect 
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idea of this word? We bave no ideas but from our sen- 
ses, and there is no object within the reach of our senses, 
winch exists by a necessity of nature. All these Jebo- 
yah had formed and made ; consequently they can only 
give us ideas of dependent existence. There is but one 
Jehovah, the text says, and he exists in a manner, of 
which no other thing can give us a perfect idea, and 
therefore we can have no reason to reject the account 
which God has given us of thetnanner of his existence, 
but if we act consistently, we must receive and abide by 
the revealed account, which teaches us that Jehovah is 
die self-existent essence, and that this essence is one, 
one Jehovah, but the Alehim, the persons in Jehovah, 
are three. There was no doubt in those ancient timeti 
about the personality, the scripture guards most the 
unity of the essence, and while it affirms the Father, 
Son, and Holy Spirit to be of the self-existent essence, 
it, at the same time, teaches us that these three are one, 
one in essence^ but three in persons. 

The personality in Jehovah is described in the text 
by the word Alehim, which is in the plural number, and 
ackaowlec^ed to be so by the Jews as well as Chris, 
tians, and if they had not owned it, yet the sense of 
the passage would lead us to seek for a pluval interpre* 
tatien, because theve was nt> need for a revelaticA to 
tteadi us, that Jehovah our one Alehim is one Jehovah, 
which is no nnofe than that one is one^ But the word 
Alehim being plural, the. Father, Son, and Holy Spirit, 
being Alebim, it was necessary to reveal to us the unity 
of the essence, and to teach us that these three persons 
were one Jehovah, and therefore being of the self-exist- 
ent essence, none is bef(»re or after other, none is great-i 
er or less than another, but the whole three persons are 
co-eternal together and co-equal. Each of the persons 
is Jehovah. The Father is Jehovah, as we read isa. 
Ixiv. 8. "But now, O Jehovah, thou art our Father.* 
Hie Son is Jehovah, Isa. xlv. 91. ** Who hath declar- 
*♦ ed this from ancient time? Have not I Jehovah > 
** and there is no God else beside me, a just God and a 
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^ Saviour ;" here the Son our Saviour is called Jehovah. 
And the Holy Spirit is Jehovah, Isaiah xi. 2. " The 

Spirit Jehovah shall rest upon hina, the Spirit of wis- 

dom and understanding,"" &c. 

Each of the persons is called Alehim. The Father 
is so called, 1 Chron. xxix. 10. << And D^vid said, 
*• Blessed be thou Jehovah, Alehim of Israel, out 
*^ Father, for ever and ever." The Son is Alehim, 
Isaiah xlv. £1. ^^ There is no Alehim else beside me, a 
*« just God and a Saviour." The Holy Spirit is Ale- 
liiin. Exodus xxxi. 3. ^' I have filled Beealeel with die 
** Spirit Alehim," not of the Alehim, the Hebrew is, 
with the Spirit Alehim, so that the Spirit is the 
Alehim.-— These scriptures confirm the doctrine of the 
text, namely, that Jehovah is one, and that in the 
unity of Jehovah there are three Alehim, which word 
does not signify their manner of existence. Jehovah 
denotes that, but it is 'a relative word, descriptive of 
the gracious offices of the eternal three in the ceconomy 
of man's redemption. And neither the persondiity ex» 
pressed by its being plural, nor its meaning, are re- 
tained by our translators in the singular word God. 
God is no more the sense of Alehim, than goodness 
is. And if the translators could not find a proper word 
in our language, they should, have given a definition 
of it in the first place they met with it in the BiUe, 
a»d then hav>e retained the Hebrew name ever after- 
wards. By their neglect, our people are kept in 
Ignorance of this gracious name, under which Jehovah 
would have himself to be known. It belongs to the 
covenant of grace, and is descriptive of the acts and 
offices of the eternal Three in the glorious plan of 
man's salvaticm, and it signifies the binding act of the 
covenant, the obligation entered into upon oath to fulfil 
it This is the sense of Aleh, the root from whence 
Alehim is derived, and there is no other root from 
whence it can be derived, wiUiout offering great vio- 
lence to the est^ished rules of the Hebrew toi^ue. 
The oath of Grod is oftm mentioned in •sqripturej and 
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the people^s entering into it is beautifully described, 
Deut. xxix. 10, 11, 12. « Ye stand this day all of you 
<^ before the Lord your God, your captains of your 
** tribes, your elders, and your officers, with all the 
'< men of Israel, your little ones, your wives, and thy 
« stranger that is in thy camp, from the hewer oi 
<< wood unto the drawer of water, that thou shouldest 
" enter into covenant with the Lord thy God, and 
<^ into his oath. God is here said to have made an 
<^ oath, emphatically stiled his oath, because it was the 
oath of the covenant from whence the name Alehim is 
taken. 

If you ask, when was this covenant made by oath, 
and by whom, and for what ^id ? The scripture an- 
swers those points very clearly. 

The covenant was made b^ore the world began, as 
Titus L 2. ^^ In hope of eternal life which God that 
^^ cannot lie promised before the world began.^ Was 
not this promise the oath of the covenant P What else 
could it be? God, who cannot lie, promised before the 
world began, and fore-ordained (us 1 Peter i. SO.) that 
Christ should be the Lamb, who should take away sin 
by the sacrifice of himself This was fore-ordained by 
an eternal purpose, which he purposed in Christ Jesui 
our Lord, Eph. iii. 11. What is called in the scrip- 
ture the purpose, the promise, and fore-ordination of 
God, was the covenant of grace which was made be- 
fore the world began, yea, by an eternal purpose, and 
from which the divine persons who conlSrmed this cove- 
nant by an oath, are called Alehim, and as the covenant 
was made before the world began, they therefore took 
theiar name from it, and are described Dy it before the 
creation in the first chapter of Genesis. They had 
done some act before, from which this name was 
taken. Now it signifies to confirm any thing by oath, 
tlierefore they had confirmed something by oath be- 
fore the world began ; and what it was these scriptures 
determine, which speak of the purpose, counsel, pro* 
inise, and fbre^rdination of God made before all 
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worlds, to bring many sons unto glory by Jesus 
Christ This was the design of the purpose, counsel, 
&a and the persons who designed this, are the three 
in Jehovah : for each of them is called Jehovah, and 
each of them is called Alehim, because each person 
in Jehovah had a distinct office in the .oecenomy of 
the covenant. The Father undertook to demand full 
satisfaction for sin ; thefefore he is called a jealous 
God and a consuming fire. Christ undertook to pay 
this satisfaction, and is therefore called God the Sa- 
viour, and the Holy Spirit covenanted to apply and 
to render effectual the . benefit of Chrisfs satisfaction 
to believers ; and therefore his constant name is Spirit, 
which word signifies the air that we breathe, on which 
our animal life depends, as our spiritual life does on 
his inspiration. Now since the divine persons have 
entered into a covenant, and do sustaiii those distinct 
offices in it, and since our salvation depends upon th^ 
knowledge of these truths, was it not an act of infinity 
love and condescension for the divine persons in Jeho- 
vah to take the gracious name of Alehim, and to 
reveal themselves to us, as persons bound by theobligar 
tion of an oath to carry the covenant of grace intQ 
execution ? 

If you ask, what necessity there was for this oath ? 
It was necessary only on our parts, and it wad an act 
of astonishing mercy, and will demand our everlasting 
tribute of praise, that God would vouchsafe to give 
convinced sinners such encouragement to hope for 
mercy9 as to bind himself by two immutable things 
to save them. jThe apostle, Heb. vi. 16, 17, 18, 
thus speaks of this wonderful instance of God^s Jove, 
^^ An oath fpr confirmation is among men an end of 
** all strife ; wherein God, willing more abundantly 
** to shew unto the heirs of promise the immutability 
** of his counsel, confirmed it by an oath, that by 
** two immutj^ble things, in which it was impossible for 
•** God to lie, we might have strong consolation, who 
f^ have fled for refuge to lay hold of the hope set 
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** before us." In this scripture the apostle describes 
the counsel, or the covenant of God to have sinners, 
and this was confirmed by an oath ; and the reason of 
the oath, was for the sake of the heirs of promise, that 
they might have two immutable things to rest their 
faith upon, namely, the immutable counsel and the im-i 
mutable oath of God, and these ought to silence all 
doubts in the heirs of promise, because it is impossible 
that either of them should be broken. 

These authorities may suffice to determine the 
meaning of the divine name Alehim. It is expressive 
of the personality in Jehovah, and denotes what the 
Father, Son, and Holy Spirit, the three Alehim, 
have covenanted upon oath to do for the salvation of 
sinners. Alehim signifies the Trinity in covenant, and 
particularly expresses the oath, which was the binding 
act of the covenant, and thereby it denotes the most 
merciful relation, in which divine love could manifest 
itself ; a relation productive of the richest blessings of 
time and of eternity. Jehovah is a name of majesty 
and greatness. Alehim is a name of grace and mercy. 
Jehovah expresses the self-existence of the Godhead, 
and the infinite difference between his manner of 
existing and that of his dependent creatures, and after 
they had sinned it was to them a nam^ of t«Tor. 
Whereas Alehim expresses nothing but tender love 
and abundant mercy to returning sinners: for the 
covenant was made for such, and it was confirmed by 
an oath, that they might place their whole trust and 
confidence on what the Trinity had covenanted to do 
for them and for their salvation : for the Father, al- 
though he be the avenger of sin, yet has been satisfied 
with the obedience and sufferings of his co-equal and 
co-eternal Son, and will be satisfied with all those who 
submit to be saved by his righteousness, jsmd the Holy 
Spirit will influence them to accept the righteousness of 
God for their justification, and he will work mightily 
in them to enable them to bring forth the fruits of 
righteousness, until he bring them safe to glory. — These 
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«re tSe mercieil ^MTdrnked in the odv^Mtit of grace, and 
exprefiMSed by" the- divine name Aiebim. How greatly 
then shouM this vAme eneotiit^ donvinced sinners to 
cmne and ask the eov^Mant iriercies ? And what strong 
consolation does it give then, when they flee for refuge 
to Jesus Christ, and to lay hold of the hope set before 
them in him ? 

From what ^bas been said, it appears that the first 

Eart of the commandment, re}ating to God, is the right 
nowledge of him, and what we are required to believe 
concerning his essence and personality is described in 
these words : — *^ Hear, O Israel, Jehovah our Alehim 
** is one Jehovah.* Jehovah the self-existent essence, 
who is our Alehim, our Trinity, bound by the oath of 
the covenant to save sinners, these three in covenant, 
Father, Son, and Holy Spirit, are not before nor after 
other, greater or less than another, but they are of one 
and the same self-existent essence, these tnree are one 
Jehovah, the holy, blessed, and glorious Trinity are one 
Jehovah. 

This, my brethren, is the doctrine of the text, which 
the Lord God himself calls upon you to hear — " Hear, 
" O Israel* And have you heard him ? Have you re- 
ceived his account of the divine essence and personality ? 
If not, why do you reject it ? Is not his command a 
law, and are you not bound to believe what the Lord 
has revealed concerning himself? 

Perhaps you think the revealed account is not esta* 
blisbed upon sufficient authority. This point does 
not come under consideration at present. We are 
only treating of the doctrine, and what can you object 
against it, as it has been now stated ? Why, say some, 
I still think, after all that you have said, the doctrine 
is inconsistent: for you are forced to maintain that 
three are one. Nay, We maintain no such contradic- 
tion ; for the Trinity is not three and one in the same 
respect, but three in person and one in essence. The 
a^r whid) is reduced to atoms in the action c5f fire,' 

VOL, III. H 



179 LAW AVB GOSPEL. 

and the ligbt which comes from it, and the gross fipirk 
of the air which feeds the fire, these three conditions 
of the air are one in essence, and is it any contradictioa 
to say, these three are one ? No surely. Just so we 
speak of the essence as one, and of the persons in it as 
three. 

Supposing this to be a good illustration of the doc- 
trine, yet still we cannot receive it, say some, because 
it is unintelligible. What is unintelligible ? The pro- 
position itself is plain, in the self-existent essence there 
are three persons. You cannot object to the difficulty 
of the terms, or of your forming a clear idea of what 
they convey. But you cannot conceive how there 
can be three persons in one essence. And is this the 
cause of your unbelief.'^ If you will not believe the 
doctrine of the Trinity, until you comprehend the 
manner of the divine existence, consider hbw absurdly 
you act : for do you know how a spirit exists ? No. 
And yet you believe the existence of an immortal 
spirit within you. Can you comprehend how an in- 
finite Spirit exists? No. You know not how your 
own spint exists, and yet, while you are confessedly 
ignorant of a finite object, you pretend to be so well 
acquainted with the mode and manner of existence 
of an infinite Spirit, as to reject what is revealed 
in scripture concerning it. Whether this be not 
acting an absurd part, I leave it to yourselves to 
judge. 

But still you cannot think the scripture-doctrine of 
the Trinity is rational. If you go to try it by reason, 
you forget that the world by reason knew not God. 
It did not know him formerly in the learned ages 
of Greece and Rome. And if then this enlightened 
age has discovered how Jehovah exists, let our 
reasoning infidels demonstrate, that he exists in such 
a manner as absolutely excludes all personality. But 
this they cannot demonstrate, they know they cannot, 
and ymt they pretend the scripture doctrine of the 
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Trinity is not rational, although they have no reason 
against it ; no good reason, however, none that they 
dare publicly own. The cause of their unbelief must 
be ascribed chiefly to their sins. While they live 
in wilful sin they cannot know God, because their 
minds are in total blindness, and will continue so, as 
long as they continue alienated from the life of God. 
They must be convinced of sin, and humbled under 
the sense of it, and sue for mercy, and receive it, and 
then they will know the blessed Trinity is Jehovah : 
for no man knoweth the Son but the Father, neither 
knoweth any man the Father, but the Son, and he to 
whomsoever the Son will reveal him by the teaching of 
bis good Spirit. May he, who has the residue of the 
Spirit, send him to take away ignorance from all unbe- 
lievers, hardness of heart and contempt of his word, . 
that they may be converted, and believe to the saving 
of their souls. 

But besides these more open deniers of the doc- 
trine, we have several of our own people, who attend 
upon the ordinances of the church, and yet are ig- 
norant of this fundamental doctrine. For their sakes 
we ought to insist upon it, and to explain it as 
taught in scripture, and in the liturgy of our church,- 
with which the state of the doctrine, as now laid 
down, is perfectly consistent. The first of the thirty- 
nine articles treats of faith in the Holy Trinity, and 
says that in the unity of the Godhead there be three 
persons of one substance, power, and eternity, the 
Father, Son, and Holy Ghost : and the proper pre- 
face in the communion service for Trinity Sdnday 
is more clear and determinate. ^^ It is very meet and « 
^* right that we should give thanks to thee, who art 
" one God, one Lord, not one only person, but three 
'< persons in one substance, for that which we believe 
^ of the glory of the Father, the same we believe of 
« the Son, and of the Holy Ghost, without ANY 
*> DIFFERENCE or INEQUALITY.'' These are 
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the tefttiiDonies of our chorch, and tbev are veff 
full in confirmation of the doctrine which you have 
now heard. Consider them carefully, my brethren, 
and beg of God to enlighten your understandings with 
the knowledge of the truth. Oh that he may manifest 
it so clearly as that you may know the Father to be 
your reconciled Father^ the Son to be your Almighty 
Saviour, and die Holy Spirit to be your counsellor 
Und comforter, your strengthener and saitctifier unto 
the end. 

. Happy are they who thus know God, or rather are 
known of God. You, my Christian brethren, enjoy 
this happiness : for you know in whom you have be- 
lieved. By faith you have come to God, believing 
that he is Jehovah, the self-existent essence, and that 
be is a rewarder of them who diligently seek the 
mercies of the covenant, which was made by the 
blessed three in Jehovah, and which is expressed by 
the gracious name Alehim. You know Jehovah your 
Alehim, and thus you keep the first part of the 
great commandment of all-^Hear, O Israel, Jehovah 
our Alehim is one Jehovah. You believe in and 
worship Jehovah, one in essence and three in person. 
You are thankful for what is revealed concerning 
the personality, and the merciful offices sustained by 
the divine persons in the covenant of grace* With 
your lips and with your lives you are ready to shew 
forth the thankfulness c^ your hearts, and to follow 
me to the next part of my text, which treats of tlie 
love of Jehovah Alehim. 6ut this I roust reserve for 
the subject of another discourse, only desiring you at 
present to look up to that Lord and God of whom 
we have been speaking, and to beseech him to i*endep 
useful what has been smd to all of us. O that he 
would enable us all to make use of the words of our 
church upon the occasion, and with the prayer of fiuth 
to say, 

Au^ighty and everlasting God^ who has givea unto 
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US) thy servants, grace by the confession of a true faith 
to acluiowledge the glory of the eternal Trinity, and 
in the power of the divine majesty to worship the 
unity ; we beseech thee, that thou wouldest keep us 
stedfast in this faith, and evermore defend us from all 
adversities, who livest and reignest one God, world 
without end. Amen. 
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MAiiv: xU. a», ^, dO» 91. 

v^n^ on^ of tTie scribes came, and hapmff he^rd thcvn 
Tea9Qn%v>g together^ and perceiving tfuj^t h§ h^d an- 
swered them weUi ashed kirrii ^^ich is th^ first 
commandment of all* And Jesus answered hiTfkt tfnf 
first of all the commandments is^ Hear^ O Xsrii^p 
the Lord our God is one Lord; and thw sfMlt tov^ 
the Lord Uiy God mth all thy heart, and mth all 
thy souly a^nd with aU thjf n^i/idf and mth aU thj/ 
strength : This, i^ the fir »t ccmmandfnent* And iH^ 
second is like, gamely, tfii^p Thpu jJiaM love thy 
neighbour qs thyself; ^ere n wne pther pgrnvtand^ 
m^nt greater than the^e* 

Ouii blessed Savjour bits 4?Uv^ed in these irordf^ 
four yerj impoitant Iruthi : 

First, He teaches us rtbe right knowJbdg^ of th^ 
I«Qrd GtoA. 

fiecondly, The ri^t love of hiRl. 

Thirdly, The ri^t love of our n^^bbour ilrisiog 
from the right loine of Gpod ; and 
. Fourthly, The greatness n^f these commandmentSy^ 
there is aoae ather compii4iidmP4t greats tha» thiss^u 
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The first cyftbeflie particulars has been already treated 
of. It is contained in these words : Hear, O Israel, 
Jehovah our Alehim, is one Jehovah. There are 
three that have entered into covenant in heaven, 
Father, Son, and Holy Spirit, and these three are one, 
three persons of one essence. This is the revealed 
aeoount, and this, my brethren, you are bound to re- 
vive, if you believe in God t for if you wi^^draw 
your allegiance from the three persons in one Jehovah, 
and pay it to an absolute God existing in one person, 
you are as guilty of idolatry as if you had twenty 
thousand gods. This is the case of every Deist, who, 
by rejecting the scripture-doctrine of the Trinity in 
vnity, is in as bad a state as the Atheist : for what is 
the difference between him who has no God, and him 
who has a false God P They are bc^h without the true 
God in the world, both traitors against the majesty of 
Jehovah, and both have turned away their ears from 
hearing his laws. He has commanded them to believe 
in liim as Jehovah Alehim, but they refuse to believe 
in him. The Atheist says there is no Jehovah, and 
the fool upon record, the Deist hath said in his heart, 
there are no Alehim ; and how then can they escape 
his vengeance, since he has threatened that they wno 
only forget him shall be punished in everlasting fire, 
^^ the wicked shall be turned into hell, and all the 
•* people that forget God." The crime is small to 
forget God, compared to theirs who deny his very 
being, or who refuse to worship him as the true Goa. 
In either case (hey are guilty of high-treason; for 
the Lord God calls upon them to hearken to him. 
He is about to deliver the first and great command, 
ment, and he requires his people to attend and to 
receive the law from his mouth*— Hear, O Israel-— 
Israel signifies all the people of God. in whatever age 
or country they live, • whether they be Jews or Gen* 
tJes. *^ Hear, O Israel, Jehovah, our Alehim is one 
«« Jehovah," Jehovah is but one, but Alehim it 
pljural» more than one, iiaiiidiy» the three 4a covenant. 
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Father, Son, and Holy Spirit, who took this name 
because the covenant was confirmed by an oath for 
the sake of the heirs of promise, that they might 
have two immutable things to rest their faith upon. 
The right knowledge of God then consists in believmg, 
that in Jehovah the self-existent essence there are 
three co-equal and co-eternal persons, between whom 
there is no difference or inequality, but what is made 
by the covenant of grace. Their names, Father, Son, 
and Holy Spirit, are not descriptive of their nature^ 
but of their offices, they are not to teach us in what 
manner they exist in Jehovah, but they are covenant 
names, belonging to the offices which the divine per* 
sons sustain in the covenant. The scripture does not 
use these names to teach us how the divine persons 
exist, but how they act; how they stand related to 
the heirs of promise, and not what they are in them* 
selves, as persons in Jehovah. This is a truth of 
sreat importance, which i have endeavoured to defend 
both from the pulpit and from the press ; and par- 
ticularly in a printed discourse upon the self-existence 
of Jesus Christ. The true object of worship then, to 
whom our obedience' and love are due, is Jehovah 
Alehim, according to what is siud in the Creed, ^^ the 
" unity in Trinity and the Trinity in unity is to be 
*< worshipped." And is this, my brethren, the object 
of your worship P Do you pay your allegiance to a 
God in one person, or to Jehovah in Trinity ? If you 
have not been determined to worship Jehovah Alehim; 
but have broken this first part of the great command- 
ment of all, you cannot keep the other parts ; for the 
love of Grod depends upon the knowledge of God. 
How should you love the true God until you know 
him ? But if you know him as he has been pleased to 
reveal himself to us in the text, as three persons in one 
essence, and are desirous of paying him that tribute 
of love which he requires^ then you will gladly follow 
me to my second general head, namely, to the cor« 
stderation p/. ihe right love of the Lord God. And 
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may he b^ preient with us» while we are tmating of htt 
Wye. Oh th^t h^ wcniltl isend his good Spirit to stif 
^p longings in their hearty who have as yet no desit* 
to love the Lord Groci, to shed his love abniad in their 
^eartSt who are •himgeriog and tbinitti^ (at it, and 
luid laay both speaker and hear«% find thcAr love to 
f^od increase (rwn what shall be said upon these 
«i;ords*«-^ Thou sivdt We the Lord liiy God with aU 
^< thy heart, {uid with all thy aoul, and with all thy 
<^ mind, and with all thy strength.^ In dieoouraing 
upon which [ ^hall 

First, Shew the aature of the lore bere comnmnded. 

Secondly, I shall oonsideri whether all men kepp this 
pommandinent. 

Thirdly, If they do not, in <what way the go^pA 
greets us to attain the love of God, and Uien in (met 
to stir us up to attain it, I will lay belbne you 

Fourthly, Some of the exceeding gvaat and pEeoioua 
promises to them, who love God. 

First, The text treats of our love to the Lfxd 6od^ 
requiring our love to aiiae from the knowledge of him* 
When -the underatanding |>enceives what he is, the 
heart ought to receive him for his chiefest good^ As 
'Jehovah, he is the fountain of all good ; he is the 
aelf«exiatent essence, thnough whoee power and good* 
fiess all Mother beings exist, and therefore to him they 
all owe their tribute of lovie and obedience. As Je*- 
bovah Afehim the Tiinity in covenant, he has eogaged 
to bestow upon hi^ nsdeemed people every grace and 
every, blessing, which $i%ey stand in need of in time and 
sn ^eternity, aad -on this account he has an undoubted 
(flaiai to their allagiaflce* When they .view him ia 
ihia flight, tb«ir .hearts Aould be determined to lave 
Siim> And when tkey partake of the gnaoes and biessinga 
^f the ^QvejBantf mey ought to Jove him out of 
gratitade. The dkebt of gratitude is so iounense^ 
^at they can never repay it, and therefore they am 
ihe gaore oUiged to miuce every poesible acdbnow.. 
Ifidgn^eat of ^^ ihankfuhiess, They.ovgbt to lova 



3AovA their Alehim vnth all their heart, mth all their 
soul, with all their mind, and with all their strength. 
And yet when they ao love him in this perfect manner, 
^bey can only acknowliedge the debt, for they leave ic 
aUil unpaid ; and it will be for ever unpaid, as to any 
return in kind, that they can make. They can only 
love, (and what lees can they do than love) the Lord 
their God for his infinitely rich blessings, and this 
love he demaadi. As Jdaovah, he has a vi^t to 
demand it of sil his creatures, and as Alehim he may 
elaim it of every one who partakes of the benefits of 
4he covenant. They ought to love him 

With aU die heart. The heart is the seat of af- 
fection. AH the affections belong to the heart, and 
the Lord God here claims them all. They are all to 
centre in him. He is to reign sole monarch of the 
iieart, and the affections are to be his willing subjectE^^ 
joving him above ail things and in all things. What- 
ever any c^ them desire as gopd, they are to desire it 
out of Jove to God : and they are not to give ^oy 
^jeot a place in their esteem, unless their love to it he 
a proof of their love and obedience to God. My son, 
smys he, give me thy heart, aU thy heart, and let 
woe to have no rival share in thy affections. And as 
he thus demands the love of the immortal spirit within 
136, so does he in the next words claim the afiections of 
the human frame. ^ Thou shalt love the Lord thy God 

« With all thv Soul.'' ^ The Hebrew word here 
rendered sotd, does not signify the immAterial and 
immortal spirit, but is generally used in scripture for 
4he parts concerned in carrying on the circulation of 
the blood, and in which the appetites of the humaft 
frame are placed. These are to be regulated by tb# 
love of God, and they are all to be used in bis seMfice. 
fThe heart, being the commanding and ruling faculty, 
ought to influence them at all times to act upon a prin. 
eiple of love to their infinitely kind Creator and 
Benefactor. Every desire and craving, every instinct 
und pas^B €£ the naimal faculties should be brought 
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into such a cheerful subjection to the Ldrd God, thut 
to do his will should be their deUght There should 
not be a motion or stirring of desire in any of the 
appetites but what took its rise from love: for all 
the soul, the whole human frame was to be governed 
and influenced by the perfect love of God. There 
should not be a desire in any one instinct or appetite, 
but what sprung from divine love, and when carried 
into act and gratified, it ought to be invariably directed 
by the same principle. And the Lord God not only 
demands the service of all the affections of the immortal 
spirit, and of all the appetites of the human frame, 
but the text goes on to claim the service of all the ra- 
tional faculties : for that is the sense of the Greek word 
which is rendered 

With all thy mind. It denotes that power of the 
mind, whereby, it deduces one thing from another. It 
is what the logicians call discursus, or the art of rea* 
soning ; the mind having before received ideas by simple 
apprehension, and formed a judgment of them, is thea 
enabled to reason upon them ; and this faculty of rea- 
soning is here meant. So that every thing which the 
mind can reason upon ought to lead it up to God, 
and to increase its love to God. Reason, with all 
its powers, should be under the influence of divine 
love. And thus the Lord God expects us to keep 
the first and great commandment : he requires all 
the afiections of body, soul, and spirit, and all the 
reasoning faculties to be invariably fixed upon him ; 
and he would not only have them to be influenced 
by his .love, but he would also have each of them 
to exert their whole strength in manifesting their love 
in him. 

And with all thy strength. The leye of God must 
be perfect in kind, in degree, in duration. Whatever 
strength there is in man, divine love should have the 
command of it, and the contiflual use of it. All the 
powers of soul and body,' and of all their faculties, 
should be directed in every thought, and word, and 
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work, by the love of God ; and there should be no 
abating of their vigour in any respect ; but they should 
be continually carried out with their whole strength 
into grateful acts of love and obedience. 

This is the nature of the love required in the text, 
and it is required by the Lord God, to whom we are 
all under infinite obligations^ and whom we are bound, 
by innumerable ties, to love with all the affections of the 
immortal spirit, and of the human frame, with all our 
reasoning faculties, and with* all our strength. This is 
the first and great commandment, and whoever keeps it 
in this perfect manner, fulfils the law of the first table. 
He cannot have any other God as an object of love ot* 
worship, neither can he set up any false worship, nor 
dishonour the divine name, by taking it in vain, nor 
forget the time appointed for enjoying communion with 
his God. How can he break any of these commands, 
while the love of God reigns in his heart, and commands 
a11 his affections ? But if he breaks any one of them, 
. does he not thereby withdraw his love and service from 
God ? and if this be done only once, he has not kept 
^he first and great commandment, but is become a trans- 
gressor of the law, and liable to suffer the punishment 
iiue to his transgres^on. 

Here then there arises an important question, in 
which you are all nearly concerned, and every one of 
you should ask his own hesft't. Have I kept this first and 
great commandment? The Lord Grod has an undoubt- 
ed right to this tribute of perfect love, have I paid it 
him ? Whether you have or not shall be now enquired 
under my 

Second general head, and it was proposed to consider, 
whether ail men kept this commandment. 

Let us examine these two faithful witnesses upon the 
point, scripture and matter of fact, and by their con- 
current testimony let the truth be established. Look 
around you, my brethren, and see what men^s affections 
appear to be most set upon. What are they coveting 
with aU theiif hearts, wishing for with all their souls, and 
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pvrsuiqg with aU dieir Atcength, and in the ei]^yiti0iit 
of what do tber nficount themselves happy ? Is God ia 
ail their thoughts P Is he the ehief object of thdr loTe^ 
and the great end of all their pursuits? Is gratitude to 
him the ruling pnociple of their lives, and do they think 
themselves most happy when they love hira most and 
serve him best ? A very little acquaintance with mao- 
kind will soon convince you, thait God does not reiga 
in their hearts, although his hands have made th^ 
und fashioned them, and their life and breath, and aH 
things cone from his bounty^ and the usa of them de- 
pends upon his good pteasura They have fQrgbtteu 
all hijs benefits, and turned traitor^ to their soverdgn 
I^ord. They have taken up arms, and have entered 
into rehelKon against his lawful government. They 
have enlisted freely in the service of sin to fight under 
the banner of Satan. Their love to sin has drawn them 
into this unnatural rebellion, and their strong attack- 
pient to its pleasures has made them reject the faappi« 
ness which God offers them. While they are at war 
with him, he puj^isbes an act of grace, and out of his 
infiqijte iaoercy- declares his willingness to forgiv« them, 
if they will throw down their arms; but they refuse t0 
receive his free pardon, being not only lovers of {^ea- 
adre mone than lovers of God, but also such desperate 
lovers of pleasure, that they are haters oS God. 'SThey 
bate him for denying them the sweet enjoyment of thmr 
beloved sins ; and they hate him the more for threaten^ 
ipg to punish them. And this hatred shews itself 
ppenly, by their hating liis will, his ordinances, his 
people; yea, by their hating every thing that God 
loves. 

Well might the profdiet say. Lord, what is man ? 
What is he indeed ! What a most wonderful creature 
is he, that he should not be afraid to fight against th^ 
Almighty, and that he should dare to hate an infinitely 
perfect God I Oh, surely he is faUen ! fallen greatly 
from his higher state, since he is auch a monster of ifi« 
gratitude, as to hate his best friend and benefactor. 
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even th^ God vbo gave bim those very fi^ulties of 
body and soul, and who cootinues the use of them, al- 
though he makes them the instruroents and weapons c^ 
i^bellion, and with them opposes God's lawful sov^ 
Teignty over him. 

But perhaps some will ask, What! aiie all men 
haters of Goifl ? Yes, in their oi|tural state ev^y ou0 
pf them hates him, and this may be demoostrat^d from 
their love of what God hates. All hi^ve sinped, and 
what can tempt them all to siQ, but the love of it? AU 
men love the world, and place their ^ectipps upon 
the things of it ; how could this be, if their hearts were 
placed upon God, and their affections uppn the things 
of God ? If they loved the God of infinite purity, they 
could not at the same time love the world that lieth ia 
wickedness ; because this is setting up their will in op- 
position to his holy will, in whieh all enmity consists. 
'^ If any man love the world, the love of the father is 
** not io him.^ These two kinds of lore cannot be iiai 
the same heart ; they are at irreconciles^ble enmity ; 
^nd vet the love of the world is in the hearts of all nSf 
turaf men. Th^y are turn^ from the Ipve pf God to 
the love of evil. The heart of the spns of m^n is fully 
set in them tp do evil. $p eays our ninth article^ 
^^ Fallen man is of his own nature inclined to evil,^ his 
iocliniitions are turned from the love of (^od to the lov^ 
of evil ; yea, so entirely turned, that tbp im^igtnations 
4)f the thoughts of his neart are not set- upon God, but 
are set upcm evil, i^nd th^t eontiliually* And this love 
^ evil is d^ply ?ppt^ in the very nature and frame of 
man, and has gotten such entire ppssessipn pf him, that 
jt has made him hate God. This hiOr^d pbte^y ahewa 
itself by its oppoiHtipn tp die will of G^« wbioh is in 
fact, ppposition Co and })ats^d pf the pardon of God } 
accordii^ to whftt i^ i^ten by the pi^^het, ^ ye thai 
«< love the Lord* bate wil** Paalm ^^mu IQ, To 
which agree the words ^f oiir Lord» *^ If ye love me» 
^' keep 11^ cpmpiandments,'' shew your hve to me by 
pur lov§ md §iMm^q» to my will ftm any natural 



188 LAW AN1> GOSML. 

man shew his love in this way ? No. His heart is id 
another interest He hates the commandments of Gl^od, 
therefore he hates God. There appears a settled £[xed 
hatred in him to the divine ordinances. How little 
does he read or know of the word of God ? many large 
volumes he has perused, many novels and play-books 
he has treasured up in his memory, but the sacred vo- 
lume, in which God has revealed all the treasures of 
widdom and knowledge, is neglected. How many are 
there of us who never read the Bible through in our 
lives ? Whereas, if we loved God, we should certainly 
read the sweet volume of his grace and love with care 
and diligence, and should be meditating in it day and 
night. No reading would be so pleasant, as none would 
be more improving. But the deviPs book is far more 
perused than God's. We hear of very few parties that 
meet together to read the scriptures : thank God there 
are some; but thousands meet together in this city every 
evening tostudy the devil's Book. How can these per* 
sons love the Lord God with all their hearts, since they 
hate his revealed will, and can spend three or four, or 
more hours every day at a most stupid diversion, and 
at which God is not in all their thoughts ? And as the 
natural man hates the word, so he hates prayer. It is 
a vast burden to him. If you propose to him to be of 
a party, who are going to spend an hour this evening 
in prayer, you will soon see he has no relish to the duty. 
He whI try to get himself excused, if he can, and if he 
cannot, it will be to him a most miserable long, dull 
hour, and he will be very glad, when it is over. The 
reason is ; he has no communion with God, and there, 
fore does not love to converse with him. The things 
of time and sense please him more than the things of 
God ; yea so much more, as to render tedious and hate- 
ful all the exercises ^nd ordinances of religion. The 
very table of the Lord is not pleasant to him. God 
has been pleased to prepare a rich feast for his people^ 
but the natural man has no appetite for it. He has no 
futh to live upon Chricft's broken body, and blood shed ; 
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and tbefefore perhaps never was at the Lord^s table in 
his life^ unless for some prudential reasons, to please 
some relations, or to qualify for some good place* And 
as to the Lord's house, he never goes there, but out of 
form and custom. If he i^ to see some favourite new 
play or entertainment, he goes with very exalted spirits 
to the deviPs house, but coming to church is a burden ; 
and when he is there,the service is quite tiresome. He 
wishes it was over, and the dull sermon was ended. 
The Lord^s day has nothing pleasing to engage his 
heart. It breaks in upA his business and pleasures, 
and is the most stupid day in the whole week. If he 
be a polite man, and of a plentiful fortune, he will shew 
how. wearied he is with the divine appointment of this 
portion of time, by his manner of spending it The 
day being got over as well as he can in visiting and 
company, he thinks the evening may be spent at an in- 
nocent game of cards, or at a concert of music. 6an 
these people love God, who thus demonstrate their en- 
xnity to his will and to his ordinances ? And if any one 
reprove them, they will soon express their enmity against 
him, and will make him feel it too, if they have it in 
their power. How dwelleth the love of God in such 
persons ? Can love beget hatred ? If you love any per* 
son, will you do every thing which you know he bates ? 
Cert^nly this is the way in which hatred shews itself; 
and therefore, since all men love sin, which God hateth, 
and love the world and the pleasures and enjoyments^ 
of it, and neglect and hate the divine ordinances^ it is 
evident, that the love of God is not in them. 

This may be the case of the baser sort of men^ may 
some say, but not of the more civilized and polite. Yes, 
it is the case of all. alike. Human learmng does not 
hring men to the knowledge of God, nor politeness ib 
the. love of him* What people were more learned and 
polite than the Romans? and yet they were ** haters 
<< of God,"* Rom. L 80. They had attained to the 
Ughest refinement of classical learning, and nevertheless 
they continued to hate the true God. , They were very 
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polite and civilised in their manners to one another, but 
in their religion no nation was ever more rude ^nd har« 
barous, ' Their city was full of idols, and yet they were 
without God in the world, for his person they rejected 
^y their idolatry, and his most adorable attributes and 
perfections they hated. 

But some may ask, Is there no difference between u% 
who are bom in a Christian country, and others, who 
have no knowledge of Christ P No, mme but what it 
n>ade by grace. You have many outward privileges in 
^ Christian country; but yo^do not therefore partaka 
of the love of God ; because you partake of these pci* 
vileges. Is not this matter of fact ? Is thece not aa 
much love of the world, of riches, pleasures, and ho* 
aours among nominal Christians, as among Jews or 
Heathens P For in what does a nominal Christian di&r 
from a Heathen, but in name P He has ind^, some 
outward privileges, but theae cannot of themaelves 
change the inward frame and temper of his mind ; be* 
cause they operate, not mechanically or physically, but 
by the divine influence upon them, and where this it 
not present, although Paul should f^t, and Appllot 
should water, yet there would be no increase ^her of 
the knowledge or of the love of God. 

Does this state of the case o&nd you, my brethcen^ 
because it gives you such mean ideas of human nature 9 
Nay* be not offetided at what scrifrture plainly teaches, 
and experienoe demonstrates. Rather search your own 
hearts, and see whether there be not in you a settled 
hatred of God. If you examine yourselves by the ruU 
laid down in the text, and if conseienca does its duty, 
you will own yourselves to be guilty of the breach of 
the first 4nd great commandment. But whether you 
own it or not, it i$ an infallible truth. As eertaioly at 
God haiat sin, to certainly does the unpardoned sinner 
hate God: for he that loves sin cannot love Grd. 
While he hatet the mind and will of God, fiow ean be 
passably love the person of (3tod P And such haters of 
God have i^ all beeiu We have all loved tin, whioh 
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is direct enmity against his sovereign will. . We bave all 
committed sin, which is open rebellicm agAinst bis go^ 
▼emment Could we have acted in this manner^ if the 
love of God had been perfected in us? No> surely. 
The love of God would never have led us to break bitf 
holy laws, to insult his authority, and to provoke his 
justice: for hereby the wrath of God abideth upon us, 
and did we indeed love him, how could we bear to be 
under his wrath, or how could we think of its abiding 
upon us for ever and ever ? These are undoubted prools 
of our having failed in our love to God. We have all 
broken the first and great commandment^ and are there- 
by become trsinsgressors of the law. We are all subiect 
to the pains and penalties threatened to transgression^ 
and are unable to do any thing to deliver ourselves^ 
Thill is our guilty and helpless state. My brethren, are 
you convinced of it.^ This conviction is absolutely ne« 
<:essary : f6r you can never be brought to love God* 
until you have been made thoroughly sensible, that by 
nature you were haters of God. When the Holy Spirit 
begins to turn your hearts from sin to righteousness, the 
first step he takes is to convince you of your former 
hatred to God and to his will. Under a sense of this 
be humbles you, and makes you pray to God for the 
discovery of his love. Finding yourselves miserable 
without it, you will earnestly ask it of him who has it 
to give : But these points come now in order to be ooii« 
sidered under my 

Third head, Und|er which I purposed to explain in 
what way the gospel directs us to attain the love of 
God. One great design of Christianity was to reform 
our love, by bringing it back to its proper object, and 
by fixing it there. By An we had withdrawn our hearts 
from God, atid placed them upon the things of time 
and sense ; whereby we had not only fallen into a state 
pf guilt, but if we had continued in it, we could not have 
been happy, no, not in heaven, because we cannot be 
bappy in what we hate. Our hatred would turn hea^ 
Ten itself into ^ 'place of torment Christianity was tlie 
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gracious contrivance of God, by which we might be 
rought to love what would make us really and eter- 
nally happy ; and this it does by raising our aiFections 
from the love of the creature to the love of God. It 
begins this work by convincing us, that we have failed 
in all the duties of the first table, and have broken the 
great commandment of love, which includes them all. 
He that is never convinced of this, will never see his 
want of divine love, and therefore will never ask it. 
Have you then been convinced, my brethren, from what 
has been said, that in your natural state you neither do 
love God, nor can love him by any means in your own 
power ? If you are not convinced, what I am going to 
offer will be of no service to you ; because it is in vain 
to shew you how to attain the love of God, if you see 
not the necessity of attaining it. May the Grod of 
love himself convince you of this necessity, and help 
you to follow me with profit in this consideration of 
the several steps ; by which the sospel directs sinners to 
the lovQ of God, and these are three. The 

First, Is a lively sense and conviction of their want 
of the love of God. 

Secondly, A clear discovery of what Christ did to 
manifest the love of the Father, and to reconcile sinners 
to him; and, 

Thirdly, The work of the Holy Spirit in bringing 
them to the kfiowledge and experiejice of the love of 
God. 

The first step towards the attainment of divine love, 
is a lively sense of t|;ie want of it. The Holy Spirit 
convinces the sinner of his guilt for having withdrawn 
his love and obedience from the Lord God, and for 
having thereby robbed him of his due honour and ser- 
vice. The sinner upon this feels what it is to have 
Erovoked an Almighty God, and in his guilty conscience 
e has fearful apprehensions of God^s anger, and pf 
abiding under his wrath. He finds he should, have 
grovelled on in the sinful love of the creature, if the 
Holy Spirit had not thus convinced him of bis guilt. 
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ttnd made him feel his misery. He now sees be has 
broken all the first table, and is become a transgressor 
of the law, and therefore is stirred up in earnest to seek 
for the sense of God^s pardoning love. 

This is the Lord's way, in which he brings him to 
know himself and to experience the emptiness of all 
creature love ; and thus he puts him upon seeking hap- 
piness in God. My brethren, have you been made 
sensible of your want of it ; and are you seeking it in 
him P If you are, you have great reason to be thankful ; 
for you have already some tokens of his Iqve. He 
has put it into your hearts to seek his favour ; may 
he draw you by the cords of his love, until you Jhave 
a clear discovery of what Christ did to manifest the love 
of. the Father, and to reconcile sinners to him ; which is 
the second step towards the attainment of divine love. 
We could never have attained it by any means in our 
own power, and no mere creature could have attained 
it for us : because before the Father would manifest his 
love to us, he would have all the demands of his law 
and justice fully answered. While the broken law stood 
out. against us, and justice was concerned to see its pains 
and penalties inflicted, we could have no peace with 
God^ But Christ undertook the work of reconciliation, 
by doing all that his law required, and by sufiering all 
that his justice demanded, and thereby making a full 
atonement for our sins. The law he fully satisfied by 
his infinitely perfect obedience ; for by it he magnified 
the law, and made it honourable, insomuch, that ^^ by 
*' the obedience of one, many shall be made righteous,'' 
to make them righteous before God, otherwise Christ 
obeyed in vain. Justice he fully satisfied by his infi- 
nitely meritorious sufibrings. It was decreed, that 
without shedding of blood there should be no remission ; 
but it was not possible, that the blood of bulls and of 
goats should obtain remission ; wherefore,* when he 
Cometh into the world, he saith' to his Father, Sacrifice 
and offering thou wpuldst not, but a body hast thou 
prepared me. In burnt offerings and sacrifices for sin 
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thou hast had no pleasure ; then Mid t, Lo, I Gona M 
do thy will, O Grod, by nuking myself an offering for 
aa. This was the Father's will. He Moepted the 
sufferings of the just for the unjust ; and when the 
holy lamb, through the eterud spirit, offered himself 
without nnt to God, be was an offbring and a sacrifice 
to God ft>r a sweet smiling savour. The Father i» 
well pleased with him, and is alao well plea^ with 
them, who have redemption through his blood, even 
the forgiveness of sins. For the prophet spe;diing of 
them, aays (Psalm Isnxv. S, 3.) " Tnou hast foi^vea 
" the iniquity of thy people, thou ha«t covered all tb«r 
" sin. Selah. Thou hast taken miay all thy wrath, 
" thou hast turned thyself from the fierceness of thine 
" aneer," This is the character of God in Christ His 
wrath is turned away from his people. For what reft, 
son ? Are they not sinners even as others ? Yes, but he 
is well pleased with them for Christ's righteousness 
sake, through whom he has forgiven their iniquity, and 
has covered all their sin. 

When the sinner, convinced of his want of divine 
love, is thus satisfied that Christ has paid the full price 
to obtain it, having answered all the demands of law 
and justice, and that sinners may now be bitmght nigh 
to a reconciled Father, and may taste and see how gra- 
cious he is, then he widts for this blesang, which is the 
gift of the holy Spirit. It is his work and office to 
bring convinced sinners to the knowledge and expe- 
rience of the love of God, and this is the third par- 
ticular I was to treat of. 

The Holy Spirit directs the hearts of awakened and 
convinced sinners to the love of God in this way and 
method. He makes them sensible of their wants, and 
then shews them where they have a supply. He mves 
them evidence to believe the all-sufficiency of Christ, 
whose obedience and sufferings were divine and in- 
finitely meritorious, and made a full and perfect satis- 
faction for sin. God .the Father accepted them as 
sudi ; and innce his justice was well pleased and. 
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satisfied with them, the sinner thinks he may be 
satisfied with them also : for as there is no objection 
against them in the court of heaven, so there ought to 
be none in the court of his conscience^ Then the Holy' 
Spirit enables him to put forth an act of faith, and to 
rely upon Christ as a tried foundation. He casts 
himself upon Christ's power to save, believing him to 
be Jehovah the Lord God Almighty; and hearing 
and reading the gracious promises of Christ'^s readiness 
to save all that come to him, he sees there is no reason 
for him to doubt either of Christ's power, or of Christ's 
love to fulfil his promises : upon which he is enabled 
thus to address the Lord Christ 9 

O almighty and most merciful Saviour, in whom the 
Father is reconciled to returning sinners, thou hast the 
residue of the Spirit with thee, by whom they may be 
reconciled to God; I bless thoe, I praise thee, and 
glorify thee, for the inestimable gift of thy good Spirit, 
by whom I have been enabled to rest upon thy pro- 
mises, and to rely upon thy faithfulness to fulfil them, 
even to me a miserable helpless sinner. O Lord, 
strengthen my faith by the grace of the same Spirit ; 
that it may work by love, but having still more 
clear evidence of the Father's being reconciled to 
me, I may love him with all my heart and with all my 

JBOul. 

With such actings of faith in prayer, God is well 
pleased ; for they are the breathings of his own Spirit 
m the believer's heart, and he will answer them. He 
strengthens faith and increases love, according ta»what 
is written. Rom. v. 6. " The love of Godf is shed 
** abroad in our hearts by the Holy Ghost which is 
*' given unto lis." The Holy Spirit is given to the 
believer to bear witness with his Spirit that he is a 
child of God : and when the word of God, and the 
Spirit of God, thus bear their joint testimony to his 
being beloved of the Father for Christ's sake, .then he 
is rooted and grounded in love^ and is disposed, and 
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mightily strengthened in the inner inah to perform 
every work and labour of love. 

' Thus the gospel represents the whole Trinity as 
concerned in directing the sinner's heart ifrterrtil54o«e.„»^' 
of God. The Father forgives all his oiFences through 
the atonement of his beloved Son, who did and suffered 
all that was required by law and j ustice, and the Holy 
Spirit disposes the sinner to be reconciled to God, and 
to believe in his word ; and then gives them faith to 
apply the promises to himself, -.and to love God, who 
first loved him. Our love to him arises from the evi- 
dence we have of his love to us : for without this evi- 
dence an awakened sinner cannot love God. While 
he looks upon God as the just avenger of his «ins, it is 
impossible that he should love him, and so long as 
guilt remains in his conscience, he cannot but fear and 
dread the justice of the Almighty, and these terrors 
will entyrely shut out all love : for it is against nature 
to love pain ; and how then can the awakened sinner 
love that offended God, who is to inflict it upon 
him ? He cannot love him, until he has some sense 
of God^s pardoning love, aiid of his interest in the 
covenant of gracp. The text declares this truth— 
*< Thou shalt love the Lord thy. God,'' thy covenant 
God, not an absolute God, such as the Deists worship, 
but a God related to thee in the covenant of grace. 
Thy God is a relative term, implying the relation 
which God stood in to the believer, and which is here 
expressed by the word Alehim, thy Alehim. The 
Trinity bound in covenant to redeem man are thine, 
and stand related to thee in all their covenant offices, 
the Father is thy Father, the Son is thy Saviour, 
the Holy Spirit is thy counsellor, guide, sanctifier, and 
strengthener, all the graces and blessings of the cove- 
nant are thine in time and eternity ; therefore thou 
shalt love Jehovah thy Alehim, for these inestimable 
mercies, with ail thy heart and mind, and soul and 
Strength. 

My brethren, is this your experience .'*— ^You were 
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once haters of God, have you been brought to love 
him, and do you know him to be your reconciled 
Father? The gospel has revealed no other way of 
attaining his love, but seeking it through Christ, and 
receiving it by the grace of his Spirit. Have you then 
sought and received it in this way P If you have, you 
will gladly follow me to my 

Fourth general head, Which was to treat of the pro- 
mises made to them, who love God. These promises 
are exceeding great and exceeding precious, containing 
every covenant blessing pf grace and glory. The . 
Lord has engaged to preserve them that love him 
(Psalm cxiv. 20.); and to keep covenant and mercy 
with them that love him (Deut. vii. 9.) ; yea, they that 
love the Lord shall be like the sun, when he goeth forth 
iii his might (Judges v. 8L) ; nothing shall stop their 
course, afflictions, sickness, temptations, all manner of 
trials shall help them .forward : for all things shdll 
work together for good to them that love God, (Rom. 
viii. 28.) But it is impossible to describe the great 
things, which God hath prepared for them that love 
him. If a man love me, says Christ, he will keep my 
words, and my Father will love him, and we will 
come and make our abode with him, (John xiv. £8.) 
This fellowship with the Father and the Son by the 
bond of the Spirit is the greatest happiness which can 
be enjoyed, next to the crown of life, which God hath 
promised to them who love him, (James i. 12.) and 
who shall be for ever happy in the enjoyment of his 
love. Are not these promises exceeding great and 
precious ? And on whom my brethren, can you place 
your affections, who has any such promises to make 
you ? Can the world bid so high for your hearts .'* Are 
its pleasures worthy to be compared with the pleasures 
laid up at God's right hand for evermore.'* A»*e its 
honours and riches like the honour and riches which 
come from God .? What can sin oflfer you, what can 
Satan purpose, what can the flesh covet, that can be 
put in competition with the blessedness which God haa 
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promised to them who love him ? If they promise 
ttiore than God, they are liars, and if you trust them,. 

Jou will be deceived. But God's promises are like 
imself, unchangeable. He is faithful and just to fulfil 
tiiem. And he does fulfil them daily. His pei^le 
are witnesses for him; they declare, that not oQe 
thing hath failed of all the good things which the 
Lord hath promised in his word to ttiMem'that love 
him. All are come to pass unto them, and not one 
thing hath failed thereof. Oh that you were all bis 
witnesses, and knew the hi^ppiness of his love. May 
he shed it abroad in all vour hearts for his mercies sake, 
and enrich you with the blessings of his love in time 
and in eternity. 

Having considered the nature of the first and great 
commandment, it behoves us to apply what has been 
spoken, and make it useful to ourselves. My brethren, 
have you found any use in it P Are your hearts placed 
upon the Lord God? Is he the reigning object of 

Jour affections? How were you brought to love 
im ? Did you ever find yourselves miserable be- 
cause you were at enmity with him ? And did you 
seek the Father's love through Christ, as the effect of 
his obedience and sufferings, hoping that the Father 
was your Father for the righteousness sake of his be- 
loved Son ? and did you continue in this way seeking, 
until you received the faith which worketh bv love ? 
If this be your experience, bless God for this un- 
ispeakable gift. It becometh you well to be thankful. 
Praise him with your lips. Praise him with your 
lives, and give hma every . testimony of your love, 
which he requires ; espeoally give him your hearts, 
aad let him reign in them. There let Christ set up 
his kingdom, and by his sovereign power subdue your 
enemies and his: for, when Christ dwells in your 
hearts by faith, ye shall then be rooted and grounded 
in love, and shall be strengthened with might in the 
inner man to do his will, and to suffer it. Then 
your constant language will be. Who shall separate 
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US from the love of Christ? Shall any tiouble, 
hecause painful ? Shall any temptation, because 
strong? Shall any duty, because bard? Nay, in all 
these things we are more than conquerors through him 
that loved us. ** 

Are there any of you, my brethren, who are not 
thus rejoicing in the love of God, but are wishing and 
desiring to be in this happy state ? From whence aanm 
your desires? Do they come from the conviction of 
your sin and misery ? Do you feel the enmity of your 
wills, and the rebellion of your hearts against God f 
and do you therefore wish, that although you are 
now enemies, yet you may be reconciled to Grod by 
the death of his Son ? Have not you been trying to do 
something in part to make a reconciliation with God ? 
And what was the event ? Have not all your attempts 
failed, and have not you been brought to see the 
insufficiency of your works to make your peace with 
God ? And did the sense of this send you, as helpless 
sinners, to the throne of grace, intreating the Lord 
Christ to be your peace, and to make both one ? Is 
this your experience ? If it^be, thus far you have been 
directed aright into the love of Grod, But who brought 
you thus far? Is it not he who is to carry on, and to 
give you the blessing fo¥ which you wait. It is the 
Holy Spirit who has convinced you of your guilt ^md 
misery m turning your hearts from God and who has 
disposed you to seek his love^ and who is also to shed 
it abroad in your hearts. And this he will do, by 
giving you the faith which worketh by love. He 
will enable you to trust God's faithful word, which 
cannot be broken, and to rely upon his unchangeable 
promises, which cannot possibly fail of being fulfilled 
to every one, who comes and sues for mercy and favour 
through the righteousness of the Lord Christ. Thus 
he will give you power to put forth, and to act faith, 
and to apply the promises to yourselves, whereby he 
will bring you to see that Christ loved you, and gave 
himself for you, which will produce love in your 
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hearts, and the fruits of love in yoQr lives. Walt 
then upon him for this blessing. Wait under the 
word, hoping and praying that he would make it the 
msans of working faith in your hearts ; and when it is 
given unto ^ou to believe in the name of the only 
begotten Son of God, then he will fulfil the work of 
faith with power, he will support the patience of hope, 
and he will carry on the labour of love even unto the 
end. 

Perhaps there may be some persons here, who have 
no desire to love God. They have given up their 
hearts to other objects, and are pleased with their 
choice. O ye sons of men, how long will ye thus 
idolize the sinful creature, and rebel against the al- 
mighty Creator ? How long will ye love vanity, and 
seek after happiness in the ways of sin ? Can these 
things make you happier than God can P Nay, know 
ye not, that at the end of your fancied pleasures there 
IS real misery for evermore ? And are you making a 

eod bargain ? Is it worth your while to give up all 
pes of heaven and glory for the sake of some present 
• joys ? And what are they ? Are they solid and lasting, 
and do they make you happy through life ? Have you 
no uneasy sensations when you are sometimes alone, 
or when you are visited with sickness ? Does not a 
troublesome thought then intrude, " What will become 
" of me, if I should die ? If I was to be in heaven, I 
** could not be happy ; because I love nothing that is 
** there. I have no love for God, nor for his will, nor 
** for his people ; I find no pleasure in praising God 
*' here, how then could I rejoice in singing his praises 
*' hereafter.'^'' If ever your mind has been led to such 
reflections, bow did you get rid of them ? Did you try 
.to drive them away by company or diversions ? And 
.you. succeeded ; the melancholy fit wore off, and you 
thought it a great blessing you was easy again. This 
^ngle instance is sufficient to demonstrate that you 
/ire not happy ; and indeed it is impossible that you 
' should be so. While your heart is turned from God, 
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it is set upon sin, and sin has no happiness to give. 
Its promises are all lies, and its enjoyments are all 
delusions; for it undertakes to make you happy in 
that, to which the Almighty has threatened eterndL 
misery, and the practice of which will bring this misery 
upon you. Men and brethren, are not these things 
so ? And why then will you set your love upon sin ? 
Can it make you perfectly happy ? Deal fairly with 
yourselves. Are you as happy as you would wish to be ? 
You know you are not. I appeal to your own hearts. 
But if any of you are so desperately deluded, as to 
wish for no other happiness, than what the pleasures of 
sin can give you, yet did you ever consider what would 
be the end of this delusion ? Oh think upon that<i 
and may the sense of it open your eyes : for surely 
you are acting a most unnatural and wicked part, to 
choose eternal misery rather than part with some sin- 
ful pleasure. May the God of all grace convince you 
of your want of his love, and bring you to know and 
experience the happiness of it, and oh that he may 
now put it into your hearts to pray for it. May he, 
the Lord and giver of every good gift, bless what has 
been now spoken, and render it the means of increasing 
his love in the hearts of all this congregation. May 
he pardon our imperfect manner of thinking and 
speaking of his divine and infinite love, and may he 
shed it abroad abundantly in all our hearts. Qh that 
he would send us away inflamed with his love, and 
would give us grace to walk in love, continually 
evidencing our unfeigned love to him by our love to 
his commandments. 

Grant us these our requests, most holy Father, for 
the sake of Jesus Christ, our Lord, to whom with 
, thge, and the eternal spirit, three co-equal and co- 
eternal persons in one Jehovah, we ascribe the king- 
dom, and the power, and the glory, now and for ever. 
Amen, 

i4i 



\ 



tfPO^ THE &I6HT 



liOVE OF OUR NEIGHBOUR, 



DISCOURSE IX. 






r 






.^J. 



UPON THE niGHT 



LOVE OP OUR NEIGHBOUR. 
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Maek xii. 28, 29, 30, 31. 

And one of the scribes came^ and having heard them rea^ 
somng together y and perceiving that he had answered 
them welly a^T^d hiniy which is t}^ first commandment 
of all. And Jesus answered him^ the first gfaU the 
commandments is, Hear^ O Israel, the Lord our God 
is one Lord ; and thou shalt love the Lord thy God 
with all thy hearty and with aU thy soul, and with all 
thy mindy and with all thy strength : This is the 
first commandment. And the second is likcy namely^ 
thiSy Thou shalt hve thy neighbour as thyself; there 
is none other commandment greater than these. 

In these words our blessed Saviour has given us the 
sum and substance of all practical religion. He has 
reduced it to two short rules, which yet are so full and 
XX>pious, that they comprehend all the law and the pro- 
j)hets. The whole scripture was to lead us to the 
right knowledge of the Lord God, that we might pay 
him the love and obedience which are his due, and 
might love our neighbour as ourselves. 

I have already discoursed of the two parts of the first * 
commandment, and have endeavoured to expjaia and to 
enforce the right knowledge ai^d the right love of the 
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Lord God, and I come now to the second command-* 
ment, which is contained in these words of the text : 
^* And the second is like, namely this. Thou shalt love 
** thy neighbour as thyself.'' The second is like unto 
the first, because it treats of the same subject, is enfor- 
ced by the same authority, and is enacted for the same 
wise and gracious purposes ; _and the second is farther 
like, because it arises and braifcbes out of the first, 
since if any man has the true love of God in his heart, 
it will evidence and prove itself to be there, by enabling 
him to love his neighbour as himself. The right love 
of our neighbour is the fruit and efiect of our love of 
God, and can spring from no other root, especially in 
the perfect degree here required, Thou shaJt love thy 
neighbour as thyself. This is an abridgment of the 
whole moral law, and comprehends all the duties of the 
second table. As he who loves God keeps the first 
table, so he, who loves his neighbour as himself, keeps 
the second. May the Lord incline ^U our hearts to 
keep it, and may his good Spirit render useful and pro* 
fitable what shall be said. 

First, Concerning the inseparable connection bctwteen 
the two commandments, the love of God and the love 
of OUT neighbour. 

Secondly, Concerning the nature and extent of the 
second commandment-«*Thou shalt love thy neighbour 
as thyself. 

Thirdly, Concerning the scripture method of eni^ 
Ming us to keep this commandment. And then, 

Fourthly, I shall make some practical observations 
upon these particulars. 

As to the first of these points, I lay this down for mh 
evident truth ; that the man can have no real love for 
his neighbour, who has not first the love of God in his 
heart, such a true experimental sense of God^s love to 
him in Christ Jesus, as was treated of in the last dis- 
ooursei : for the love of our neighbour stands upon the 
love of God. It has no other foundation. iBuild it 
4ipon what you please but this, you will find nothing 
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else strong enough to act against the opposition of a 
man^s own selfish heart. But as we have many pre« 
tended master-builders, who lay another foundation 
than that is laid, and as some of the most dangerous 
mistakes in religion, arises from building upon these 
men^s foundation, I will therefore bring some arguments 
to prove the inseparable connection between the two 
commandments, the love of God and the love of our 
naghbour. And 

First, a man cannot love his neighbour aright, until 
he be endued with the love of Cfod; because he has no 
principle of love in his heart. Man, in his natural state, 
or as our church expresses it, man, before he receives 
the grace of Christ and the inspiration of his Spirit, has 
no holy pure love of any kind. All his affections are 
placed upon wrong objects and directed to wrong ends. 
They are turned from God, and placed upon those ob- 
jects, the love of which he has forbidden, and they are 
directed to the pleasing of self, and ndt to the glory of 
God. This is the scripture-character of fallen man. 
He has no brotherly love ; and how should he have 
iiny ? for he has, no natural affection. He acts contrary 
to those very instincts by which the brutes act invan- 
ftbly. With all hb boasted reason, and dignified facul- 
ties, he is in social life lower than a brute : for are there 
Bot parents who have no love for their children, and 
chilaren who have no love for their parents ? Is it not 
a common thing to find a family divided against itself, 
and Cain persecuting Abel unto death ? And what prin- 
ciple of love can he have in his heart, who is thus with- 
out natural affection ? Natural affection ties men toge- 
ther with the strongest bonds of love, but all these he 
breaks asunder ; an'd therefore it is just as possible that 
tiny brotherly love should be in him, as that a fountain 
should send forth at the same time sweet water and 
titter. But 

Secondly, The. natural man is not only without a 
principle of love, but is also described by that GoA 
who created his heart, land knows it, iutimately to be 
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actuated by a principle of hatred. Until he has some 
of the love of God shed abroad in his heart, he cannot 
have any true love for his neighbour : because he is ab- 
solutely under the influence of vicious self love, and 
while this reigns in the heart, brotherly love can have 
DO place ; nay, it will be absolutely shut out, as the 
apostle shews, Titus iii. 3. *^ We ourselves also (as well 
*< as others) sometimes lived in malice and envy, hate- 
** ful and hating one another." When did he, as others, 
live in this malicious, envious, hateful state ? He was, 
he says, a slave to these base tempers, until the kind- 
ness, and love of God our Saviour was manifested to 
him; and therefore until this be manifested to any 
man, he must be a slave to the same tempers. He can- 
not be delivered. from them by any human means. No 
knowledge, no power of philosophy, no system of mo- 
rality, no stretcn of genius, nor refinements of polite 
life, can make a man less hateful in himself, or less dis- 
posed to hate others. Had not the Romans all these 
advantages, and yet we have this character of them 
drawn by an infallible pen. They were filled with all 
unrighteousness, covetousness, maliciousness, full of 
envy, murder, debate, deceit, malignity, whisperers, 
backbiters, haters of God, despiteful, proud, boasters, 
disobedient to parents, covenant-breakers, without na- 
tural affection, implacable, unmerciiul. Thus were 
they hateful, and hating one another ? and such is every 
man before he receives the grace of Christ. He has all 
these evil tempers in him, which the Romans had. 

But some perhaps may ask. What is the cause of 
this universal depravity of man's afiections ? The cor- 
ruption of his nature is the true cause : for all our evil 
tempers spring from the corrupt heart. The fountaia 
is polluted, and therefore the streams run foul. Out 
of the heart, says our Lord, proceed evil thoughts, 
murders, adulteries, with the other abominable deeds 
of the flesh, some of which the apostle mentions by 
name. Gal. v. ^0. such as hatred, variance, emulations^ 
wrath, strife, envyin^s. These are in every heart : for 
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the Imagination of the thoughts of the heart is only 
evil, and that continually, continually eviJ, because con- 
tinually set against the love of God, and against that 
love oi our neighbour, which the will of God requires 
us to pay him. Surely then his heart must be chang<« 
ed) before brotherly love can enter into it. Grace must 
work upon its evil tempers, and the Spirit of God must 
Bubdue them, that love and its sweet dispositions may 
rule in the heart. Love first takes place in us, when 
the Spirit of (rod sheds it abroad, and manifests to us 
the pardoning love of our God. Then a new principle 
of love takes possession of the heart, which strives 
against and conquers our selfish tempers. But until 
this be done by the spirit of love, there is nothing in 
any man but SELF. His views are all narrow and 
selfish. The end of all his pursuits is self-seeking, and 
the end of all his enjoyments is self-pleasing. This is 
God^s own account of his fallen creature, man. And 
what says matter of fact ? Is this man'^s real character ? 
I shall endeavour to prove under my 

Third argument that it is. Experience demonstrates 
it. Look around you, my brethren, and see what men 
are doing. Does love reign in every breast ? Are they 
studying how to make each other happy, and rejoicing 
in each others happiness.? No. The contrary spirit 
prevails. Is there any little village free from disputes 
and quarrels ? Where is there any large business or ma- 
nufactory free from contention and envy among the 
various persons concerned in carrying it on ! If they be 
all of one mind and of one heart, is it not generally a 
wicked combination to enrich themselves by oppressing 
others ? Is there any trading city, whose merchants re- 
joice in the prospenty of others, as in their own ? Is 
there any state free from parties F Blessed be God tor 
the lessening of party spirit among us. It has received 
a great blow, but it is not dead. It is only waiting 
for some public misfortune to give it a specious occasion 
of raising fresh disturbance and confusion. And look 
into the present melancholy state of Europe : where do 
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you find brotherly love ? Oh where C5an it subsist amidst 
the horrors of war ? It was not brotherly love which 
raised armies, ranged them in order of battle, put them 
tipon action, and made brethren rejoice in the slaughter 
and death of each other. Brotherly love has not a 
more distressing sight, than when it surveys a field of 
battle, upon which there lay ten or twenty thousand 
unhappy men slain in one day. These are awful proofe 
of the ascendency which hatred has in the human 
breast. 1 1 has got possession, has seized the throne, and 
has entirely banished all brotherly love. The fact is 
notorious: for men are every where complaining of the 
miseries which they meet with in social life ; and they 
do not complain without reason. The time is come 
when this charact^* is fulfilled. ** Men shall be lovers 
*' of themselves, covetous, proud, boasters, blasphe- 
** mers, disobedient to parents, unthankful, unholy, 
** without nat^iral affection, truce-breakers, false accu- 
** sers, incontinent, fierce, despisers of those that are 
** good, traitors, heady, high-minded."" Is not this a 
real picture of mankind. Do we not find these unso- 
ciable tempers prevailing among them at this day, and 
do not these demonstrate, that man is incapable of 
having any true love for his neighbour, until he has the 
love of God in his heart. 

But supposing that man, in his natural state, could 
do some seeming acts of love to his neighbour, yet 
they would avail nothing without the love of €rod, 
which is my fourth argument. Since fallen msin h«» 
not the love of God in his heart by nature, nor is capa- 
ble of attaining it by any meaiii in his own power, the 
great business of religion is to bring him to love God, 
and to keep the first and great commandment ; whick 
the gospel alone can enable him to do. Moral philoso- 
phers have been trying, but they have always failed. 
They make religion consist in the duties of the second 
table, omitting the first, which is the same thing as if 
they laid the foundation in the air, and built the house 
downwards. Morality has no foundation without the 



^^,^_, ,^^' -*'" 






SXBMON tX* Sit 

»ove of God. All moral obligations t6 brotherly love 
fail in their motives, and in their end. Their motives 
are like so many ropes of sand. They have no force to 
bind and to oblige the conscience. We have many men 
who write and speak learnedly about moral duties, but 
here they fail ; they can oflFer no obligation strong 
^enough to over-balance the propensity in the sinner's 
heart against those duties. His heart pleads more 
strongly against them than they can plead for them. 
They may talk eloquently to him of the beauty of 
virtue, and may argue with him closely upon the fitness 
of things, and may try to persuade him by a fine 
chain of reasoning to act agreeably to the nature of 
things and to the moral sense, and they may re- 
commend the whole from the charms of universal bene- 
volence. All this looks very pretty in theory, and may 
make a fine system of the religion of nature delineated, 
but bring it to practice. Offer these motives when 
self-love has some favourite passion to gratify, or sel& 
interest has some great prospect of advantage, and what 
is the consequence ? The man is deaf to all your moral 
arguments. They cannot reach his heart, nor open and 
enlarge it to receive brotherly love, but leave it still 
under the power of its selfish tempers. These have too 
deep a root in nature to be driven out by the mere dint 
of moral reasoning. Grace alone can subdue them ; 
toad when grace places the love of God in the heart, 
then it delivers the affections from vicious self-love, 
and makes them act by a constant uniform principle of 
IbVe to the brethren. 

And as morality fails in its motives, so does it also 
in its end. It proposes a wrong end. The glory of 
God should be the end of all our actions, but moral 
men se^k their own glory by their works: for they 
suppose that their works are meritorious, and can pro* 
cure them the love and favour of God by way of desert. 
Thus they set aside faith, without which no moral works 
can be acceptable. Faith alone directs us to a right 
end^ and proposes the right means to attain it, and 
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evety act and exercise of faith towards the attaining of 
it is well-pleasing unto God. But morality without 
faith cannot please God : for it is an adjudged case in 
scripture, ^' that without faith it is impossible to please 
" him,** and it has been determined by our church in 
her thirteenth article, that works done before the grace 
of Christ and the inspiration of his Spirit are not 
pleasant to God, forasmuch as they spring not of faith 
m Jesus Christ. It is faith working by love, which 
renders those works pleasant to God, that done upon 
any other motive would be highly displeasing to him. 

Let these arguments suffice for the proof of the first 
point. It appears from their evidence, that the love of 
our neighbour arises from the love of God. There is 
no other foundation for it. You must keep the duties 
of the first table before you can keep those of the 
second. The connection between them is inseparable. 
Unless a man first has the love of God in his heart, he 
cannot have any true love for his neighbour. He can- 
not love him at all, and much less in the perfect mann^ 
here required — Thou shalt love thy neighbour, as thy- 
self And this leads me to speak of the nature and ex-n 
tent of the second commandment under my second 
general head. 

The text requires a very exalted and refined degree 
of brotherly love. It commands us to love our neigh- 
bour as ourselves, with the same strength, with the same 
constancy of afiection : for no man ever yet hated his 
own flesh, but nourisheth it, and cherisheth it ; sa 
should he nourish and cherish his neighbour in all good 
things. Whatever good he wisheth to himself, the 
same should he wish to his neighbour; and whatever evil 
he would have kept off from himself, the same should 
he endeavour to keep off from his neighlbour ; and he 
should, in both these respects, exert himself for his 
neighbour, as much as for himself. But who are re- 
quired thus to love their neighbour ? The law reaches 
to all men and to all cases. The same authority which 
enjoins the perfect love of God, enjoins also the perfect 
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love of our neighbour ; and can any fallen man keep 
these commandments ? No, while he is in his natural 
state it is impossible. We have before proved, that he 
can neither love God nor his neighbour, until his affec- 
tions be changed, and vicious self-love be taken put of 
his heart. But when grace has made him a new crea- 
ture, when his understanding is enlightened, his will is 
rightly disposed, and his heart is under the influence of 
divine love, then the text speaks to this man, and 
says, Thou shalt love thy neighbour as thyself. The 
same graces which led th^e to love thyself aright, will 
operate with equal force in the love of thy neighbour, 
and will shew itself in every work and labour of love. 
It is evident then, that the duty is of great extent. 
The object on whom it is to be exercised is mankind in 
general ; for every one is our neighbour who stands re- 
lated to us in the common bonds of humanity. If he be 
a Heathen, a' Turk, or a Jew, he is nevertheless bone of 
our bone, and flesh of our flesh. Nay, if he be our 
enemy, yet still he is our neighbour ; we are of one fa- 
mily, and of one father, and therefore his habred to us 
should not stop the current of our love to him, as our 
Lord has taught us in the 10th chapter of St. Luke. 
A certain Lawyer asked him. Who is my neighbour ? 
Jesus answered him in a parable. The Jews and the 
Samaritans were at such great variance, that they would 
not even have any dealings with one another ; and a 
certain man, in going down from Jerusalem to Jericho, 
fell among thieves, who stripped him of his raiment 
and wounded him, and departed, leaving him half dead. 
A priest and a Levite saw. their countryman in this dis- 
tress, but passed by without giving him any help ; and 
afterwards a Samaritan came to the place where he 
was, and when he saw him he had compassion on him, 
and gave him all the assistance in his power. Which 
now of these three, says Christ, was neighbour to him 
that fell among thieves? The lawyer answered, He 
that had mercy on him. Then said Jesus unto him. 
Go, and do thou likewise. Go, and imitate this Sa- 
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maeitati. Learn of him to look upoQ all men, even 
thine enemies as thy neighbours, and loye them, and 
do good to them, as he did. Thus it is plain, from 
our Lord^s explanation of the word neighbour, that we 
ought. to extend our love to all men, and also to all 
eases. It is to reach to the inmost desires of the heart. 
The love of God being shed abroad there, will take the 
command of the iaffections ; and when love is on the 
throne reigning in the heart, it will sweetly incline and 
mightily enable the other faculties to obey its dictates. 
Love will not dwell in the sipie heart with selfishness 
and hatred, but will oppose and subdue them, in order 
to make room for brotherly love ; and when this comes 
and dwells in the heart, the man is thereby always dis- 
posed to think, and speak, and act, for the good of his 
neighbour. He has in him an abiding principle of 
love, which, according to what is written, " thinketh no 
•*.evil.'' Love works first upon the thoughts of the 
heart, from whence all the words and actions spring. 
It infuses its gracious influences into the root, that the 
sap and juices communicated from thence may partake 
of its nature, and that whatever grows upon this stem 
may be t}ie flruit of love. That heart-love, which think* 
eth no eVil, will speak none ; for as out of the abun- 
dance of the heart the mouth speaketh, so love being 
in the heart will shew itself in the tongue, and will not 
speak evil of its neighbour ; nor can love do him any 
harm. ** Love worketh no ilt to his neighbour, Rom. 
^ xiii. 10. therefore love is the fulfilling of the law;^ 
to love our neighbour as ourselves is the fulfilling of 
the law of the second table. Which they that have 
the love of Ood in their hearts endeavour to keep, not 
to merit heaven ; for that was the purchase of Christ's 
blood ; but they are kind one to another, tender-heart- 
ed, forgiving one another, even as God for Christ's 
sake hath forgiven them, and they walk in love as 
Christ hath also loved them. 

This is the nature and extent of brotherly love. 
It springs from the love of God, and is guided and in- 
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fluesced by it. Whatever the law of God teaches a 
XQan to do for his own good, brotherly love 'will put him 
upon doing the same, for the good of otheiis, and not 
only of his particular friends and relations, but also of 
mankind, yea, of his very enemies; even for them 
brotherly love has its good wishes and its good offices. 
It would not entertain an injurious thought of its neigh* 
bour, nor speak a word to his prejudice, nor do any 
thing to his hurt. Its constant breathings are, As I 
have opportunity, I would do good unto all men. And 
is this^ ray brethren, the language of every one of your 
hearts ? Have you a principle of brotherly love actuate 
ing and influencing every thought and word and work ? 
[Examine yourselves closely upon this point. It may 
help to shew you clearly tne state of your souls : for 
this commandment have we from him, that he who 
loveth God loves his brother also. If your love to God 
be from a right motive, and to a right end, it will work 
in all the kind offices of brotherly love. If you fail in 
these, you certainly fail first in your love to God : for 
these are the streams which flow from the fountain, 
and they could not fail unless the fountain ceased to 
supply them. There is a want of the love to God in 
the heart, when there is a want of any of the good 
oflices of brotherly love in the life. Search and see if 
this be not your case ; and if it be, look up to God 
and intreat him to direct your hearts into his love, 
that you may hear with profit what shall be said under 

my . 

Third general head, Concerning the scripture method 

of enabling us to keep this commandment. Man has 
no generous principle in him by nature. Vicious self- 
love directs and governs all his views and actions, and 
therefore he must be changed and renewed in the spirit 
of his mind, before brotherly love can have any place 
in his heart. The scripture treats largely of this great 
change, and ascribes the whole of it to the Spirit of 
God. He enlightens the understanding, and convinces 
the sinner q£ his guilt aOid of bis danger ! Then he at« 
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tacks the stubborn self-will, and makes the sinner fed, 
that if he follow his own will he must unavoidably 
perish, and that everlastingly : and he also shews him 
the horrid rebellion of his heart, whose affections are 
all apostates from God, having set up the creature and 
served it in the place of the Creator. The sinner be- 
comes deeply sensible of his guilt and of his misery, and 
is made earnestly to wish and to pray for deliverance : 
and when the Lord has thoroughly humbled him, and 
by various ways and means has convinced him of his 
own utter helplessness, then he enables him to believe 
to the saving of his soul. He finds himself at peace 
with God through the righteousness of the Lord Christ, 
on which he can rely for his acceptance and pardon ; 
and therefore he loves God, who has first so exceedingly 
loved him ; and he proves, by his unfeigned love to the 
brethren, that this love of God is in his heart : for, 
being there it will produce the kind dispositions, and 
will draw forth the good offices of brotherly love. In 
this way grace overcomes the selfishness of nature, and 
anger, wrath, malice, hatred, and the other unsociable 
tempers of the old man are subdued, and the new 
man puts on bowels of mercies, kindness, humbleness of 
mind, meekness, long-suffering. These are sanctified 
affections in him ; because they are the genuine fruits 
, of that faith which worketh by love. 

This is the scripture-method" of attaining brotherly 
love. It cannot be attained but by the grace of God : 
for the established rule is — " Ye are taught of God to 
*' love one another.'^ It is not from human, but from 
divine teaching. Brotherly love is not learnt in the 
schools of moral philosophy. The greatest professors 
of ethics may write pretty systems, and read lectures 
upon them to their pupils, and perhaps they may ex- 
plain to them something of brotherly love ; but they 
can place none of it in the heart. Christ alone can do 
that. He is the great teacher of brotherly love ; and 
it is in his school only where men can learn it practi- 
cally. He teaches his disciples first the want of it; 
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and when he gives them his love, and sheds it abroad 
in their hearts, then also he gives them the love of 
the brethren, as it is written, 1 John iv. 7. " Beloved, 
" let us love one another : for love is of God ; and 
** every one that loveth, is born of God, and knoweth 
" God C he is a child of God, because he loveth his 
heavenly Father, and loveth all his Father's children : 
which doctrine the. same apostle maintains in these 
words, 1 John v. 1. ** Whosoever believeth that Jesus 
" is the Christ is born of God, and every one rtiat 
" loveth him that begat, loveth him also that is begotten 
" of him." Here the apostle discovers the true cause 
from which arises our love to God and to man. It is 
through faith apprehending and laying hold of Christ, 
that we are made the children of God, and therefore 
we love the Father of whom we are begotten, and the 
brethren who are begotten of him, and who have ob- 
tained like precious faith with us. Believers, who are 
thus bom again of God, and adopted into his family, 
are closely connected and joined together in the bonds 
of love. *Love flowing from the head into all the mem-> 
bers, unites them in affection to their heavenly Father 
and in affec^on to all his children ; for, being members 
of the same body, they have the same care one for 
another ; and if one member suffer, all the members 
suffer with it ; or if onei member be honoured, all the 
members rejoice with it. 

It is certain then, from these scriptures, that no man 
can love his neighbour as himself, unless he be taught 
it of God. There is something called universal bene- 
volence, and the moral sense, and the patriot spirit, 
which pretend to teach brotherly love upon the prin« 
ciples of moral philosophy, but these are false bastard 
kinds of love ; arising from selfish motives, and directed 
to selfish ends. And let them appear ever so refined 
and exalted, yet they are not sanctified affections, be- 
cause they spring not from faith in Jesus Christ ; and 
without faith in him it is impossible to please Gfid. ^ 
Works done before the grace of Christ and the inspira^ 
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tion of his Spirft are not pleasant to God. Ycmi may 
do many seeming acts of love, yod may be the foremost 
in all charitable subscriptions, you may be Kriery kind 
to your needy relations, and very good tdj- the poor, 
nay, you may build hospitals, and leave your estate to 
endow them, yet if these things be not done in faith, 
they have in tnem the nature of sin, and are not acts of 
brotherly love, but acts of your own proud selfish spirit. 
God looks at your heart He sees upon what principle 
yoif are workmg, and if your principle be wrong, your 
actions cannot be pleasing in his sight. Make the tree 
good, and its fruit will be good ; but a corrupt tree 
cannot bring forth good fruit. This is the main point 
with respect to brotherly love, and this comes to be 
considered in the 

Fourth place, Under the practical observations upon 
the doctrine of the text. The doctrine is this : Who* 
ever keeps the first table will keep the second. If the 
love of God be in his heart, be will give proof and 
evidence of it by his unfeigned lo\p of his neighbour, 
and he will love him as himself, not with that vicious 
self-love which influences the views and actions of all 
natural men, but with that holy sanctified afiection, 
which springs from, and is guided by, the love of God. 
If this brotherly love was in every heart, it would turn 
the world into a paradise. If all men had true heart* 
love to their neighbour, earth would be heaven : for so 
much love as there is on earth, so much of heaven is 
brought down upon it. The hateful and selfish tem- 
pers of mankind make the world what it is; these are 
the cause of all the miseries in society, and these are in 
all men by nature. Their love centres in self, and 
seeks not another'^s good but its owji. One great design 
of Christianity was to refotm their love, by giving 
them that faith which worketh by love, by love to God 
f(X his inestimable mercies, and by love to men for the 
soke of God ; by which means the old selfish heart be* 
comes a loving heart, and is ever prepared to do all the 
good it can to the bodies and squIs of men. This i» 
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ihe true character of a Christian. He wiabes well to 
all men, s^ieaks evil of no man, and is ready to every 
good work. In thought, word, and deed, be is iuflu- 
eoced by unfeigned love to his neigfabour, whether be 
be a stranger, a friend, or an enemy. Is this your 
character, my brethren ? Have you the true love of 
your neighbour in your hearts, and are you constantly 
manifesting it in your lives P How many persons have 
we sonong us, that make great professions of brotherly 
love, even of universal benevolence, and yet they divide 
the two tables, and make religion consist in keeping the 
duties of the second. All our moralists act upon this 
plan. They speak and write very prettily about moral 
duties, but they lay the foundation of them upon jsand. 
They neither build them upon the love of God, nor 
upon faith in Christ Jesus ; and other foundation can 
no man lay for the love a( God, nor upon the grace of 
the tidy Spirit disposing and enabling them to love 
God, and then to love their neighbour. Thus these 
men put asunder what God hath joined together. The 
love of God and the love of men cannot be separated : 
for there can be no true brotherly love, but what 
springs from the love of God. Let it spring from any 
other cause, there will be something in it selfish, it will 
arise from private narrow views, and will be directed 
to mean ends, and be it ever so refined and patriot- 
spirited, yet it will be unsanctified ; because whatsoever 
is not of faith is sin. Without faith the sinner is under 
guilt and under sentence of death, and is as incapable 
of doing a single act which is good and valid in the 
Court of heaven, as a condemned criminal is of doing 
any legal act, which would be allowed to be valid in a 
court of justice. The law of God has attainted him of 
high treason, and found him guilty; upon which justice 
has a right to inflict the deserved punishment, and to 
put the sentence of the law in force against him ; but 
if he own the sentence to be just, and sue for mercy, 
and seek it through Jesus Christ, relying on his. grace 
and righteousness, then by faith he is pardoned ; his 
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Attainder is reversed, and he is capable of doing acts 
veil-pleasing unto God through Jesus Chrbt his Lord. 
The moral works done by such a person are acceptable, 
because his person was first accepted, and he was what 
they call rectus in curia; but without faith it was im- 
possible that his moral works should please God : ^^ for 
'^ whatsoever is not of faith is sin.*" 

But I need not enlarge upon this point Perhaps 
there may be none of those persons here. By our pre- 
sence we declare ourselves to be professors of Christi- 
anity, and as such we. are nearly concerned in what has 
been now said. The scripture nas drawn our character 
before we receive the grace of Christ and the inspiration 
of his Spirit, and has painted in very expressive colours 
the inward lineaments of our hearts. It not only de- 
scribes every fallen man to be without any true love of 
God or of his neighbour, but also Represents him to be 
at enmity with God, and to be under the pov^er of 
corrupt inclinations, which are opposite to God's will, 
apd of selfish views, which are destrucUve of brotherly 
love. But while the scripture thus describes our ma- 
lady, it offers us a remedy, which faith ItJK^eives, and 
then works by love to God and to man ; by love to God 
in loving him and his will, and by unfeigned love to 
the brethren shewing itself in every good word and 
work. There are great complaints in the world of the 
want of this brotherly love ; and indeed there is very 
little of it to be found any where. But what is the rea- 
son ? Is it not, because there is a great want of the love 
of God ? For since brotherly love springs from this, as 
from its only fountain, how can there be love abundant 
in the streams, if it fail. in the fountain? If loves does 
not operate in your life, how can love be in your heart ? 
And if it be not there, what are you P not a Christian. 
What the sun would be without light, such is a Chris- 
tian without love. He has none of the life and spirit of 
Christ, and wants the very mark and badge of Christ's 
disciples. " By this, (says he,) shall all men know that 
^^ ye are my disciples, if ye have love one to another,'*^ 
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O Lord, where are thy disciples at present? Hast thou 
not said, ye shall know them by their love to one ano- 
ther f But upon whom is this mark found ? Upon all 
nominal Christians ? No ; they are distinguished by a 
contrary temper. But is it not among professors? 
What professors ? We have professors of so many de- 
nominations, and of so many different parties, that it is 
hard to say who has the narrowest views, or the most 
party spirit ; but it is easy to see at first sight that 
brotherly love is the peculiar character of few of them. 
Alas ! alas ! they have lost their proper mark, by which 
they were to be known to be Christ's disciples ; and thus 
the scripture is fulfilled, which saith, " In the latter 
** days the love of many shall wax cold."" It is cold 
indeed, with many ; thank God, not with all. There 
are some (although but few,) perhaps of every deno- 
mination, who still have unfeigned love for the brethren. 
May the God of love increase their numbers. 
^ Since there is so little brotherly love in the world, let 
each of you, my brethren, examine yourselves, and see 
whether- you be Christ's disciples more than in name 
and profession. Are you known to belong to the house- 
hold of faith by your love to one another ! Do you love 
Jrour neighbour as yourself, with a well-regulated, holy 
ove, arising from a right motive, and directed to a right 
end ? If you think you have this love, how did you 
attain it ? Was you taught it of God ? Have you been 
humbled before him under a sense of your guilt, and 
have you felt the misery of being enslaved to your own 
wicked and selfish tempers? And did you apply to Christ 
for deliverance ? Did he take guilt out of your con- 
science, ani give you that faith which worketh by love 
to your reconciled Father, and by love to your bre- 
thren for his sake ? If you have been thus taught of 
God, you will also be enabled of God to love one ano- 
ther. And this I pray, that your love may abound 
yet more and more. 

But if this be not your experience, then you cannot 
have the true brotherly love, and without it what are 
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Tou ? You are not a Christian ; for this conimandn)ent 
nave we from Christ, that he who loveth God, love his 
brother also. Your want of love to your brother, de- 
monstrates your want of love to Grod ; and consider 
what state you are in, while you are not reconciled to 
Ood, nor at peace with him. You are under the guilt 
of all your sins, and liable to suffer the deserved punish- 
ment of them. That Grod, whom you daily provoke, 
daily spares you. He might get himself glory in pun- 
ishing such a rebel ; but his long-suflfering bears with 
you ; and what return do you make him for keeping you 
out of hell? Do you love him, and serve him with 
grateful obedience? No, you attack him with open 
avowed rebellion, as if you had an arm like God, and 
was not afraid of the fire of his wrath : and you carry 
on your war against him by declared war against your 
treighbours, indulging the malicious - envious tempers, 
and gratifying the unjust desires of your own selfish 
heart. Suppose God should call you to his bar while* 
you are in this state : as you have no love for him, yoii 
could have no happiness in beholding or enjoying him ; 
and as you have no love for his family, you could not 
be happy in their company. You hated them upon 
iearth, and they are so much unlike yourself, you would 
hate them in heaven. What then could you meet with 
at his bar, but what you are prepared to receive; even 
an eternal separation from the presence of the 'Lord, 
and from the glory of his power ? And can you think 
of this without concern ? Have you no fear, lest the 
wrath of God should abide upon you for ever and ever ? 
What ! have you not one wish to flee from the wrath 
to come. O dreadful state of hardened sinners ! May 
the Lord take pity on you, and subdue your rebellious 
hearts by his almighty grace, that you may be brought 
to the right love of God, and of your neighbour. 

Perhaps some of you may say, I thank God I am 
not in this state. I nave been made to see and to feel 
my enmity against God and against man; and I heartily 
desire to love both. You have reason, indeed to be 
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thankful ; for this desire is a sign and token of God's 
love to you. Wait upon him^ that you may know and 
experience his love. He has encouraged you to ask 
this grace of him, and has promised to gwe it, upon 
your asking. It is his gift ; for God is love, and he ifl 
more willing to give than you are to ask. It is one of 
his choice gifts, which he delights to bestow upon the 
children of men, and with the right use of which he is 
well pleased. *^ If ye fulfil the royal law according ta 
*^ the scripture, thou shalt love thy neighbour as thyself^ 
^^ ye do well." James ii. 8. Ye do well in presenting 
this o(h>ur of a sweet smell, a sacrifice acceptable, well 
pleasing unto God. Oh ! wait then upon him, and be 
found in the ways of his appointment, not to merit hia 
love, it is a free gift, and it is inestimable, the price o£ 
it is above all the riches of earth and heaven, but wait 
humbly for the time of bis love ; and when out of his 
sovereign grace he sheds it abroad in your heart, then 
he will enable you to love your neighbour as yourself. 
Surely these blessings are worth your waiting for; 
especially since you are encouraged by those comfortable 
words, me truth of which many thousands now alive 
have found true by happy experience ; " They shall not 
<< be ashamed that wait for me, saith the Lord.^ Isa. 
xlix. 23. 

Thanks be to his rich and free love, which has ful- 
filled this scripture to so many in our days. You, my 
brethren, who know the love of God, should remember^ 
that as you love him who begat, so you ought to love 
them who are begotten of him. The soundness of youv 
love to God should be made evident from your acts of 
love to your fellow creatures; for that faith, which 
brings you to the knowledge of God^s love to your soul, 
diould work by love to them ; and this work of love 
proves it, does not make it, but proves it to be a living 
faith. While it lives it loves. Love is the very breath 
of fsiith, iEtnd while love breathes in the believer, it 
disposes him to do all the good he can to the bodies and 
to th? wuls of his neighboure; for hi* » bearUow. 
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He cannot see any one sick, poor, in prison, naked^ or 
wounded, but love hastens to his relief. It does not say 
—Be ye well, be ye relieved, &c. but it freely gives 
them such tBings as they have need of. My Christian 
brethren, you know that these are the proper oi&ces of 
brotherly love. Oh ! be careful then in the practice of 
them. If you would have your evidences kept clear for 
heaven, and your peace and comfort abiding, let your 
faith be continually working. Exercise it upon Chrisf s 
distressed members. Go about doing them good. Re- 
fuse no labour of love ; for he has commanded, and he 
has encouraged you to embrace every opportunity. 
This is the commandment 'of God, that you should be* 
lieve on the name of his only begotten Son Jesus 
Christ, and love one another, as he gave you command- 
ment ; and the day is approaching, when you will hear 
him say— -^^ Inasmuch as ye have done it unto one of 
^ the least of these my brethren, ye have done it unto 
** me.*" Keep your fisuth then working by love ; for 
they cannot be separated. Faith is the root, and love 
is the fruit ; if the root be alive, it will bear fruit, even 
the abundant fruits of love and charity, to God's glory^ 
and to man^s profit. 

And as the believer is kindly afFectioned with brother- 
ly love to relieve the bodily wants of his neighbour, so 
is he influenced towards his spiritual wants with more 
affection, because the soul is more precious than the 
body ; at least, if he be not, he ought however to be 
thus influenced. There is in men a strange remissness 
and backwardness to the performance of the offices of 
love, relating to the souls or their neighbours : but grace 
makes them willing and able. It sweetly inclines and 
mightily Enables them to the spiritual acts of brotherly, 
love ; but one cannot help lamenting how little grace is 
exercised this way. While worldly people are erecting 
magnificent hospitals, and doing princely acts of charity, 
oh ! how short of them do professors come in their 
works of charity ? You are a professor, you call your- 
self a Christian, and do you not know one of your 
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neighbours who lives in open sin^ and yet you never 
speatk to him of it ? You thought, indeed, sometimes of 
reproving him ; but then, fear, or shame, or indolence 
prevented you. These passions were stronger in you 
than brotherly love. And does not this convince you 
how unlike you are to your blessed master ? Did he ever 
decline doing good for feiar of some little inconvenience 
which might attend it ? No^ he went about doing good, 
although at the hazard of his life ; and yet your love to 
Christ, and to precious souls, is so very cold, that you 
can suffer your neighbour to live in sin, yea, perhaps to 
die in it, without one kind reproof, and hast thou 
not then boasting professor, great reason to examine 
thyself, whether thou be in the faith ? For how canst 
thou prove it to be true and alive, since it does not 
work by love? May this humble thee, and put thee 
upon seeking more of the spirit and power of Jesus 
Christ. Perhaps you are the master of a family, how 
do you shew your love to your servants? You see they 
do your work, and you take care to pay them their 
wages, and what more do you than publicans and sin* 
ners? But do you watch over their souls, instructing and 
admonishing them with all . gentleness and diligence P 
Have you any family worship ? Do you pray constantly 
with them, and for them ? so that the Lord may justly 
aay of you, as he did of the father of the faithful, ^^ I 
<^ know Abraham, that he will command his children, 
^^ and his household after him, and they shaU keep the 
<* way oftheLord, to do justice and judgment." God 
knows, there are few heads of families, who take any 
care at all of the souls of their servants ; and few in- 
deed do their duty by them in brotherly love. The; 
Lord pardon what is past, and reform us for the future 
in this respect. Perhaps you may be a parent, and 
you take pains enough to provide for the temporal wel- 
fare of your children. You rise up early, and late take 
rest, and eat the bread of carefulness, that you may get 
a great fortune for them. And what more do you for 
them than for your beasts .'* You provide for your chil- 
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dren^s weil-being in the world, and do you not the same 
for your cattle ? Christian love would put you upcm 
another work, and would stir you up to catechise them, 
to teach them to know themselves, to become early ac- 
quainted with their corrupt and sinful nature, and to 
see the necessity of their salvation by Jesus Christ. This 
is your bounden duty as a parent. The blessing upon 
the discharge of it is in God^s hand; but he re- 
quires you to use the means ; and if love be alive and 
active in your heart, you will strive more to have your 
children rich in grace, than rich in those things which 
perish in the using. In whatever other station of life 
God has placed you, do you perform the offices of bro- 
therly love in it? Do you love your neighbour as your- 
self? Search diligently, and watch your heart narrowly. 
If you have any true love, pray for more of it, and may 
the Lord God Almighty help you to subdue self, and 
all your selfish tempers, that love may increase and 
abound in your soul. May you grow up unto him in 
all things, who is the heaa, even Christ ; from whom 
the whole body fitly joined together, and compacted 
by that which every joint supplieth, according to 
the effectual working in the measure of every part- 
maketh increase of the body unto the edifying of itself 
in love. Hear us thou God of love, and answer; 
and grant that all men may know us to be thy disciples 
by our edifying one another in love. May no selfish 
temper, no bigotry, or party spirit, hinder us from re- 
lieving the spiritual or bodily wants of saiy of our dis*i 
tressed brethren, but unite all thy members closely 
among themselves. Make us, Lord, of one mind and 
o£ one heart, and may all that love thee in sincerity, 
think and speak the same things. O give us that love 
which never faileth. We ask it for thy mercy'^s sake^ to 
the honour of the holy, blessed, and glorious Trimty, 
three persons in one Jehovah, whose is the kingdom, 
axfd the power, and the glory, for ever and ever. Amen. 
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Zechakiah xiii. 1. 



In that day there shall be a fountain opened to the house 
g^ David, and to the inhabitants of J evussiemyjbr 
sin and for uncleanness. 

They that be whole need not a physician, but the 
sick stand in need of his advice and help. The per* 
sons, who feel no malady of sin, see not their want of 
a Saviour. They are not in pain, and therefore they 
desire no remedy; but it is otherwise with the con- 
vinced sinner. He feels the misery of sin. He suffers 
the torment of it in his guilty conscience, and ear- 
nestly seeks for relief No person in exquisite pain 
ever cried out for help with greater fervency than 
he does. He has heard of the almighty physician, 
and of his great readiness to heal all distressed ob- 
jects, who come unto him, and therefore he earnestly 
implores his assistance. How comfortable to hu 
a£3icted soul is such a scripture as this, when explain- 
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ed and applied to him W the Spirit of God—" In that 
" day there shall be & lount^ opened to the house of 
*' David, and to the inhabitants of Jerusalem, for sin 
" and for unclean neBS." He hears the words with joy, 
and blesses God for having opened a fountiun for such 
polluted sinners, as he is, to wash in and be clean. He 
believes the record that God gave of his Son, namely, 
that his blood cleanseth from all sin, and through faith 
Jie finds great joy. and peace in receiving redemption 
through the blood of Jesus, even the fur^veness of 
nns. But the case is quite different with those, who 
have never been in any concern about their souls. They 
may give a kind of simple assent to such scriptures as 
this. Perhaps they may be convinced, that they sh^l 
want to be cleansed from ^n some time or other, but at 

E resent they see no absolute necessity for it. They 
ave no painful sense of the malady of sin, nor any ap- 
prehension of their danger ; and therefore they give 
themselves no uneauness about the great physician of 
souls. But the leas they are concerned for themselves, 
the more ought we, who are sensible of their danger, 
to be concerned for them. We ought to preach the 
law to them, by which is the knowledge of sin, and to 
set before them their pollution and their guilt, and the 
misery and punishment to which they are subject ; and 
we ought to look up to God for his blessing, that he 
would set home and apply by his grace ta their con> 
sciences, what we apeak to the outward ear. .And when 
he has G4Hl^^nced them of the dangerous state in which 
they live, before they are washed in the fountain of 
Christ's blood, end tney earnestly desire and pray to 
be washed in it, then we may safely preach to them th» 
comfOTts of the gospel, and the infinite riches of a Sa^ 
viour's love. Then we may exhort them to wash and 
be clean ; though their sins be as scarlet, they shall be 
as white as snow, when washed in the fountain of th« 
Redeemer's blood ; though they be red like crimson, 
they shall be as wool. May the Lord God, who open, 
ed this fouDtain, be wuh us this day to ^>ply its clean*. 
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lug healing virtiie. May his good Spirit awaken the 
careless and profane sinner to see his pollution and guilt; 
may he increase the desires and strengthen the long, 
ings of those who are waiting for the blood of sprink. 
ling, and may he edify and contfort his own people by 
means of what shall be said in order to determine 

First, What the fountain is, which is mentioned in 
the text. 

Secondly, The time when it was opened, here sidd 
to be a particular day. 

Thirdly, The wonderful property of this fountain—- 
it could cleanse and do away the pollution of sins of the 
deepest dye ; and then 

Fourthly, By what means and in what way sinners 
receive and partake of its cleansing property. 

It will not require many wofds to determine what 
the fountain is. There is a circumstance mentioned in 
the text, which will easily settle this point. It is said 
to be opened for sin and for uncleanness : Now what 
fountain could it be, which had the wonderful property 
of cleansing from sin ? The scripture has laid down this 
infallible rule ; without shedding of blood there is no 
remission ; and the shedding of what blood ever obtain- 
ed remission ? Did the blood of the sacrifices under the 
law? No. " To what purpose is the multitude of your 
** sacrifices unto me, saith the Lord ? I delight not in 
<* the blood of bullocks, or cf lambs, or of he-goats, 
** Isaiah i. 11. For I desired mercy and not sacrifice, 
** and the knowledge of God more than burnt-offerings."^ 
Hos. vi. 6. He commanded sacrifice, but not in pre- 
ference to mercy. Men were not to rest in the sacri- 
fice, as if its blood could atone, but to look with faith 
at the great sacrifice which the mercy of God had pro- 
vided, and which was to make a full atonement for sin, 
and to bring in everlasting righteousness. This was the 
sacrifice of the Lamb of God. No blood, but his, ever 
did or could atone. If all the cattle upon a thousand 
hills had been offered up, they could not have taken 
^way the least «in. If a man had given the fruit of his 
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body, for the sin of his soul, still his sin would have r6* 
mained. If he had repented, bis repentance without 
faith in the blood of Christ could not have obtained re-, 
mission. There would be occasion to repent of his re- 
pentance. If he was to shed rivers of tears, yea, tears 
of blood, these very tears would want washings Noth- 
ing can cleanse and do away sin, but some divine and 
infinitely precious blood; and in whom is there any 
such ? Not in a mere creature. A creature has blood^ 
but none that has any virtue to cleanse a sinner from 
the pollution and guilt of sin. This is the property of 
* the ^ Lamb of God, who, being both God and man in 
the person of one Christ, did thereby give a divine and 
infinite virtue to the blood which be' shed, so that it can 
cleanse from all sin. Here then is the fountain. It is 
the most precious blood of Christ, which is always 
sending out its virtue, as a fountain is always sending 
out water. Its cleansing streams have never stopped, 
since there was sin to cleanse ; and they can never be 
exhausted. Whoever washes therein shall be made 
clean, let him have been ever so defiled or polluted. 
Tlie pool of Bethesda was a lively image of the foun- 
tain. After the angel went down and troubled the wa- 
ter, then whosoever first stept in was made whole of 
whatsoever disease he had. As this cured every bo- 
dily, so does the blood of Christ cure every spiritual,* 
disease : for it takes away sin, which is the cause of all 
diseases, and obtains eternal redemption. 

Are any of you, my brethren, thoroughly sensible of 
the defiling nature of sin, and do you find how offensive 
it makes you in the eyes of an holy God ? Has the 
angel of the covenant come down and troubled your 
consciences, and are you convinced that nothing can 
cleanse you but the blood of Jesus Christ? Then believe 
his word and rely upon his promise, that if your poU 
luted souls be washed in this fountain, how filthy and 
defiled soever they be, they shall be made clean : for 
it can cleanse from all sin. Are your pollutions nu- 
merous, of a long continuance, and of the deepest dye ? 



The blood of Christ can infallibly cleanse them and 
make them as white as snow : because it partakes of 
the infinite and divine nature of the God-man Christ 
Jesus. He who opened this fountain for sin, was God 
and man united in one Christ, whereby the actions of 
the one nature may properly be ascribed to and predi- 
cated of the other. The man Jesus had blood to shed, 
but he who shed it was God as well as man : and there- 
fore it is called by St. Paul " the blood of God ;" for 
as the reasonable soul and flesh is one man, so God and 
man is one Christ. The manhood suffered and bled, 
the Godhead merited infinitely by those sufferings, and 
by that blood-shedding, and so the one Christ, who 
auffered and bled, merited infinitely, according to what 
the Apostle John says, " That God laid down his life 
^ for us ;" and the ends and purposes for which God 
laid it down, could not possibly be defeated. Hear 
this, ye poor guilty sinners ; whose consciences are 
troubled with a sense of your many and great pollutions. 
The Lord God has opened a fountain for such as you 
are, to wash in and bexlean, and he has given to it a 
divine and almighty virtue to cleanse all manner of 
sins. His power is present to make it an all-perfect 
cleanser. Oh that God may enable you to make use 
of it. Is it not your hearts desire, that you may be 
made clean ? Ana here are the means. The fountain 
stands open. What hinders you then from washing in it, 
and having your consciences purged from dead works ? 
You cannot doubt of its virtue. Has it not cleansed 
sinners, who were once as black as hell, a Manasseh, a 
Mary Magdalen, a Saul? Put it then to the trial. 
Believe the record which God has given of it. Apply 
it for the cleansing of your souls, and it will infallibly 
take effect. All the sinners from Adam to Christ, who 
have been admitted into the presence and kingdom of 
God, were cleansed from every spot and stain of sin in 
this fountain ; And all the sinners from Christ to the 
end of the world must wash their robes in the same 
fountain, if they appear in spotless purity before God. 



884 LAW AKB ftOSVEL. 

But although this fountain^ has had its all-cleansing 
virtue ever since the fall, yet there was a fixed time iit 
the council of God, called in the text in that day, when 
the immaculate Lamb of God should come into the 
world, and shed his blood, and put away sin by the 
sacrifice of himself; and this brings me to my 

Second head, — under which I purposed to consid r 
the time when this fountain was opened, here said to be 
a particular day. And this was certainly the day 
when tlie Redeemer suffered and bled upon the cro8% 
which being fixed and unalterable in the decrees of the 
most high God, they who lived before Christ gave him- 
^If an offering for sin, were saved by faith in him, as 
> we are since he was offered : for the merits of his sa^^ 
crifice looked backwards as well as forward, and like as 
the sun sends out light *in every direction, so did the 
efficacy of our LorcTs sacrifice. It communicated its 
cleansmg qualities, as well to those who bled before, as 
to those who lived since Christ made his soul an offer, 
ing fur sin. But nevertheless there was a day, a pre- 
cise determinate time for his offering. Christ was the 
lamb slain from the foundation of the world, slain ty- 
pically in every sacrifice, but in the fulness of time ne 
came, and was really slain, and the day of his sufferings 
was the day when tne fountain for sin and for unclean* 
ness was opened, which is clearly determined by the 
context ; for in the foregoing chapter the prophet is 
speaking of an extraordinary morning in the land df 
Israel, and he introduces his description with these 
words : " And I will pour upon the house of David^ 
** and upon the inhabitants of Jerusalem the ^Spirit of 
<i grace and of supplications, and they shall look upoa 
** meJ^ whom they have pierced." These words are ap- 
plied by an infallible expositor to our Lord^s being 
pierced upon the cross: for St. John says, ^^ When 
^< the soldiers came to Jesus, and saw that he was dead 
<* already, they brake not his legs, but one of them, 
*' with a spear, pierced his side, and forthwith oarae 
« put Wood aua wat?r ;" for thesq thipge weye don^ 
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that the scripture should be fulfilled, ^' A bone of him 
<^ shall not be broken.^^ And again another scripture 
** saith, " They shall look on him, whom they have 
*' pierced." From hence it is evident, that the fountain 
was opened on the day of Christ^s sufferings, here 
pointed out by this distinguishing mark ; namely, the 
soldiers^ piercmg his side, from whence there flowed 
blood ana water. When this fixed day was come, and 
Christ had suffered whatever the hana and counsel of 
God had determined before should be done to him, 
then his blood had an all-cleansing virtue. What he 
once shed was for ever meritorious. It was so abso- 
lutely perfect, that he need not shed it any more. The 
sacrifice of that one day was sufficient to satisfy all the 
demands of law and justice; '^ so that Christ need not 
*^ offer himself often, as the high-priest entered into the 
" holy place every year with the blood of others : for 
'^ then must he often have suffered since the founda« 
** tion of the world ; but now once in the end of the 
^^ world hath he appeared to put away sin by the sa« 
*• crifice of himself."^ Once, the just suffered for the 
unjust, and the blood, which he shed on that day, had 
such an infinite cleansing virtue, as to make scarlet* 
crimson sins as white as snow. The ends for which he 
bled could not possibly be defeated : for he was God 
and man united in one Christ, and the one Christ me-^ 
rited infinitely by the shedding of his most precious 
blood, and it was indeed shed as abundantly as if it 
had flowed from a fountain. From the time that his 
agony and bloody sweat began in the garden until he 
expired upon the cross, he was a bleeding victim, 
wounded for our transgressions, and Ibrulsed for our 
iniquities. ' When he was buffeted and scourged ; 
when he was crowned with thorns, and their sharp 
points were stuck into his head by the barbarous sol- 
diers; when the cross was laid upon him, and the 
we%ht of tt opened his wounds and made them bleed 
afresh ; when the nails went through his hands and 
&et, and he hung for six hours bleeding upon the 
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cross ; then was the most precious blood shed, which iti 
the only fountain to wash away sin and uncleanhess* 
Sinners consider the great need you have of this foun* 
tain, and the inestimable love of Christ, who opened it 
for such as you are. He calls upon you, he intreats 
you to view him, as he hung bleeding upon the cross in 
his bitter passion — " Is it nothing to you, all ye that 
** pass by ? behold and see, if there be any sorrow like 
*' unto my sorrow, which is done unto me, wherewith 
<< the Lord hath afflicted me in the day of his fierce 
** anger.** This is his earnest request to you who 
are passing by and minding other things. He would 
have you to «top, to lay aside all other concerns, 
and to employ your thoughts upon his unparalleled 
sufferings. Oh hearken then unto him! Look upon 
this man of sorrows. View him tormented, bleeding, 
dyinfi^, and then ask your heart. Why does the innocent 
Lamb of God thus suffer ? Was it not that there might 
be a fountain opened for sin and for uncleanness ? And 
how then are you affected with the sheddingof that blood, 
which can cleanse from all sin ? If grace be stirring in 
your hearts, you will mourn with a godly sorrow for 
sins, which occasioned his bitter sufferings, as it is your 
written in the chapter before the text.——" I will pour 
^^ upon the house of David, and upon the inhabitants 
" of Jerusalem, the spirit of grace and supplications, 
*^ and they shall look upon me, whom they have pierc- 
** ed and they shall mourn for him, as one mourneth 
<^ for his only son, and shall be in bitterness for him as 
** one that is in bitterness for his first-born." As ten- 
der parents are affected with the death of an only son 
and of a first-born, so shall the holy mourners in^Sion 
be affected with the wounding and piercing of Christ, 
They shall be in bitterness not pnly for his death, but 
for the cause of it Their sins were the betrayers and 
murderers of the Son of God, and it is their constant 
language — " My sins pierced Christ with a thousand 
*' sorrows in the day of his suffering, while he was 
<^ wounded for my transgressions and bruised for mine 
*^ iniquities ; and yet vile, ungrateful wretch that I apa. 



^* daily ftm I piercing him with \ny sins, and making 
^* bis wounds bleed afresh.'" Whoever can speak these 
words feelingly will mourn after a godly sort, and will 
know bow to value that precious blood which has merit 
and efficacy to save him from his base ingratitude, as 
well as from his otlier sins. He will look upon every 
one of our Lord'^s wounds as a fountain opened for the 
purifying of sin and of uncleanness ; for every sin is of 
a polluting nature, and wants cleansing. Nothing can 
be so loathsome in the eyes of a holy God, as sin. A 
leper covered over with sores, and ulcers, is not more 
offensive in our sight, than he that is defiled with the 
leprosy of sin is in the sight of God. He is not only 
CH purer eyes than to behold it, but he also rejects the 
fflnner for it, as filthy and abominable altogether ; and 
he will be rejected for ever, unless he be convinced of 
the defiling nature of sin, and desire to be cleansed 
from its pollution. When these desires come from the 
Holy Spirit, he will strengthen them, until the sinner, 
being justified by the blood of Christ, be made clean 
and righteous altogether. But this point comes more 
particularly to be treated of in the 

Third place. Under the consideration of the wonder- 
ful property of the fountain mentioned in the text, it 
could cleanse, and take away the pollution of sins of 
the deepest dye. The fountain is the blood of Jesus 
Christ, which is able to cleanse from sin by the divine 
ordinance and appointment. The ever-blessed Trinity 
have given it an almighty power in order to its answer- 
ing all the purposes of cleansing ; and therefore it is 
called by the apostle " the blood of the everlasting 
" covenant,^ because the eternal Three entered into a 
covenant, and by an eternal purpose decreed to bring 
many sons unto glory through the obedience and blood- 
shedding of Jesus Christ. He being a person in the 
Godhead co-equal and co-eternal with the Father, lin- 
dertook, as their representative, to obey the law for 
them, and to suffer the penalties, to shed the blood, 
and to die the death which they deservedt and thus to . 
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satisfy all the demands which his Father's justice httA 
upon them. The Father accepted him as their sub. 
sUtute, and was well-pleased with them for his sake, 
even before he came in the flesh ; and when he did 
come in the fulness of time to put away sin by the in- 
finitely perfect sacrifice of himself; and when he s«d 
upon the Cross, " it is finished," then the blood of 
the everlasting covenant made a full and perfect atone- 
ment for their sins. Of this there can be no doubt, 
because he rose from the gra^e in a public character, 
as the first fruit of the dead, and because be afterwards 
Ascended up on high to give gifts unto men, and ac- 
cording to his most true promise he gave his royal 
gifts, even to the rebellious. He sent them the Holy 
Ghost the comforter, whose office in the covenant it was 
to awaken sinners, dead asleep in sin, to convince tbeia 
of their guilt and danger, and to bring them to the 
blood of sprinkling to be made clean. When the Holy 
Spirit thus graciously stirs up and disposes them to be 
cleansed in the fountain, which was opened for sin and 
for uncleanness, why should not they instantly make use 
of it ? The fountain can cleanse them. It is almighty 
to cleanse from all sin. The holy, blessed and glorious 
Trinity have covenanted to give an infinitely purifying 
virtue to it. Although Jesus alone shed his blood, 
yet the Father covenanted to accept it, and the Holy 
Spirit covenanted to apply it and to make it efectual to 
the sinner's heart ; so tnat the whole Trinity have ap- 
pointed it to be an infallible cleanser. And let trou- 
bled consciences remember, that the divine virtue and 
almighty power of the godhead will now work with the 
blood of the everlasting covenant to make it e&clual 
for every end and purpose for which it was shed ; yea, 
even the Father's justice, from which they had mo^t to 
fear, is as much bound to save those who who seek to be 
cleansed by the blood of Christ, as his mercy ; for ii>- 
finitejustice has been satisfied with the shedding of this 
blood. All its demands have been fully answered, and 
juiUce and ii^ercy are now alike engaged to receiv* 
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those sinners, who come to Jesus to be made clean. 
Think of this thou afflicted soul, tossed with doubts 
and fears and not comforted : Why cannot that blood 
satisfy thy conscience, which has satisfied the infinite 
justice of God ? The Lord deliver thee from unbelief, 
and help thee to rely upon the blood of the everlasting 
covenant, until thou find every thing that is said of 
it in scripture to be infallibly true by thine own ex- 
perience. 

The wonderful property then of this fountain comes 
from hence, that there is m it the most precious blood 
of Christ, which has a divine virtue and power to 
cleanse, as the whole scripture bears testimony. 
Under the ceremonial dispensation, whenever any 
person had broken the law, he was pronounced un- 
clean, and was shut out of the camp, until he was 
cleansed by blood. He was to bring his sacrifice to 
the priest, who was to slay it, and then to sprinkle the 
blood of it upon the unclean, that he might be 
sanctified to the purifying of the flesh. Thus the 
Mosaic ceremonies, which were figures of good things 
to come, then taught the sinner, that as his sin shut 
him out of the congregation of the Lord''s people 
below, so would it shut him out of the congregation 
above, into which nothing unclean can enter ; and 
then they further taught him the infinite eflicacy of 
Christ's blood to do away sin ; for if the blood of the 
sacrifices could cleanse outwardly, how much more 
shall the blood of Christ, who, through the eternal 
Spirit, offered himself, without spot to God, purge 
the conscience from dead works to serve the living 
God. 

Thus the ceremonial law shewed, that blood could 
cleanse, and referred the sinner to the blood of the 
Lamb of God, by faith in which he might be made 
clean. The New Testament refers him to the same 
fountain, and has given such descriptions of it, as 
ought to silence doubts and fears, and to enable every 
convinced sinner to rely upon its virtue, and to wash 
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and be clean. All that Jesus has purchased ; all that 
the Hoi V Spirit has to apply ; all the graces of time, 
and all the blessings of eternity, are ascribed to the 
merit of his most precious blooa-shedding. Thus the 
scriptures sets forth its inestimable value. By- it the 
price of our redemption was paid. The debt was so 
immense, for which justice had seized upon our persons 
and estates, that we could not be redeemed with cor- 
ruptible things, such as silver and gold, but with the 
precious blood of Christ. The blood alone of that 
God-man was sufficient to pay our ransom, and he 
paid it to the utmost farthing, as these scriptures tes- 
tify. ^' In whom we have redemption through his 
^^ olood,^ Eph. i. 7. Col. i. 14. And as the redeemed 
of the Lord could thus say by faith, " we have re- 
" demption through his blood,^ so we read in Rev. v. 
that the redeemed of the Lord in heaven sung a new 
song, when the sealed book was given to the lion of the 
tribe of Judah, the root of David, who alone pre- 
vailed to open the book, and to loose the seals thereof, 
saying, " Thou art worthy to take the book, and to 
open the seals thereof; for thou wast slain, and hast 
redeemed us to God by thy blood. "^ Through his 
blood also we have remission and forgiveness of sins. 
Without shedding of blood there is no remission, and no 
blood could merit remission, but his, as he says himself, 
" This is my blood of the New Testament, which is 
" shed for many for the remission of sins," Matt. xxvi. 
^8. A^d tli^ apostle speaking of himself and of the 
Colossians, says, by it they had remission, " In whom 
we have redemption through his blood, even the 
forgiveness of sins," Col. i. 14. And the apostle 
John thus praises Christ for this blessing, " Unto him 
" that loved us, and washed us from our sins in his 
** own blood, be glory and dominion for ever and 
" ever. Amen," Rev, i. 5, 6. And as believers have 
redemption and remission of sins through the most 
precious blood of Christ, so have they also through it 
another inestimable privilege, even free justification^ 
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according to what is written, Rom. v. 8, 9. ** While 
** we were yet enemies, Christ died for us, much more 
" then, being now justified by his blood, we shall be 
*^ saved from wrath through him.'' And we are thus 
justified and saved through faith in his blood : " For 
we are justified freely by grace through the re- 
demption that is in Jesus Christ, whom God hath 
** set forth to be a propitiation through faith in his 
*^ blood," Rom. iii. 24, 25. And being thus justified 
by faith in his blood we Jiave another privilege, greater 
than the world can ^ve, and such as the world cannot 
take away, even peace with God : " But now in Christ 
Jesus, ye who sometimes were far off, are made nigh 
by the blood of Christ : for he is our peace," Eph. ii. 
IS, 14<. He was constituted and appointed by the 
covenant the prince of peace, who was to reconcile 
God and man : For it pleased the Father that in him 
^^ should all fulness dwell, and having made peace 
** through the blood of his cross, by him to reconcile 
" all things unto himself, by him, I say, whether 
*' they be things in "earth, or things in heaven." Col. 
i. 19, 20. And when the sinner is reconciled to the 
Father by faith in the blood of his Son, then to the 
sense of this peace will enable him to rejoice in God 
through Jesus Christ his Lord, by whom he hath 
now received the atonement. And when he is thus 
redeemed, and his sins are forgiven, and person jus- 
tified, and the peace of God rules in his heart, then 
there is another blessed privilege received by the blood 
of Christ, even sanctification. " The bodies of those 
" beasts," says the apostle, " whose blood is^ brought 
." into the sanctuary by the high*priest for sin, are 
" burnt without the camp ; whereof Jesus also, that 
" he might sanctify the people with his own blood, 
** suffered without the gate," Heb. xiii. 11, 12. His 
people are delivered from the dominion as well as from 
the guilt of sin by the merit of his blood : ** For he 
" gave himself for them, that he might redeem them 
^' from all iniquity;^ and purify unto himself a peculiar 
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<< people zealous of good works,^ Titus ii. 14. fie 
gave himself to death for them, that he might redeem 
them from the power of iniquity, as well as from the 
guilt and punishment of it, as the apostle witnesses; 
Coi. i. 521, 22. *' And you that were sometimes 
** alienated, and enemies in your minds by wicked 
works, yet now hath he reconciled in the body of 
his flesh, through death, to present you holy and 
unblameable and unreprovable, in his sight.^ And 
when believers are thus' through obedience and sprink- 
ling of the blood of Jesus Christ renewed day by day 
in the spirits of their minds, then they have another 
exceeding great and precious privilege, i^amely, liberty 
of approaching God, and access with confidence uiito 
him, as their reconciled Father. Their happiness in 
this respect is greater than can be expressed. They 
can cast all their care upon him, and tbereby ease 
themselves of the burden, and they can lay all their 
wants and complaints before him, knowing that their 
Grod will supply all their wants out of the riches of 
his glory in Christ Jesus. And this inestimable pri- 
vilege comes to them through the blood of Christ, as 
the apostle has proved, Heb. x. 19, 20, &c. " Having 
*' therefore, brethren, boldness to enter into the holiest 
*' by the blood of Jesus, by a new and living way, 
** which he hath consecrated for us through the vail, 
** that is to say, his flesh, and having an high-priest 
** over the house of God, let us draw near with a true 
*' heart in full assurance of faith." 

These are some of the privileges which believers 
receive from the most precious blood-shedding of Jesus 
Christ : and are not these sufficient to demonstrate the 
infinitely cleansing virtue of the fountain of his blood ? 
For by it they are washed from every pollution and 
defilement of sin, and are presented without spot or 
blemish before God. Did sin bring them into ca|)- 
tivity? The blood of Christ redeems them from all 
their enemies, who led them captive, from sin and 
Satan, from^leath and helL Did sin bring guilt into 
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the conscience ? The sprinkling of the blood of Jesus 
takes it out, and speaks pardon and forgiveness. Did 
sin make us unrighteous, and condemn us at God^s 
bar ? There is now no condemnation to them, who are 

{'ustifi^d by the blood of Christ. Did sin provoke a 
loly God, and arm his justice to execute the pains and 
penalties of the broken law upon the transgressors? 
Christ has made peace by the blood of the cross, and 
he gives them peace in their consciences, when they 
are justified by faith. Are we by nature sold under 
sin, and under its power and dominion ? The blood of 
Christ has merit and efficacy in it to purge our con- 
sciences from dead works to serve the living God. 
Did sin shut the door of mercy against us, so that God 
Ivould receive none of our prayers or services ? The 
blood of Christ has opened a new and living way, and 
believers may with boldness enter into the holiest' with 
their petitions, for whatever they ask fof the Father in 
his Son's name, he will give it them. Thus the blood 
of Christ saves from all iniquity. Whatever pollution 
or guilt iniquity had brought upon the soul, all is done 
away in th^ountain of his blood. And these scrips 
tures have so particularly described its virtue, that 
convinced sinners might have strong encouragement 
to rely upon its power to cleanse from all sin : for the 
Lord God has appointed it for this purpose, and it 
cannot fail of answering it; because he is almighty 
to render his own appointment effectual. The blood 
of Christ cleanses by a divine virtue, which nothing 
can resist. God has engaged and promised that his 
almighty power shall work in the application of this 
blood, and that not only in the present life, but also in 
'the next. He has given to it an infinite and eternal 
virtue. It can cleanse for ever. Oh ! doubt not then 
of any lesser virtue ascribed to it in scripture, since it 
has the greatest that possibly can be. Surely it can 
cleanse in time since it can cleanse to eternity, 
** Christ by his own blood entered in once into the 
** holy place, having obtained eternal redemption for 
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<* US,** Heb. ix. 12. " For by one offering be batb pef- 
<* fected for ever them that are sanctified," Heb. x. 14. 
And when the beloved apostle saw in a vision the 
great multitude, whom no man could number, standing 
before the throne and before the Lamb,^ clothed. with 
white robes, and palms in their hands, and one of 
the elders asked him, ^^ What are these which are 
** arrayed in white robes, and whence came they ? 
'^ Ana I said unto him, Sir, thou knowest. And he 
** sjud unto me, These are they who come out of 
^^ great tribulation, and have washed their robes and 
^* made them white in the blood of the Lamb," Rev. 
vii. 14. These precious robes, in which they appear 
before God, and stand confirmed for ever and ever in 
bliss, were washed and made white in the blood of the 
Lamb, and this gives them an eternal purity and end- 
less glory. 

Has not the fountain then, which was opened for 
sin and for uncleanness, a divine property, since be^ 
lievers receive from it all the blessings of time and all 
the blessings of eternity ? The scriptures which I have 
quoted ascribe to it the wonderful power.iof cleansing 
from all sin, and that for ever. Sins of the greatest 
guilt, scarlet crimson sins, whose deep dye cannot be 
taken out by any other means, washed in the blood of 
the Lamb, become as white as snow : And the foun- 
tain, which has this infinite virtue, stands open night 
and day. It cleanses freely, without money and 
without pric«. Whosoever will, let him come and be 
made clean. The Spirit and the bride invite him, and 
say. Come, and let him that heareth say. Come, and 
let him that desires to be cleansed, come. Come, and 
try its virtue, and it will infallibly succeed. Though 
thousands, and ten^ thousand times ten thousand sin« 
ners have been washed in it, and been made clean, yet 
it has lost none of its virtue. Still it is almighty to jdo 
away sin. Whosoever is washed in the blooa of Christ 
is made clean and pure to all eternity. My brethren, 
do you believe th^ ? And do you desire to experience 
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its cleansing virtue ? Have you been convinced of thfe 
polluting nature of sin, and how it has defiled your 
souls, and rendered them in the sight of a holy God 
more filthy and abominable than the most loathsome 
object is in our eyes, and would you be made clean 
freely by the blood of the Lamb of Grod ? is this the 
prayer of your heart ? " I am convinced that God is o£ 
*^ purer eyes than to behold the least iniquity, and I 
« am nothing but iniquity." " Oh ! that the Lamb 
<^ of God would take pity on me, and out of his 
<^ mere love and mercy cleanse my polluted soul from 
*^ every spot and stain of sin. I believe nothing else 
<< can cleanse, me, but his most precious blood, and it 
^^ cannot cleanse, unless it be applied and received by 
*^ faith : Lord, apply it then for thy mercy's sake, and 
^^ wash my soul in die fountain which was opened for 
<^ sin and for uncleanness.'' If these be your real de. 
sires, you will follow me, profitably, to the condderation 
of the 

Fourth particular I was to treat of, namely. By 
what means and in what way sinners receive and par« 
take of its cleansing property. Although Christ has 
shed his blood, and although it can cleanse from all 
sin ; yet it cannot cleanse, unless it be af^lied. You 
can have no benefit from it, unless it be sprinkled upon 
your consciences. By the shedding of it he obtained 
merit to cleanse, but the efficacy of it in cleansing 
comes from the application. The law pointed out this 
in the sprinkling of the. blood of the sacrifices, and par* 
ticularly in the cleansing of the leper. When the priest 
had examined him and found the plague of the leprosy 
was healed, then the leper was to bring his sacrifice, 
and it was offered for him, and its blood was shed, but 
he wa|5 not pronounced legally clean, until the blood 
was sprinkled upon him. The shedding of the blood 
did not cleanse without the application. And these 
figures of the law are applied to Christ in the New 
Testament The apostle Paul speaks of the sprinkling 
of the heart from an evil conscience, and the apostle 
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Petei* shews what it is which is able thus to cleanse the 
heart, namely, the sprinkling of the blood of Jesus 
Christ. This flpeaketh better things than that of 
Abel. AbePs blood dried for vengeance, but Christ's 
Uood ^ries for mercy, and when it is applied, it 
qprinkles the heart fmm an evil conscience, and purges 
it -froto dead Works to serve the living God. 

This consideration brings us to meditate upon the 
offices of the Holy Spirit. As Christ covenanted to 
$hM his blood, so the Holy Spirit covenanted to apply 
the merits of it, and to render it effectual to the sinner's 
heart. This is his offiGe-charaeter : he was to take 
df t!he things of Christ, and to shew them unto us, td 
shew lis our want of them, and then to shew us our in- 
terest in them. And in the present case he was to con- 
vince sinners that they wanted cleansing, and that there 
was A fhuntain opened for unclcanness, and by his grace 
he enables them to wash and be clean. As there can^ 
be no outward washing away of any pollution, but by 
an ooiward application ; so there can be no inward 
ckansing, but by his spiritual application. If there 
was a bath famous for curing some particular disease, 
you know it could not cure the diseased person, unless 
Be Was -batht^d in it : so neither can this fountain. It 
w^8 opened for use, and whoever is cleansed by it, must 
be washed in it, inwardly and spiritually, by the Holy 
Spirit. He applies, and faith receives the benefit of 
that blood, which cleanses from all sin : for the apostle, 
speaking of Christ, says, " Whom God hath set forth 
" to be a propitiation through faith in his blood.'' 
Rom. iii. 2S. The shedding of his blcxni had merit 
to cleanse, but ftiith apprehends it and receives its 
cleansing virtue. That faith which is the gift of the 
Holy Spirit, and is wrought in the heart by his 
operation, relies upon the blo6d of Christ, and puts 
its whole trust and confidence in its power to cleanse, 
and then finds the heart sprinkled with it from an evil 
Qoniscience, guilt being taken out, and peace brought 
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In, with love and joy, and all the graces of the Spirit 
of God. 

From what has been said, it appears, that there is a 
fountain open for sin and for uncle^HiesSy and that the 
blood of Jesus Christ can cleanse fvon^ all sin. It had 
this virtue given it by the covenant of grace, when the 
holy, blessed, and glorious Trinity agreed to give their 
power to it, and nothing can resist the powev of the 
Godhead. He who shed it was Gt)d and man in one 
person. As God, he was co^ual and oo-etemal with 
the Father, and when he took our nature, that in it he 
might obey and suffer &r sinners, nothing could be 
wanting to render his obedience and sufferings abso^ 
lutely complete : £br all the works of God are perfect ; 
nothmg can be added to them, or taken from theooL. 
When Jesus shed his blood upon the cross, it was the 
will of the ever blessed Trinity, that this blood should 
be of iofimte efficacy to take away sin» It cannot 
want power to cleanse, becaiise the whole pow^r <^ the 
God-head is engaged to make it etfbctual It i^ the 
blood of the e^reriasting covenant. The Son has shed 
it, and the Father has received it as a full satisfaction 
and atonement for &in^ and the application of it is now 
in the band of the eternal and aumighty Spirit : and 
wh^n he apfjlies it, and gives the sinner faith to rely 
upon it, what can then re^st its power, or hinder its 
encaey ? My br^hren^ how do you find yoiir hearts 
afiected with these great truths? Do you see the 
polluting nature of sin, and do you desire to be cleansed 
from it in the fountain of Christ^s blood ? And do yoU 
therefore de$ire it, that you may be made holy as well 
as righteous P Would you have the blood of Christ tjo 
save you by its efficacy from the dominion of sin, as 
well as to save you by its merits from the guilt of sin ? 
Sirs, ^hat say your hearts to these things ? Do you 
really wish to be cleansed from the power, as well as 
from the pollution of sin ? If you do not wish for it, 
what do you think of the text P Is it true that there is 
a fountain opened for sin and for uncleanness, and has 
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the blood of Chtist the cleansing virtue here ascribed 
to it ? Can it take out the guilt of sins of the deepest 
dye ? Are scarlet-crimson sins washed in it, as white as 
snow ? Surely they are : for it can cleanse from all sin. 
By the shedding of his blood, Christ obtained infinite 
merit to cleanse sinners ; but in order to their being 
cleansed it must be applied, and the application is now 
made by the grace of the Holy Spirit Has he then 
applied it t6 you or not ? This is the main point Have 
you been washed in this fountain and been made clean ? 
What are you the better for its cleansing others, if it 
never cleanse your souls P You can be benefited only 
from its application to you in particular, and by your 
iexperiencing the power of it in your own hearts. Let 
each of us then examine ourselves concernii^ this par* 
ticular, and may we do it through the assistance of 
God with profit and improvement 

1. It is not unlikely, but there may be some persons 
here who are not thoroughly acquainted with the de- 
filing nature of sin, and who never heartily desired to be 
cleansed from it. This is the case of all unawakened 
dinners. They see not the pollution of their hearts and 
lives,- and therefore they are easy and content in their 
present state, without ever desiring to be cleansed by 
the blood of Christ. Does any one^s conscience speak 
to him at present, and say-— ^^ This is my case; £ 
'^ have not been cleansed from my sins, nor do I de- 
^^ sire it. My sins are so sweet and pleasing to me, that 
^' I should be very unhappy if I was to part with 
<^ them.^ But are they more sweet and pleasant than 
heaven, and would you part with heaven, rather thka, 
part with them. Consider this matter a little. You 
must part with one or the other: for hear wh.at God 
says of you in his word. You are the objects of his 
hatred. " Thou, O God ! (says the Psalmist) hatest 
" all workers of iniquity," Psal. v. 6. Yea, so great is 
his hatred, that he cannot suffer you to appear before 
him. " Thou art of purer eyes, says the prophet, than 
<* to behold evil, and canst not look upon iniquity," 
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Hab. i. 19. And if you die in your iniquity, Without 
the blood of sprinkling, you can never enter into hea^ 
ven : " For no unclean person hath any inheritance in 
** the kingdom of Chnst and of God,'' Eph. v. 5. 
To which agree the words of St. John in his descrip- 
tion of the heavenly Jerusalem, " there shall in no wise 
** enter into it any thing that defileth." This awful 
scripture will be fulfilled in you. In no wise shall you 
enter into the city of the living God, unless your pol- 
luted souls be washed in the Redeemer's blood. You 
will be shut out of his presence and glory, and your 
eternal habitation will be with unclean spirits, in the 
regions of torment and despair. 

But bad though your present state be, yet the 
gospel sets before you perfect deliverance. You are 
invited to come and be made clean. The fountain is 
open, and if you now find it in your heart to make use 
of it, you may be washed in it without money and 
without price. All is free. Your ^ns ^hall be freely 
pardoned, and your pollutions freely cleansed. Free 
grace shall do all for you, and all in you. And this 
day you have an ofier of all its blessings. Close in with 
it, and they are all yours. But if you now reject them, 
you cannot pretend that you never heard of your dan- 
ger : for you have now been warned of it. You cannot 
plead your ignorance of the merits of Christ's blood : 
for you have now heard what great things the scrip- 
ture sambf it. From it are received all the graces of 
time, ana all the blessings of eternity; and you have 
been invited to come, and to be cleansed freely in the 
fountain, that was opened for sin and for uncleanness. 
If then you still refuse to be washed in this fountain, 
you are without excuse: for if you reject this wilfully, 
and harden your hearts against it, there remmneth no 
more sacrifice for sin, but a certain fearful looking for 
of judgment and fiery indignation, which shall devour 
the adversaries. ' Meditate upon this scripture. Think 
seriously what a fearful thing it is to fall into the hands 
of the living God. And may the eternal Spirit set in 
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with this consideration, and so effectually convince you 
of the pollution and giiilt of your sins, that you may 
seek to be made clean, and may find the blood of Jesu9 
Christ, cleansing you from all sin. 

% Are there any of you, my brethren, who are now 
desiring to be made clean, and to be washed from all 
your s'ms ? For you the fountain stands open, and what 
shpuld hinder you from making use of it? Do you 
doubt of its power to cleanse you ? Remember it is the 
blood of the everlasting covenant. It cleanses in virtue 
of the covenant of the ever-blessed Trinity, and conse* 
quent^ by the power of the Godhead. Father, Son, 
and Holy Spirit have agreed to make it almighty to 
do away sin ; so that it cannot cleanse only in time, but 
it can also cleanse for ever and ever. This is the plain 
doctrine of scripture, ai&d if you believe it, why do you 
Bot find great joy and peace in believing it P 

Perhaps you mink it can cleanse, but you are afrai4 
it is not appcHOted for your cleansing. Navs my bre»> 
thren, reason nof against your own oomK>rts« For 
whom was it appointed, if not for you, who see your 
want of it, and who are desirous of experiencing its di- 
vine power? You have the warrant of God^s word, aUfi 
thorising you to wash and be clean. The text says^ 
the fountam was for the inhabitants of JeruBalem, to^ 
the profesHBg members of the visible church, that 
whenever any of them were convinced of their undeaji* 
ness, they nu^t make use of this fountain, uad hav^ 
their hearts cleansed from an evil oonscience. *%b ! re- 
ject not then th» ofierec) blessing. Take it upon ih^ 
warrant and authority of Grod's w^rd, and doubt not 
btlt the fountain is open for you. 

Why then are you not cle^msed in it ? Am yoiji 
nfraid that your sins are so many and so great that you 
cannot be made clean? As to their number, it can 
dieanae from all ski, and as to their greatness, it can 
take out the guilt of scarlet-crimson sins, the greatest 
that poeiaibly oan b^; therefore this is no objection. 
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You may come with all your sins and be washed freely 
from all in the fountain of Chrises blood. 

Come then — But you draw back, you fear it would 
be presumptioa in such a sinner as you are. What { 
Is It presumption to believe in the word of God, which 
cannot be brokep, and to rely upon the promises of 
God which are as unchangeable as himself ? No. It is 
glorifying God, and honouring his word. Whereas you 
make God a liar by your false modesty, as if he could 
break his word to you, and a$ if you might be disap- 

Ginted when you claimed the fulfilling of his promises, 
y brethren, these things cannot be. God's word and 
promises are like himself^ without any variableness or 
shadow of turning, and whatever they offer you is 
yours, when you rely upon him for the receiving of it 
from his free ^race. And since you have the authority 
of God's word a9d promises to silence your doubts ana 
fears, are you resolved in the strength of grace to rely 
upon them F If you be, then they shall be made good 
tf> you. Heaven and earth shall pass away, rather 
tbaj^ one tittle of them shall fail. Your robes shall be 
washed in the blood of the lamb, and whatever gracea 
And blessings Jesus has to give his people shall be youn^ 
in time and in eternity. 

3. Perhaps some persons may enquire, Of what use 
is this fountain to believers? The uses of it are many 
and great. All their graces dow from it, all their 
duties are to be washed in it, and all their coi&Fbrts are 
maintained by it. Surely then it is of great and in« 
finite service to believers. Under the third head of this 
discourse I considered the high character given in 
£icripture of this fountain.* From it are received re* 
demption, forgiveness of sins, justification, peace with 
God, sanctification, freedom of access to God, as a re- 
conciled Father, eternal redemption, and the robe of 
everlasting righteousness in which the saints stand con- 
firmed in bliss. AH these graces and blessings flow 
from the fountain of Christ's blood, and flow freely. 
They cost us nothipg. They are the free gifts of our 
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' oving Saviour, which of his abundant mercy he bestows 
upon his people; and this makes his blood very pre- 
c ious to them, that the gifts, which are inestimable, they 
rec .ve from it freely; and by their repeated trials of 
its ^^orth and value, they grow in the knowledge and 
love^of its preciousness : for they find it not only neces- 
sary for their sins, but also for their duties. The ho- 
liest duty, which was ever done by a mere man, wanted 
washing in this fountain. The ceremonial law taught 
this doctrine in a very clear manner: For upon the 
holy crown of the high priest there was a plate of pure 
gold, with this inscription. Holiness to the Lord, ^' And 
*^ it shall be upon Aaron's forehead, that Aaron nlay 
** bear the iniquity of the holy things which the chil- 
** dren of Israel shall hallow in all their holy gifts, and 
** it shall be always upon his forehead, that. they may 
** be accepted before the Lord," Exod. xxviii. 88. Here- 
in he represented the office of the high priest of our 
profession, who bears the iniquity of our holy things:^ 
for there is imperfection in every duty, in every act of 
obedience^ some short coming, which requires tne aton- 
ing blood of Christ,, that it may be accepted before the 
Lord. There is no believer, who loves God in that per- 
fect manner, which the spirituality of the law requires. 
This appears very evidently from their failings in the 
services which they pay him. When do they pray 
without some wandering thoughts ? When do they hear 
the word as in the presence of God, and receive it not 
as the word of men, but as it is in truth the word of 
God ? Do they not sometimes hear with great dulness, 
and at other times are not able to mix faith with what 
they heUr? Are they not negligent in searching the 
scriptures, and negligent in praying for a blessing, when 
they do search them ? How little do they treasure up 
in their memories, and how little fruit does the engrafted 
word bring forth in their liv^s ? When they go to the 
Lord's table, how often do they complain of their want 
of devotion and gratitude ? And therefore their services, 
yea, the very best of them, because of these imperfieo* 
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t\pDS and short comings, would not be acceptable, unless 
they were washed in the fountain of Chrisfs blood. 
Sensible of this they live by faith upon fresh applications 
of it, suing for its merit, and hoping for its efficacy in 
every thing they do. And as the acceptance of their 
duties, so their comforts are derived from the blood of 
Christ. Their love, their peace, their joy flow from this 
fountain. This is their continual matter of rejoicing, 
that the blood of Christ was freely shed for them, and 
that he, who gave his blood for them, will with it give 
them all things. This bears them up under trials, 
strengthens them against temptations, supports them in 
sickness, and arms them agmnst death. They know that 
all these things are working together under God for 
their good. Yea, they experience it, and that makes 
them happy ; happy in time, and happy in eternity. 
What is now their crown of rejoicing below, will be 
much more so above. Then their joy will be full, 
.when they shall join that innumerable company, whom 
no man can number, and with them give honour and 
glory, and blessing and praise to him that was slain, and 
hath redeemed them unto God by his blood out of 
every kindred, and tongue, and people, and nation, and 
hath made them kings and pnests unto God and his 
Father. Then they will know how to value that blood 
which brought them to such perfect and eternal blessed- 
ness. O Lord, help us to set a greater value upon it 
than we commonly do. Teach us more of otir want of 
it, and of its -worth. Supply us more abundantly with 
the graces and blessings purchased by its merit, and 
freely bestowed by its efficacy. And may the dear 
Lamb of Grod give his blessing to what has been now 
spoken, althou^ it has been in much weakness, that if it 
be his holy will, all who hear me this day, may be brought 
to see and to lament their spiritual uncleanness, and to 
apply for cleansing to the blood of Jesus. Oh ! that 
the Lord Gkxl would direct you all to the fountain 
which be has opened for sin and for uncleanness, and 
may he give you faith to wash in it and to be cleansed 
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from all 8ki» according to what we have been asking thi^ 
day in the excellent words of our church. 

" Grant, we beseech thee, merciful Lord, to thy 
^^ faithful people, pardon and peace ^ that they may 
^^ be deapsed from all their sins, and serve tliee with 
^^ a quiet mind through Jesus Christ our Lord. 
" Amen.^ 
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j£R. viii. SS. 



Is there no balm in Gilead ? is there no physidafh there f 
Why then is not the health of the daughter of mg 
people recovered ? 

All men love health. The desire of it is founded in 
nature. It is one of the natural instincts which never 
leaves us. So long as we love pleasure and hate pain, 
we cannot but love health, as the chief of all outward 
blessings. Indeed it is to be desired beyond them all, 
because without it we can enjoy none of them, without 
it we are unfit for our worldly business and employ- 
ment, and unfit for the duties of religion. A good 
man would therefore wish for health with a view to the 
concerns of a better life, as well as to those of the pre- 
sent life. All men desire it upon a temporal account. 
But alas ! how few have any real desire for the health 
of the soul ? If the body be in great pain, with what 
haste do they send for relief, and how carefully do 
they follow the physician^s prescription ? But when 
their souls are wounded with sin, and they may endure 
the smart and anguish of thw wounds for ever : for 
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these are by any human means incurable, and when a 
divine remedy is proposed, and they hear of a loving 
and an almighty physician, under whose hands no pa« 
tient was ever lost, yet they have not one wish to be 
healed. What can be the reason of this ? Why are 
the very, men, who with an invariable affection love bo- 
dily health, so far from desiring the health of the soul, 
that when they have an offer of being healed of all their 
spiritual maladies, they neglect the remedy, and des- 
pise the physician ? Is not this unaccountable conduct P 
What can make the same men in the same case reason 
so differently ? If they had an infallible remedy for the 
recovery of bodily health, there is not one of them who 
would reject it ; but there is a sovereign remedy for 
the recovery of the health of the soul, there is a balm 
in Gilead, and a most kind and able physician there to 
applj^ it, and yet spiritual maladies abound. Let us 
enquire into the cause of this inconsistent behaviour. 
It is an enquiry in which we are all neariy concerned. 
Our welfare depends on our being healed of the wounds 
of sin, by this balm of Gilead. We can have np true 
peace of conscience here, nor no true happiness here- 
after, unless we take this sovereign medicine. May the 
Lord God dispose us all to take it by means of what 
shall be said in opening and explaining the te:ict9 ixk 
which there is, 

First, Some sickness referred to. 
Secondly, A sovereign m^edicine— there is balm in 
Gilead to heal it. 

Thirdly, A great physician to apply it ; ^d all the 
nieans of healing being thus ready at h^nd, the ^^ues- 
tion naturally fdlows, in the ' 

Fourth place. Why then is not the health pf the 
daughter oi my people recovered ? 

If yre look back to the 17th ver&e we shall £ud aq 
account of the sickness referred to in the t^j^t. The 
people yvere string with serpents and cockatrjiq^, fi^jd of 
the most y^noraous and fiery sort, wl^o^e.-ppison, onqe 
infused into th/e blood? ^Ot^ jij^p th^ ijup&t /^q^ &:e^ 
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fonsumiiig and drying up the fluids of the body, and in 
a short time bring on certain death. *^ For behold I 
^^ will send serpents, cockatrices, among you, which will 
'^ not be charmed, and they shall bite you, saith the 
*^ Lord." This is a just picture of that more deadly 

Eoison, which the old serpent the devil infused into 
oth body and soul, the effects of which all the human 
race have felt ; for he drew us all into sin, and the 
dreadful consequences of sin appear in that variety of 
diseases which bring down our bodies to the grave of 
death, and in that variety of corrupt and depraved ap* 
petites, which proves the soul to be alienated from this 
life of God, and to be incapable, unless it be entirely 
changed, of ei^oying God. It was ran which thus 
poisoned our nature : for before sin entered into the 
world, all things were good. There was no evil to a£^ 
flict either bo^ or soul. ]^ut when sin entered, theo 
the sanction of the law took place, ^^ In the day that 
** thou eatest of the forbidden fruit, dying thou shalt 
^' die." Gen. ii. 17. In that day thy body shall become 
mortal, i^nd liable to those pains and diseases, which in 
a course of years shall destroy its animal life, and thy 
soul $ihall be separated from the fountain of spiritual 
life, and cut off from all communion with God in this 
world, and in the next it shall be separated from him 
for ever, which is the second death. Oh sin I what b^ 
thou done f Thou art the author of all the evils whidh 
mankind are capable of suffering in earth and hell. 
Thou broughtest them all ujpon us, thou enemy of God 
and man. And wilt thou afterwards pretend to be our 
friend ? WiH thou conie to court us with promises of 
happiness, that by deceiving us, thou mayest more eCr 
fectually poison and destroy our bodies and souls? 
Look upon this base traitor, my brethren. Can be be 
a friend to your nature, who ha& subjected it to all the 
miseries of mortality ? If you have any true love fi^ 
^(ourselves, how can you love and cherish sin, which 
has made you liable to suffer the i^rst and the second 
death P What ! is this a friend to be taken into ygvue 
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bosom, one that will murder your body, atid bring both 
body and soul into hell ? Accustom yourselves to view 
sin m this light, and it will help you to see the horrible 
destructive nature of it. When you behold a dead 
corpse, think what a murderer sin is : for that body- 
would never have died, if sin had -not poisoned it. 
And then turn your eyes inwards, and let each man 
say to himself — This beloved body of mine, upon which 
I spend so much time and care, was made mortal by- 
sin, and all the pains and diseases, which I can suffer, 
came from the same cursed cause : yea, from it came 
all the miseries which I deserve to suffer with devils 
and condemned spirits in the fire that never is to be 
quenched, and shall I love and delight to serve such 
an enemy ? Shall I give up the members of my body 
as instruments of unrighteousness unto sin, and so work 
out mine own everlasting destruction ? God forbid. As 
sin is the author of all the evil, which I door can endure, 
I will therefore fight against it, and may the LordOod 
save me from the guilt, and deliver me from the do« 
minion of it. 

This is the language of every heart, which is made 
tsensible of the poisonous qualities of sin. When the 
awakened sinner feels the malignant venom working in 
his constitution, he will be led to abhor and to detest it, 
and the more so, when the scripture discovers to him 
the execrable foe, who poisoned him with sin, and that 
was thfe old serpent. What these serpents are said in 
the 17th verse to have done to the body in poisoning it, 
the same did he both to body and soul ; and as he did 
it at first in the serpent, he has therefore been known 
and distinguished by this name from the time that he 
deceived our first parents in the subtle serpent. The 
. apostle has given us a very alarming description of him. 
Rev. xii. 9. where he is treating of the war which 
was in heaven between Michael and his angels, and 
the dragon and his angels. " And the great dragon, 
'^ he says, was cast out, the old serpent, called the devil 
** and Satan, who deceiveth the whole world." Here 
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he id called the serpent^ alluding to his crafty wiliness, 
and the old serpent to denote his having employed all 
his wiles to deceive and ruin mankind. As soon as 
they were created^ he plotted their destruction^ and he 
became Satan, their sworn adversary^ and the devil, 
their accuser, who sought to destroy their precious 
lives with the rage of a dragon ; yea, with more* rage 
than common dragons have, even with the burning 
fury of the great dragon. And alas ! he was success- 
ful : for he deceiveth the whole world. He poisoned 
the whole human race« He corrupted all flesh, and 
we are now groaning under the dreadful effects of 
our total corruption. The cursed venom of sin, which 
he infused into our bodies, still works in them ; but 
its more cursed venom still works, though less per- 
ceptibly, in our souls. The poison keeps working in 
the body, until it bring on sickness and death, and re- 
duce us to the dust, from whence we were taken ; and 
it keeps workinff in the soul in every hateful and un- 
holy temper, which tends to stir up the wrath and in- 
dignation of God, and to separate tne soul for ever and 
ever from him the fountain of life and glory. 

This is the great and universal malady referred to in 
the text, the malady of sin, with which tne old serpent, 
the devil, has poisoned the whole world. When he de* 
ceived our first parents, he then poisoned the fountain, 
and all the streams which have been ever since flowing 
from it partake of the direful infection : for the word 
of truth declares, '^ That as by one man sin entered 
^' into the world, and death by sin, so death passed upon 
^^ all men, in whom all have sinned.^ Here the en- 
trance of sin is said to be the cause of the entrance of 
death, and we all die in Adam, therefore we all sinned 
in hi^ ; for the wages of sin is death. Now God being 
infinitely just and righteous, would not pay the wages, 
unless there were some sin to deserve them, but infants 
receive the wages of sin, and consequently they are 
sinners ; they die in Adam, because in him they sinned. 
^^ For by the offence of one, judgsient came upon ail 
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*^ men to condemciatioD.^ Thus was our whole nature 
both body and soul, corrupted by the fall, and there is 
not a sound part or faculty in either of them. They 
are corrupt and abominable altogether, and in nothing 
does this total corruption more evidently discover itseli^ 
than in their entire blindness and insensibility of their 
dangerous condition. They are poisoned, and yet tbey 
know it not ; nay, they are so unwilling to know it, 
that when we inform them of it, they are highly dSRsnd- 
ed. They cannot bdar to be told of it, no, not by the 
ministers of the gospel, whose office and duty it is. 
We are sure to stir up their rage and hatred, if we dk&- 
pDver to them the workings of this poison in their hearts^ 
and if we appeal to the effects of it in their lives, and 
refer them to the plentiful streams of iniquity^ which 
are continually flowing from the corrupt fountain of 
the heart, then they cannol bear us ; they are hke the 
deaf adder, that stoppeth hsr ear; which will not 
ll^arkell to tibe voice of charmers, charming ever so 
wisely. They ave resolved not to be disturbed about 
th^r sins, and therefore they will not hear of their 
sickness or of tJheir danger. They had rather die 
of their malady, than he made uneasy about it. Let 
tin do its worst in the next life^ in. the present they 
will enjoy it; ^id in sweet security too, if they can. 
Is not this an astmiiahing degree of infatuation ? Is it 
Qot one of the strongest dekisicms of the devil, that be 
should make those veary men insensibla of their i^iritual 
maladies^ who are exquisitely sensible of the least bodily 
maladvy whose fears are all alarmed at the thoughts of 
their dying to this world, but who have not the least 
concern about their dying from God and ^lory P Are 
any of you, my brethren, in this case ? Are you easy 
about the state of your souls, having never been in any 
distress about origmal and actual sin ? Did you never 
feel yourselves so sick of both, that you were aivaid you 
should perish everlastingly ? If not, consider what it is, 
which keeps you in this fatal security. Are not you 
ainners ? For ail have sinned. And has not sin pcasoned 
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both body and soul ? And is not this one of the sad, 
stupifying effects of its poison, that while there is but a 
step between you and death, yet you have no concern 
about your being healed P Are these things so ? If they 
be, may the Almighty God awaken you to a sense of 
your danger. Oh ! that he may set home and fix such 
a conviction of sin upon your consciences, that, feeling 
your malady, you may earnestly seek the great physic 
cian^s help, and may happily find that there is balm ia 
Gilead ; which is the 

Second particular I was to consider. Glory be to 
God, who hath not left us Mdthout remedy. Our disease 
is dangerous, but there is balm in Gilead, which cat) 
heal perfectly and eternally. The country of Gilead 
was famous for a precious balm which grew there. 
^^ Go up to Gilead, and take balm,"^ says the prophet 
Jeremiah, xlvi. 11. Its healing virtue is described by 
him, chap. li. 8. where speaking of the downfal of 
Babylon, he says, " Take balm for her pain, if so be 
*^ she may be healed." This sovereign medicine, which 
then grew in Gilead, could assuage the pain of wounds 
and heal them, and thereby was a type of the gracious 
remedy, which God had provided for the healing of 
the wounds of sin ; namely, the most precious blood of 
the I;amb of God, applied and made effectual by the 
Holy Spirit : for as this cleanses away all the pollu- 
tions, so it heals all the diseases of sin. The scripture 
has treated largely of its healing virtue, but it is no 
where more forcibly recommended than in the parable 
of the good Samaritan. Our Lord says, " A certain 
** man went down from Jerusalem to Jericho, and fell 
« among thieves, who stripped him of his raiment, and 
** wounded him, and departed, leaving him half dead." 
This certain man was Adam, whose possession was in 
a paradise of peace and rest, and there he was innocent, 
safe and happy : but he left this blissful state of his 
own accord, contrary to God's express commandment, 
and he fell among thieves, Satan and his angels, who 
drew him into sm, and stripped him of his raiment 
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robbed him of bis righteousness, in which his soul had 
hitherto appeared in immaculate purity before God. 
This spotless robe they took away, and left poor fallen 
man naked and wounded. They wounded his body 
with those pains and diseases, which brinff it down to 
the dust, from whence it was taken ; and they wounded 
his soul in all its faculties, his understanding with 
darkness, his will with a vicious choice, and his affec- 
tions with worldly-mindedness, so that he placed his 
love upon the creature instead of the Creator; they 
wounded his conscience with guilt, and with fear of 
death and of hell. ^^ And they departed, leaving him 
*^ half d«ad :^ for his soul, the better part, was 
separated from God, and already dead in trespasses 
and sins, and the body was dying. When man was 
fallen into this helpless state, the patriarchal dispensa- 
tion took place from Adam to Moses, under which the 
first-bom was priest, and had a right to offer up the 
appointed sacrifices ; but these could not give life to 
the sinner, and therefore the priest came and looked 
upon him, and passed by on tne one side, being un- 
able to raise him up from the death of sin. Next suc- 
ceeded the Levitical dispensation from Moses to Christ : 
the Levite came and looked upon him, and passed by 
on the other side, being unable, by any of the legal 
rites and ceremonies, to raise fallen man to his former 
righteousness and perfection. ^^ But a certaiq Sa- 
** maritan, as he journeyed, came where he was.*** 
Samaritan signifies a keeper, and it here stands for the 
keeper of Israel, whose compassions fail not : *^ for when 
" he saw him, he had compassion on him.** His love 
disposed him to use his power for the sinner^s recovery. 
He was almighty, and he resolved to use his almighty 
power to heal him. He went up to him, and applied 
the balm of Gilead — << he bound up his wounds, pour- 
** ing in oil and wine,'' wine, the established type of the 
most precious blood of the Lamb of God ; and oil, the 
known emblem of the salutary influence of the Holy 
Spirit : pour these into the deepest and most dangerous 
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Wounds of sin, and they will infallibly work a perfect 
cure : for the blood has a divine virtue to heal, being 
appointed and ordained of God for that very purpose. 
It cleanseth us, says one who had experienced its 
virtue, and by cleaning healeth us from all sin. And 
DO wonder : because it is the blood of God. He, wha 
shed it, was God and man united in one Christ, and 
therefore it had infinite and divine merit. And wheu 
he stood in the place of sinners, obeyed and suffered 
for them, and was obedient even unto deatb, his obe- 
dience and sufferings oould want nothing to render 
them as satisfactory as the law and justice of the Father 
could require : because his blood had virtue as a 
release to discharge believers from all the pains and 
penalties, to which they were subjected for their sins, 
and as a purchase to put them in possession of their 
forfeited estate. The apostle describes its operating, 
as a release, when he says of it, ^^ that we have re- 
** demption through his blood, even the forgiveness of 
'^ sins,*" and as a purchase, when he sajys, ^^ that Christ, 
<^ having washed us from our sins m his own blood, 
^< hath made us kings and priests unto God and hi^ 
« Father.'' 

Now since the blood of Christ has this sovereign 
healing virtue, and since we have through it redemp- 
tion, even eternal redemption from all the pains and 
miseries of sin, surely then, it is an essential ingredient 
in that precious balm of Gilead, which has virtue to 
heal every sinner who takes it, let his case be ever so 
dangerous ? But then it must be taken. A sick man 
may have a very good remedy at hand ; but if he never 
take it, it can never cure him. In like manner, it is 
not enough that the blood of Christ can heal, but in 
order to heal, it must be applied. The application 
makes it efiectual, and therefore we read of the blood 
of sprinkling both in the Old Testament, and in the 
New. The blood must be sprinkled upon the con- 
science in order to heal the wounds of sin, and this is 
the office of the Holy Spirit, He applies the blood of 
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Christ : he brings this healing balm to the Iroundefl 
sou). Axid as oil was the emblem of his salutary in« 
jBuence, therefore in the good Samaritan^s prescription 
we find the medicine was made up of oil and wine, of 
the blood of Christ, and of the grace of his Spirit, 
which two, sweetly joined and tempered together, 
make up the healing balm of Gilead. There is not a 
wound of sin so deep, a disease of sin so desperate, 
l)ut the blood of Christ, applied by the Holy Spirit, 
can heal them: for God hereby healeth the broken 
in heart, and giveth this medicme to heal their sick- 
ness. Although they be half dead, yet it can recover 
them ; because it operates by a divme and almighty 
power. The blood of Christ can raise the deadest soul 
to justification of life, and through sanctification of 
the Spirit this life is renewed and strengthened day by- 
day, until every spiritual malady of sin be removed', 
and sorrow and sighing be done away for ever. Hear 
this, ye mourners in Sion, and lift up your drooping 
heads. Looking into yourselves you may have reason 
to grieve: Your sins are many and great. They have 
wounded your consciences. You feel the smart, and 
your distress is exquisite. But despair not. Lo, there 
IS balm in Gilead. The blood of Jesus is an infallible 
remedy. The Holy Spirit is almighty to apply it, and 
he has already shewed you your, want of it. Oh ! 
that he may give you grace to wait until he supply your 
wants, and you feel its sovereign virtue healing yotir 
wounded consciences. And to encourage you to seek 
and wait until you find, remember that there is not only 
balm in Gilead, but also that there is a physician there ; 
as I am, in the 

Third place to consider. Under whose hands you 
cannot fail of a perfect recovery ; and he is no less a 
person than the great physician of souls, who is also 
God over all, blessed for ever. He who created all 
things, visible and invisible, and who supports them by 
the word of his power, vouchsafes to heal his people 
of their sins; so there can be no doubt* of his power. 
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because lie is almighty to heal And can there be 
any doubt of his love f Did not his love bring him 
down from heaven to the lowest humiliation^ even to 
veil his divine glory under a covering of flesh, and did 
not his lov« then lead him to put forth his divine power 
to heal every one who applied to him for a bodily cure ? 
Whereby he demonstrated to us his readiness to exert 
the s^ne pow^r to heal the sjHritual infirmities of those: 
who come to him for his assistance. The eternal God, 
whom angels and arch-angels worship and adore, was 
pleased to be manifested in the flesh, so that God and 
man were one Christ, and the one Christ, the God-man, 
6tood up in the place of sinners, as their representative ; 
for them he obeyed the l^w, and suffered the pains and 
penalties due to the breach of it, that by his stripes 
they might be healed : He was obedient, evefh unto 
death, and then rising from the dead, as their represmi- 
tative, he wrought out an all-perfect righteousness fcnr 
them, which being imputed unto them by £uth, they 
thereby received justification to life, and all the deadly 
wounds of sin are healed. Thus the great pfaysiciaa 
cf souls has 'demonstrated his love. You may read it 
hs every action of his life, and in every suffering unto 
doa|h. You may read it engraven in every wound of 
his crucified body. What were the marks and scaiJS 
which the crown of thorns made in his head, and the 
whips and scourges inade on his back, but visible signs 
and seals of his love ? The love which led him to his 
agony and bloody sweat, to his bitter cross and passion, 
was greater than that of the strongest instinct and 
iiatural affection in the human breast: ^^For. oati ^ 
woman forget her suckii^ child, that she should not 
have compassion upon the son of h@r womb ? Yea, 
they may foi^t, yet will not I forget thee saith the 
** Lord : for I have graven thee upon the palms of ray 
*^ hands/^ While he looks upon them, he cannot for- 
get his people : because on the palms of his hands are 
the prints of the nails by which he was fastened to the 
cross, and these prints are the preci«us engmwngs of 
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his wonderful love. Look upon the crucified Jesus, my 
Christian brethren, as wounded for your transgressions, 
and bruised for ypur iniquities, and see if ever there 
was love like his. . Every wound speaks forth his love, 
every bruise loudly proclaims the greatness of it. His 
death demonstrates his love to have been stronger than 
death, and his pierced side shewed that he had set his 
people as a seal upon his heart ; for from thence there 
flowed blood and water, water to cleanse the pollution, 
and blood to heal the wounds of their sins. Surely 
then, he who shed his hearts blood for them cannot 
want love ? Let this encourage poor dejected souls to 
wait upon him. Why are ye so troubled, as if God 
had not provided a medicine to heal the broken-hearted ? 
Is there not balm in Gilead ? Is there not a physician 
there ? Oh ! wait upon him then for his kind assistance, 
and you will certainly find that the fountain of his love 
is not dried up. He is now indeed on the throne of 
glory, king of kings, and lord of lords, but he has the 
same tender heart, which once bled to death upon the 
cross. Apply to him for relief, and he will not cast 
ou out. You can have no distemper, but what he 
as power to heal: for he is an almighty physician'. 
And no distemper but what he has love to heal ^ for 
God is love, and the Saviour, the Lord Christ is God, 
How great soever the wounds of sin may be, yet if 
you fall low at his foot*stool, crying for mercy, he will 
not reject your suit. What ! was it ever known that 
Jie cast out the prayer of the poor destitute? No, 
There never was, and there never will be such an in- 
stance. When he was upon earth he never refused tQ 
hear any one who asked his help. He never sent one 
single person away unrelieved, whatever hi^ disease 
might be, or however unworthy he was to be healed of 
it. He pured all that came to him, and he did not 
half cure them, but it is written, " tbey were made per- 
« fectly whole.** Perfectly does he heal all the wounds 
of sin, and eternally. He heals for ever. His medi^ 
cine9 restore hi& patients to everlasting health. |Ie 
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jfbrgiveth all their sins, and healeth all their infirmities, 
and thus admits them into the city of the living God, 
the inhabitant of which shall not say, I am sick ; for 
the people that dwell therein shall be forgiven their 
iniquity, and so freely and fully forgiven; that God will 
remember it no more. And is this indeed the character 
of the great physician of souls ? Is his heart so full of 
love, that he is always disposed to use his power for 
the perfect recovery of convinced and afflicted sinners ? 
Is he as willing as he is able to heal them P No doubt 
he isl Let such persons then seek his help, and look 
up unto him for medicine to heal their wounded con- 
sciences. He hath wounded you out of love, and he 
will heal. He hath convinced you of your wants, in 
order that you might wait upon him to have them sup- 
plied. Wait then, and he will give you abundant rea- 
son to admire and to pridse the wonders, which he will 
do for you and for your salvation. He will pardon you 
freely, and will heal all the wounds which sin has made, 
and then he will enable you to declare upon your own 
happy experience, that there is balm in Gilead, and a 
physician there. 

Now since this is the case, why do men labour under 
the maladies of sin ? Since the blood of Christ is the 
sovereign balm, and Christ is the physician, whose 
power and love are able and willing to heal the most 
desperate disease, and the Holy Spirit is almighty to 
apply the healing balm, may we not then reasonably 
enquire, Why is not the health of the daughter of my 
people recovered ? And this is the 

Fourth and last particular to be considered. Why 
are any men sick, when they have an offer of health ? 
Do they choose, do they love sickness? Yes. The 
same men, whose every pulse beats after bodily health, 
choose and love spiritual sipkness. They are alarmed 
at the least disorder which attacks the body, and yet 
they have no concern about the soul, although it be 
wounded with sin, and sick unto death, yea, just ready 
to perish. How absurd is this conduct ? Thus to pre- 
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fer the health of the meaner and baser part of thefc* 
constitution to the more ndble and exalted part, is ft 
flagrant absurdity. Nay, not to desire the health of 
the soul, when it is offered them, is acting unnaturally 
dgkinst their own interest To reject it, when the 
great physician himself offers it in his word, is treatiri^ 
him with vile ingratitude ; and not to receive this in- 
estimable remedy dt his hands, when he sends out his 
ministers to invite sinners to take it, to spurn it from 
them, as if it was a thing which they did not value, or 
did not want, this is the height of sin and wiekedne&s ; 
for whosoever thus accounteth the blood of the covenant 
an unholy thing, and thereby doth despite unto the 
Spirit of grace, for him there retaaineth no mdre sacri* 
fice for sin, but a certain fearful lookirig for of judg- 
ment and fiery indignation. 

This being the Case, the question returns, What can 
be the reason, that the health of the daughter of my 
people is not recovered ? Here is the all-healing balm 
o{ Gilead, here is an all-wise, and an almighty phy- 
*sician, and why then, my brethren, will you not for his 
sake, for your own sakes, receive the sovereign medicine 
'at his hands ? What other ^ause can be assigned, but 
that you love your disease more than health. Sin, 
with all its infirmities, is dearer to you than the full 
enjoyment of the pleasures of a perfect recovery. Sin, 
although you die of it, is mdre precious, than to re- 
ceive life frotn the hai^ds of our redeeming God. Sin, 
although it sends you to hell, is moi^ desirable tham 
health in heaven. Sin, althoujg^h it bring on you never- 
ending torments with devils and condemned spirits, is 
sweeter to you than these' eternal joys which are 'at 
God's right hand for evermore. Oh I what a wond^rfbl 
delusion is there in sin, that it should thus maike rneti 
love it more than health and happiness? How str<Mfg 
is the delusion, since the sahie nien reason in the things 
belonging to the body, directly contrary to what they 
do in things belonging to the soul ! Pf-opose immediate 
• relief to any of them lying in a setere fit of tlte'^ttit 
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or stone, tbey eAibc^ce. the prpposal With eager joy* 
Propose imcnediate relief from the paias and miseries 
of sin, they will not hear of, much less take the re- 
medy. There is bahn in GUend, a physician is therc^ 
even the Lord Jesus, the sovereign physician of souls, 
and yet they will not apply to him. Sick as they are, 
and ready to expire with the infirmities of sin, yet they 
kad rather perish than be beholden to him for a cure. 
AUhis attributes, his power, his wisdojn, his goodness, 
cannot win them. All his ^acas, his pardoning, justi« 
fying, sanctifying grace, have no influence. He m^y. 
be a God almighty to save, but the charms of sin, 
though but for a season, seem to theip preferable to the 
blessings of his present and eternal salvation. 

But whence is it that sin should be capable of de- 
luding men so fisir as to make them prefer sickne^ to 
liealth ? The true cause is this. Sin blinds their eyes, 
and hardens their hearts. It stupifies and deadens the 
senses, so that they feel not their spiritual in the same 
manner as they do their bodily diseases. The under* 
standing is in darkness, they know not that it is dis- 
eased. When they know it, the memory is short and 
soon forgets it When they remember it, jet con- 
sdience i^ fast asleep ; it ndlther checks the will in the 
choice, nor the aflfections in the love and enjoyment pf 
sin. Thus has sdn impaired all their faculties, and they 
have no desire to be healed, because they are insensible 
of their malady. When we endeavour to convince 
tbem of it, they will not believje us : ^nd because tbey 
do not feel the immediate smart of tbeu* sins, they wiu 
not therefore give credit to us, when we declare, from. 
the word of God, that they will smart for them, and to 
eternity, unless tbey come to the physician of souls to 
be Healed. And this will be the case, so long as they 
are intent upon their present pursuits, and live entirely 
to sense and to its enjoyments. All this time their 
own hearts deceive them : for it is one of the greatest 
delusions of sin, to keep men ignorant of the true state 
•f their souls. It flatters them with peace, whUe the 
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Almighty id at war with them; and it promises them 
happiness in the enjoyment of those things, which will 
bnng on them eternal torments. And while it keeps 
them in this state of carnal security^ noUiing can ap^ 
pear to them more absurd than to bear that they are 
sick) when they fancy themselves to be in perfect 
health. 

1. My brethren, are any of you in this state? Do 
you feel no pain, and do you apprehend no danger from 
your sins ? Are you entirely secure, although your sins 
be unpardoned, and God might glorify his justice by 
immediately inflicting the deserved punishment ? Nay, 
do you not find part of sin'^s punishment already in^ 
flicted, and why then should you hope to escape the 
remaining part ? For have you not suffered some of 
thdse pains and sicknesses, which in a course of ^ears 
will infallibly bring down your bodies to the grave, and 
inflict the sentence on them', ^^ Dust thou art, and unto 
'^ dust shalt thou return.^ The body was not at first 
liable to this sentence, until sin poured its cursed poison 
into it, and infected it with those painful maladies^ 
whieh no art of physic can heal, and which wear it 
down to the grave of death. Every pain which it 
feels, every sickness which it labours under, all the 
outward and inward dangers which threaten its Mortal 
life, are owing to sin ; for the wages of sin is death. 
All the harbingers of death, which afflict and weaken 
men's bodies, and thereby prepare the way for his 
seizing on them, and carrying them prisoners to the 
dark and cold regions of the grave, all these derive 
their power over us from sin ; for, as by one man, sin 
entered into the world, and death by sin, so death 
passed upon all men; for that all have sinned. Sin 
nas most undoubtedly wounded your bodies with pains 
and sicknesses, with mortality and death ; and what 
a madness then and infatuation is it to think, that sin 
has not wounded your souls as well as your bodies ? 
For what says the scripture? " The soul that sinneth 
<^ it shall die."* Is not that a desperate wound ? It 



shall <^ die.^ How ! Can the soul die ? Yes. It may 
be dead hi trespasses and sin. Its death consists in 
being separated ironi Grod, the fountain of life, and in 
haying no communion with him either in this world 
or in the next. And is not this a greater punishment 
than the death of the body, and is it not infinitely 
more painful too, thus to die from God and glory, 
and to be tormented with the worm that never dieth, 
and in the fire that never shall be quenched P What ! 
is not that a wound indeed which thus alienated you 
from the life of God ? Yea, a most dreadful wound^ 
the torment and anguish of which you may suffer for 
ever an.d ever ? Men and brethren, are these things 
so? Examine the evidence and determine. Is not 
sin the great murderer, who has wounded your bodies 
with pains and diseases, and mortality, and has sepa-> 
rated your souls from God, the fountain of life, and 
made you subject to the first and second death P Is 
not the proof of th^se truths as compile and full as 
the case will admit of P Does it not amount even to a 
demonstration P And do you not then stand in need of 
some sovereign balm to heal you, and do you not want 
a physician P You certainly do, as much as ever dying 
men did. And why then do you neglect the remedy 
and slight the physician ? 

But perhaps some persons may say. How can these 
things beP Am not I in perfect health, ^ and how then 
can I labour under those diseases which you are men* 
tioningP ^•^es, my brother, you may be in health, your 
body may be perfectly well, but you have a miserable, 
unful soul within you, which is infected with the plague 
and foul leprosy of original sin, and which has been 
wounded with thousands of actual crimes. This is 
your case, and it is most deplorable. All the powers 
m nature can give you no relief. There is no remedy 
in heaven or earth, but the blood of Jesus Christ ap- 
plied by the grace of his good Spirit, and yet sin has 
such power over you as to persuade you to neglect that 
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preeious medicine^ wiithout which jo^ nuist 
ev&rlafttingly. 

What ! say you, Can I be in this despeuate condi- 
tion and not know and feel it ? Yes, you may. It 
36 'an undoubted matter of fact, that sm brought as 
many diseases upon the soul, as it did upon the body. 
Indeed it left the soul entirely sick, and without any 
soundness in Ic, as we daily confess in the words of 
our chur(^h, '^ there is no health in us.*" And if there 
be no health in you, surely then you are sick in every 
part? And you have no sense of your malady, because 
sin has so impaired all your faculties, that you have 
no ^iritual discernment You do not discern jrour 
case to be dangerous, which is one of the worst symp* 
toms you could havei It proves you to be &r gone la 
a spintual lethargy, so that the less sense yotk«have, 
the greater is your danger. And is not this a danger* 
ous disease which makes the patient insensible ? For' 
how can he avoid perishing of it, while conscience^ 
which ought to give the alarm, b seared with a hot 
iron, and the other faculties of the soul are past feeling ? 
This is the scripture account of your condition, and if 
it has not convinced you, may the Lord God Almighty 
make you sensible of your malady, that you may am>ly 
to the great physician of souls for the balm of Grileaii 
along with those convinced dinners, who are now wait- 
ing upon him for the sovereign remedy. 

S. When sinners are first brought to a sense of their 
^uilt and of their danger, and conscience bejians to do 
its duty, they are apt to write bitter things against 
themselves, and through unbelief to reject the ofFened 
mercies of the gospel. They £eel the wounds of sin 
more sharp and painful, than ever its pleasui«s had 
been sweet and delightful. The law stirs up guilty 
terrifies their consciences with its threatenings, sets God 
before their eyes as aroied with almighty justice to in^ 
iict the threatened punishment, and they see no way 
open, to eacape. Speak to persons in this distress q£ 
the balm of Gilead, the remedy appointed of God for 



their disea^» they cannot .believe it n able to heal them, 
qr if thev are brought to believe this, yet they reject 
the comforts of the blessed medicine^ for want of faith 
to apply it to theii)8elves. 

Let qg consider this ca^e a little. My brethren, sin 
)ias womided your bodies and souls, and you are beccMiie 
^ensibie of the malady. You feel the anguish of it, 
iand you desire to be healed. What objection have you 
to the remedy which the Lord God had appointed for 
yppr recovery ? Has it not virtue to heal your wound- 
ed consciences ? You know what the remedy is : It is 
the balm of Gilead, the most precious blood of the 
lamb of God, applied by the eternal Spirit, and it heals 
Jiot by any patural or physical qualities, but by a 
divine and spiritual efficacy. The power of God is 
.always present with it to heal. You cannot therefore 
jplyect against the medicine ; because God has provide^ 
it, and he, with his own arm, renders it effectual for 
the cure of wp^nded consciences. " 

True, say you, I believe the remedy is infallible, 
^ut how dp I kopw that God will apply it to my soul? 
$^pu are )voupdjed, and it is balm for wounded am* 
4^ieoces, there&re for. yonrg. God has awakened you, 
i^ h#3 brought you to the knowledge of your disease, 
gnd you feel the pain of it. jFpr what reason has God 
tdpoe ^his.P but that the isiense pf your ipiserjr might 
$and you to th& physician for his advice and assistance^ 
}/^hen the enemy of souls sees you thus escaping out 
qi hvs hands, he would try to persuade you, that the 
x^m^y is, not for you; whereas you are the very per- 
sons ^ ,Thp9i the gosp^ offers it. Christ says, he came 
not fy> call the righteous, but sinners, to repentance; 
find you are sinners, you feel the misery of sin, an4 
ithereiO^re Christ came to call you. Since you are ^ck, 
Jie calls you as much fis if he had called you by name 
in the gospel, to receive o£ him the balm of Gilead to 
he^ all your spiritual infirmities. 

You think you should be fiappy, if you could be. 
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lieve this, but you find so many and such desperate 
wounds, so many soul-murdering sins, that you dare 
not believe the remedy is for such as you. But why 
not ? Is not the medicine for sin-sick souls ? And the 
more sick you are, the more you want the medicine, 
and be your ca& the worst that ever was, yet the virtue 
of the medicine is almighty. If from the sole of the 
foot, even to the crown of the head, there was no 
soundness in you, but in every part wounds and bruises, 
and putrifyirig sores, yet the balm of Gilead can make 
a perfect cure ; yea, if you have ten thousand more 
wounds than you have, it could heal them all. Con- 
sider then how greatly you disparage and vilify the 
love and power of our divine physician, by supposing 
your sins more able to kill than ne is to heal. Is not 
he the Lord God Almighty, and are not all tilings 
possible with him ? Oh 1 be not faithless then, but be- 
lieving. 

But perhaps guilt suggests to you, My case is sin- 
gular, I have sinned against light and conviction ; often 
did I resolve to leave my sins, but I as often broke my 
resolutions, and therefore I fear that I have sinned 
away my day of grace, and that there is no mercy for 
me. Your case is bad, but not desperate. Looking 
back on your past life, you should be humbled, but 
not despair ; for are you not convinced of your want 
of the balm of Gilead, and does not it, by a divine 
virtue, heal all manner of sins? Sins against light, 
against many solemn resolutions, and against mauy 
warnings of conscience, as well as other sins ? The me- 
dicine certainly can heal them all ; because it is ap- 
pointed of God for that purpose, and by his ahnighty 
power he renders it elFectual, and therefore whatever 
keeps you from relying upon its power to heal you, is 
an enemy to your soul. Oh ! pray against unbelief^ 
for that IS at the bottom of all your objections against ^ 
this sovereign medicine^ and may the Lord give you 
faith to be fcealed. j . j 

What ! can it heal me, says some poor dejected I 
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broken-hearted sinner^ who sees nothing but sin in his 
heart and life ? Yes, it is appointed for you by name. 
*^ He beaieth the broken in heart, and bindeth up 
<^ their wounds,^ Psalm exlvii. 3. The great phy-. 
sidan has an especial regard for your case. He says, 
he was sent to heal the broken-hearted. But not 
such as I am, says one, my heart is worse than broken, 
it is dead to God, and to the things of God. fie it 
so. Our physician is famous for raising the dead. 
It is his onice and his glory. In the parable of the 
good Samaritan, he healed the lAan who was half 
dead. His soul was as dead to God as yours is. Sut 
the precious balm, which was applied to him, made 
him alive to God. The same remedy can quicken 
you, although you have been dead in trespasses and 
sins t and as you are so far quickened as to see your 
want of this remedy, may you soon experience its 
sovereign virtue, and receive from it saying health. 

After many doubts and fears have been silenced; 
new ones still arise. Unbelief may perhaps have been 
suggesting to some of your hearts, the medicine cer- 
tainly can heal all cases, but I have nothing to recom- 
mend me to the physician. Have you nothing? 
Then this is your best recommendation. He always 
relieves poor distressed dying objects, who have no- 
thing to bring him, b^ut their sins and their miseries. 
He is therefore a physician, that he may relieve such ; 
for by healing those, whom none else can heal, he 
gets all the glory ; and by healing them freely, he 
exalts his sovereign grace. Thus he acted in the 
parable of the good Sapnaritan. What had the 
wounded traveller to recommend him ?■ Was it not, 
that he was miserable and helpless ? This moved the 
Lord's compassion, and he shewed him mercy. ^^ Go, 
« and do thou likewise." Apply to the great physician, 
because thou art sick, and canst not heal thyself, and 
then he will exalt his rich grace and love, by freely 
forgiving thee all thy sins, and by pouring the balm of 

' M 6 



mS LAW AXD COStEL. 

G(lead into thy 'wounded oonscienoe to hcfti all diinB 
infirmities. 

When tills objection which arises from pride and 
unbelief, is removed, and we would persuade the con« 
Tinoed sinner to rely upon the promises of health and 
salvation, which God. hj» made in his word, he has still 
difficulties to get over. He is afraid it would be pre- 
Mimption in him to rely upon the promises, aad to 
take comf(^ from believing, that he shall have hit 
riiare and interest in them. Whereas he is the very 
person to whom the promises are made. His partu 
eular case is described in Luke iv. 18. Our Saviour 
says, The Spirit of the Lord is upon me, because he 
hadi anointed and commissioned me with full powers 
to rdieve every distressed object, that shall apply to 
me for help. Are you a poor afflicted dnner ? He has 
good news for you : He was ordained to preach the . 

SQSpel to the ^poor. Have you a broken contrite 
^irt ? He is sent to heal the broken hearted. 'Are 
you in bondage to sin and Satan? He is sent to 
preach and to give deliverance to the captives. Is 
your understanding blind and ignorant of spiritual 
fliinffs ? He is sent to preach and to give recovering 
of sig^t to the blind. Are you fast bound with the 
chains c€ siiH and has the iroti entered into your soul f 
He is sent lo set at liberty them that are bruked. 
Here is your character : you are poor broken-hearted 
captives, blind and miserable. Here is your promise; 
Christ is appointed of God, and has a divine com. 
mission to supply all your wants. Is it presumption 
then in you to aj^ly this promise to yoursi^ves? 
What ! after God has graciously made it for the 
Ocsnfort of your afflicted consciences will you say, it 
would be presumption in us to take comfort from it? 
My brethren, the promise cannot be broken. By re- 
lying upon it, it is yours. Your dependence upon it 
calls upon God^s fiathfulness to fulfil it to you. And 
kiui no presumptioQf M is a higli not tsf hitk, not ti^ 



t^lMggBr at the promise through unbelief, but to give 

glory to God, by relying upon it. May be eiiaUe yoa 
btis to give glory to him, and you shall find that his 
promise is like himself, unchangeable, and that his word 
^iMQot be broken. 

Since then there is balm in Gilead for wounded 
eonsciehces, provided purposely for you, and since your 
objections against receiving it are groundless, why, my 
brethren, will you not apply to the almigh^ physician, 
and now ask his help? Oh ! that this may be the 
accepted time, and this the day of your salvation.^ 
Fall down at his feet, iinplore his assistance, and his 
tender heart will melt with compassion towards you. 
If you tare disco«iraged in your addresses to him, it is 
because you have not clear ideas of his power and 
We. He is almighty. He can heal the most broken 
heart, and the most wounded ccmscience ; and Mb 
lov« never failed to infiuence his power to heal s||p 
oases, when they canfe before him. Keep not then 
poring upon your wounds and sores. By looking too 
much at ^em, you cherish your doubts and fears. 
Look uttto JesuSi Remember ois advice, ^ Look unto 
** me, and be ye saved." You should look into your- 
sdves, to see your waM of salvation^^ and look unto him 
ibr a supply of ^your wants. A.nd that you may be 
supplied out of his fulness, believe his promi^s. Rely 
upon his faithfulness to fulfil them to your souls, ana 
tfiereby you engage his power to give you health and 
salvation. 

S. Blessed be his holy name, lor exerting his divine 
virtue at this day, and for healing all manner of ^i- 
ritual siekness and all manner of disease among the 
people. Great numbers, now alive, are witnesses for 
film, that his hand is not shortened. Still he saves 
his people from sin, and from all the maladies brought 
upon them by ^. You, my Chri^ian teethreo, 
yAio have had experience of his divine power and love, 
eugjit to sh^^fonh his praise. It beeoinetfa you weU 
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to be thankful. Much has been forgiven y6u, there^ 
fore 3WU should love much. The sweet Psalmist of 
Israel calls upon you bj his examjile to a. grateful 
acknowledgment of the Lord^s mercies— ^^ Biess the 
<< Lord, O my soul, and all that is within me, bless 
<^ his holy name. Bless the Lord, O my soul, and 
^' forget not all his benefits ; who forgiveth all thine 
<^ iniquities, who healeth all thine infirmities,^ Psalm 
ciii. 1, 2, 3. After you have received such great 
benefits, it will be your delight to praise' him with 
your lips, and with your lives. The health and 
strength which he has freely given you, you will use 
in his service and to his glory, until he take you to 
himself, and give you more happy experience of his 
great salvation, by delivering your soul from every 
infirmity and corruption ; and . the time will not be 

« before he will raise your bodies from the grave, 
make them like his own glorious body. And 
he will get himself honour indeed, when he shall 
heal both body and soul of all the wounds of sin, and 
shall heal them for ever and ever. That is the glory 
of our physician, he heals to eternity. He makes the 
spirits of just men perfect; and they stand before 
the throne of God without any spot or stain of 
corruption. And in the morning of the resurrection, 
this corruptible body shall put on incorruption, and 
this mortal shall put on immortality. Thus he be* 
stows eternal health and salvation upon both body 
and soul. Where is there, nay, where can there be 
such a physician ? There is none like unto thee, O 
Lord, glonous in holiness, fearful in praises, doing 
wonders. Still thou art displaying the wonders of 
thy power and love, and administering thy sovereign 
balm for recovering the health of the daughter of 
thy people. Oh ! that thou wouldst display thy 
divine virtue among us this day. Arise, thou son of 
righteousness, upon all this congregation, with healing 
under thy beams, and save us from every malady of 
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sin^ from the pollution, from the guilt, and from the 
power of it, and save us from the punishment of it with 
thine eternal salvation. Hear us, thou almighty Savi. 
our, and answer us to the glory of the Father, and of 
the Holy Spirit, three co-equal and co-eternal persons 
in one Jehovah, to whom we give honour and wor« 
ship, and blessing and praise, now and for ever. 
Amen and Amen* 
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them of the covenant of ^race. He revealed to them 
his mind and will concernmg the pardon of their trans- 
gression, and promised them a Saviour, who should 
bruise the serpenfs heaij, find thereby destroy his 
power. The serpents poison lies in his he^d, and 
when this is bruised, he can do no more mischief. The 
promised seed was to undertake this work, and for this 
purpose was 'the Son of God to be manifested, that he 
might destroy the works of the devil. This first pro- 
mise, and all the foUpwing promises of grace and 
mercy center in Jesus Christ : for all the promises of 
God in him are Yea, and in him Amen, unto the glory 
of God. In him th^y are, Yea; he undertook to ratify 
and to make them good : and in him they are. Amen ; 
they are confirmed and fulfilled to believers. Every 
promise made in Christ is an act of God^s free grace, 
and which being made, his perfections bind him to 
fulfil ; for he has engaged, in the promise, to give the 
grace and blessing therein mentioned, to those who be* 
Ueve in Jesus Christ ; so that the beliaver^s happiness 
consists in Uving by faith upon the promises. JPaitli 
apprehends and receives Christ as held forth in the pr<u 
siise, and thereby ^ets possession of the promised bles»- 
kig. While faith is kept thus in act and exercise, the 
bd[iever walks safely and comfortably : although he has 
many enemies, and is in the midst of many dangers, yet 
lie has a promise of God^s help to support him m every 
estate and civcumstance of lifej and to carry him through 
all trials aii^d troubles. If he rely upon this promised 
lielp, he cannot be disappointed ; for the promise can- 
not possibly fail. All the perfections of God stand en- 
gaged to see it fulfilled, ana when faith calls upon God^ 
and relies on him for the fulfilling of it, he cannot deny 
himself, or break the word that is gone out of his mouth. 
Faith brings down his almighty power to make a way 
for the fulfilling of the promise^ and thus the believer re* 
eeives a support under all dangers, safety against all ene- 
mies, and a cordial against all troubles. This is his hap- 
piness. He stagers not at the promise of God through 
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tmbelid^, but is strong in. faith, giving glory to 6dd^ 
knd Qod ^ves gr&ce to him and makes his faith strong* 
er, by which be finds more of the sweetness and riches 
of the promises. My brethren, I wish you were all in 
^sseission of this happiness, and it is my present de^^ 
to direct and to encourage you to seek it. The scrips 
tiire which I have chosen for this purpose affords us 
tome very powerful motives : May the Lord God reo. 
der our present consideration of them useful and pro^i 
fitable to all our souls, that we may know dearly, 
. First, The nature of the promises of God. 

Secondly, The character of those to whom the pro* 
mises belong ; and 

Thirdly, T6eir exceeding greatness and preciousness. 
And while we are considering those dgrticulars, may 
We have the Lol-d"^ pf^eilce with us. we have a pro- 
wiiise of it, " Wherever two or three, siays he, are met 
''together in my nam<^, there am I in the midst of 
** thefn.^. Oh ! that he may be present with us ai this 
tiiiie. May he send the Holy Spirit of promise into all 
our hearts to teach tis, 

' First, the nature of the promises of God.^ I define a 
•promise to be an act df God's free grace, whereby he 
has engaged, in his wofrd, to' bestow upon bdievem all 
the blessings, ' which 6Miie to them thrdogh tbe.obe^ 
dience and suflferings of Je»us Christ. The promise oaa 
ts]f)ring from no other catise than from free grace. God 
had no motive to induce him, but what arose-from his 
(0"wn abundant and untaerited love, and there was no 
power to compel him to make any promise to fallen 
tnan. He had broken the law. and was' subject to all 
the pains and perialti^ threatened to transgression, and 
if God had left hi=m in this state without any promise, 
he would have dragged 6n a miserable life under the 
terrors of his guilty conscience, until the executioner 
€fame to call him to God's awful bar, and being tried 
there, and found guilty how could hfe escape the dam- 
nfettion of hell? 1V>' fallen man, thus -subject to the pre- 
sent and eternal punishment i)f$in, '6^- was pleased to 



JB8S LAW AND GOft^SL. 

make a revelation of merej. He took compassion on 
him, and provided for bis salvation, by the covenant of 
grace, which is a covenant of promises. Such is the 
exalted grace of God, that he has made a free promise 
of d^verance from all the miseries of sin, and that con- 
vinced sinners might be enabled to rely upon the pro- 
mise, and to find comfort in it, God revealed it in his 
. word, which cannot be broken. There it is written and 
entered upon record ; and what he has there engaged 
to bestow upon believers, shall be made good to them 
for ever and ever. To them he wUl freely give without 
money and without price, both in time and in eternity, 
all the blessings which are the fruit of the obedience and 
sufferings of Jesus Christ To them he gives freely 
what cost him an infinite sum. The merit of all that 
he did and suffered is made theirs by faith, and faith 
is one of the blessings which he obtained among the 
rest ; for it is one of bis precious gifts which he bestows 
upon his people by the operation of his good Spirit^ 
who works with, and animates the incorruptible seed of 
the word, rendering it the means of forming faith in 
their hearts. The word of promise begets faith in them, 
by the Holy Spirit^s epabling them first to rely upon 
it, and afterwards to experience its sweetness and nch- 
ness, and then they know the truth of the fore-mention- 
ed definition, namely^ that a promise is an act of God's 
free grace, whereby he has engaged, in his yirord, to 
bestow upon believers, all the blessings which come to 
them through the obedience and sufferhigs of Jesus 
Christ 

Now since this is the nature of the promises, there is 
but one point to be cleared up, and it is this — Wh^t 
security has €rod given for the fulfilling of the promises ? 
The Lord knew what power unbelief had over careless 
sinners, and how hard it was to bring convinced sinners 
to believe, and how believers would be tempted by 
their remaining corruptions to entertain doubts and 
fears, and therefore he provided the most full and per- 
fect evidence, th«t the case vrill admit of. 
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First, Every promise stands confirmed in his re^ 
vealed word, which word is the mind and will of God 
made known to his creatures, and which is therefore 
as perfect and unchangeable as God himself is. His 
word cannot be broken. It is impossible to break it. 
What weapons would you ijise ? force of arms ? What 
force can you use against the almighty God? Hid 
mind cannot alter or change, and therapy suffer bis 
word to be broken : for with God there is no variable- 
ness or shadow of turning. And since nothing from 
without, and nothingfrom within can cause any variable- 
ness in him, his word therefore will stand fast for ever 
and ever. God is not a man, that he should lie, neither 
the son of man, that he should repent : hath he said, 
and shall he not do it ? Or hath he ^ken, and shall 
he not make it good ? What should hinder him ? Is not 
his hand almighty to fulfil what he hath spoken with 
his mouth ? Here then is safe ground for* faith to stand 
upon. You can rely upon one another^s word. When 
a man has a fair character, and is known to be of good 
principles, you can trust him, and you have a sapng 
among yourselves, That an honest man'^s word is as 
^ood as his bond. And may you not give better credit 
to God^s word ? For what suspcion can you entertain 
(pf its ever being broken P He, who is truth itself, has 
said, *^ Heaven and earth sjiall pass away, but my 
-<< words shall not pass away C^ they shall not pass away, 
because my almighty power shall establish them in time 
and in eternity. And is there not then sufficient reason 
to rely upon those words which God declares shall not 
pass away ? And is there not abundant evidence to en« 
courage the convinced sinner to trust to that word of 
promise, which can never fail, but jshall stand fast, when 
heaven and earth shall pass away, and the place of them 
^hall no more be found ? Even then, when all things 
jelse fail, the promises will be receiving their full com« 
pletion. Surely then the word of God, which cannot 
be brokep, is a good security for our relying upon th^ 
promises, 
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But sei^otidly, God, who knoweth our hearts, out of 
tender compassion to our infirmities, has been graciousdj 
pleased to confirm his promises^ not only by his wordf, 
but also by his oath. The oath was the obligatioa 
which the persons of the ever^blessed Trinity entered 
into to fulfil their distinct parts and offices in the cove- 
nant of grace, and they entered into this oblt&atioii 
for the sake of those who should flee to Christ for re- 
fuge, that they might see the immutability of 6od*B 
counsel to save them : because he had confirmed it by 
an oath, and had thereby given them two immutable 
things to rely upon. The Apo^le has reasoned thu« 
upon the subject. ^^ When God made promise to 
*^ Abraham, because he could swear by no greater, he 
** sware by himself; for men verily sware by the great- 
^< er : ana an oath, for confirmation, is to them an end 
** of all strife. Wherein God willing more abundantly 
*^ to shew unto the heirs of promise theimmutability <m 
** his counsel confirmed it by an oath, that, by two 
" immutable things in which it was impossible for God 
'* to lie, we might have a strong consoiatictfi, who bavp 
" fled for refuge to lay hold of Sie hope set before us."' 
In which words we have a clear account of the nature 
of the oath, «" QoA sware by himself," and of the 
pers9ns for whose sakes he sware, namely,, the heirs ^ 
promise, and the design of his swearing, namely, to pot 
an end to all strifie in their consetences concerning his 
fiuthfulness to fulfil his promises to them. And iSkt 
Apostle^s argument stands thus : when there is any dis* 
pute or strife among men, >and the matter comes to be 
tried in a court of justice, the cause is iinaliy determifi*. 
ed, by examining the parties and their witnesses upon 
oath. And their being a strife between God «nd sin- 
ners, on his part he prodmms his grace, promising 
them full pardon, if they seek it through Christ, binds 
himself, to ^ve it by his word, and eonflrms his word 
by his oadi. And o&^t Qot this oadi for confirmatioii 
of the word of promise to put an end to all strife in tiie 
sinner's conscience .? For how can God's oath be broken ? 
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Here are two immutable things, which cannot possibly 
fail, the counsel of God to save the heirs of promise, 
and the oath of God to carry his counsel into execution. 
His counsel is what he decreed in the covenant of grace, 
when all his attributes determined to bring many sons 
unto glory by Jesus Christ. This divine counfsel re- 
vealed to his creatures in his word was sufficient evi- 
dence, and ought to induce them to believe ; but he was 
^^ willing more abundantly,^ more than was needful, if 
they had not been very faithless and unbelieving, to 
convince them, and therefore confirmed his counsel by 
an oath ; so that here are two immutable things in whicn 
it is impossible for Gx)d to lie, and which consequently 
ought to make the faith of the heirs of promise immut« 
able. The foundation upon which faith stands can 
never fail. It i*elies upon the unchangeable word of 
promise, and the promise is confirmed by the counsel 
of God, of which he says himself, ^^ My counsel shall 
'f stand, and I will do all my pleasure,'^ Isa. xlvi. 10. 
^^ Yea, the counsel of the Lord standeth for ever, and 
^^ the thoughts of his heart to all generations,^ Psal. 
xxxiii. 11. and the promise is also confirmed by the oath 
of God, which is immutable and cannot be broken, 
" The Lord hath sworn, and will not repent.'' He < 

will not repent of his oath, unless he could cease to be 
wise, or could be perjured, which to suppose posable, 
would be the highest blasphemy. Oh ! what full se- 
curity then has a gracious Goq given to the heirs of 
1 promise ? He would not have them to doubt of his 
ove, or of his power to save them, and therefore he 
condescends to give them two immutable things for 
the support of their faith : but knowing whereof ^||ey 
were made, and how slow of heart they were to believe, 
he has been pleased to exalt hia free and sovereign grace «^ 

by giving them a 

Third immutable thing, to enable them to rely still 
more stedfastly upon his promises, and that is the un- 
changeable cov^iant. The ever-blessed Trinity, moved 
by mere love and ridi mercy, contrived the gracious 
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plan of the sinner^s redemption, and each person was to 
get himself glory by sustaining a distinct office in the 
ceconomy of the covenant. The Father was to glorify 
the truth, justice, and holiness of the Godhead, by de- 
manding full satisfaction for sin. The Son covenanted 
to pay it, and to glorify the wisdom and love of the 
Godhead by satisfying all the demands of law and 
justice. And the Holy Spirit was to glorify the power 
and grace of the Godhead by raising the dead in sin to 
life, and quickening them together with Christ, and 
then enabling them to walk against all opposition in his 
steps and after his example, until they attain eternal 
life. This is the covenant of promise. And what 
could induce the holy Trinity to make it ? What, but 
the divine love and mercy ? And what can hinder the 
fulfilling of this covenant ? Can any thing resist and 
defeat the will of the Almighty ? No. His power will 
carry his will into execution. But may not the will of 
Goa change ? That is impossible. The covenant is 
everlasting, and how then can it change ? Though it 
be but a man^s covenant, yet if it be confirmed^ no man 
disannuUeth or addeth thereto ; and since a human co- 
venant is not liable to change, certainly the everlasting 
covenant is alike ordered in all things and sure ? For 
he that cannot lie, hath said, '^ My covenant will I 
** not break, nor alter the thing that is gone out of my 
*' mouth," Psalm Ixxxix. ^4. It cannot be broken, 
it cannot alter, and how then can one tittle of it ever 
change or fail ? All things else shall pass away, '.' The 
*^ mountains shall depart, and the hills be removed, but 
my kindness shall not depart from thee, neither shall 

«e covenant of ray peace be removed, saith the 
ord, that hath mercy on tfiee," Isa. liv. 10. 
This is the security which God hath vouchsafed to f 
give for the fulfilling of his promises, and it is the xnost - 
full and complete evidence that any promise can have ; 
and what then can the heirs of promise desire more ? 
Has not God been wilhng more abundantly to shew 
item the immutability of his counsel ? For he has given 
them his word to rely upon, which cannot be broken^ 
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his oatb, of which he will not repent, and his covenant,' 
which he will not break or alter. It is impossible any 
of these securities should fail, and why then should xtn- 
believing doubts arise in their minds, and tempt them 
to think they could fail? My brethren, if you give way 
to those doubts, they will soon rob you of your peace 
and comfort: for although you be heirs to a great 
estate, yet it is chiefly in reversion. You have very 
little in possession at present, but the promises. You 
are heirs of promise, and if you lose your reliance upon, 
the promises, you lose sight of the evidence of your 
estate, and the comfortable hope of your inheriting it. 
Oh ! remember then how dishonourable this is to God, 
after he has provided such immutable things, for faith 
and hope to rest upon, and how hurtful this is to your 
own interest, and therefore whenever doubts and fears 
begin to tempt you, ask yourself, " What am I going 
" to do .'* Shall I fancy that God can lie, or he per- 
*' jured, or be a covenant-breaker? Would not this be 
^' blaspheming his word, and his oath, and his cove« 
*^ nant ? O Lord^ keep thy servant from this great 
"wickedness, and strengthen my faith,' that it fail not.'' 
And if you thus go to the throne of grace for help, you 
shall find it in time of need* God will enable you not 
.to stagger at his promises through unbelief, but will 
make you strong in faith, relying stedfastly upon his 
ful611ing them all to your souls. 

Some persons perhaps may be thinking, " God has 
** provided full and complete evidence for the certainty 
^^ of his fulfilling his promises, and I think I could rest 
^^ upon this security, if I did but know that I was asi 
" heir of promise.'' Rely upon the promise, and it is 
yours. Live upon it, and you q|| undoubtedly an heir 
of promise. But this point coiiles to be more particu- 
larly considered under the scriptuiie character of the 
persons to whom the promises belong, which is the 

. Second general head of discourse. When our Lord 
gave his apostles a commission to preach, it was in these 
words, ^' Go ye into all the world, and preach the 

^% 
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*^ gospel to every creature.^ The gospel brings the 
glad tidings of the covenant of promise made in Christ, 
and full security for all the promised blessings of the 
covenant. You have the gracious call tbi» day. In 
my mastery's name I stand up, and invite every unpar- 
doned sumer to come and receive of him free mercy and 
forgiveness. ^^ And the Spirit and the bride say, 
** Come, and let him that heareth say. Come, and let 
*< htm that is athirst, Come.^ Ho ! every one that 
thirsteth for redemption in the blood of Christ, even 
the forgiveness of sins, come to the blood of sprinkling, 
that you may be made clean from all your sins. And 
if you find it in your hearts to accept of this free invi- 
tation, let not the sense of your unworthioess keep you 
back. Jesus is able to save you, be ye ever so unwor- 
thy ; for he can save to the uttermost All is finished 
on his part. He is able; he is also willing; and he 
engages to use his almighty power for you, if you ask 
it. He freely calls you, without money and without 
price, to take pardon, righteousness, holiness, glory. 
He promises them in his word, binds it by oath, and 
confiiTns it by covenant. All he has of blessedness and 
glory to give his people shall be yours, if you will ac« 
cept his call, and rely^upon his promise. 

But you are thinking still with yourselves, the pro. 
mises are indeed freely offered to all, but they belong 
to none, except to the heirs of promise. That is very 
true ; and therefore it concerns you to be assured, that 
you are an heir of promise. Do you desire to be so ? 
Would you willingly be an heir to the unsearchable 
riches of grace and glory ? Oh ! say you, from my 
heart T desire it : what would not I give to know that 
the eicceeding great and precious promises in scripture 
belong to me. But how came this desire into your 
heart? Was it from any uneasiness in your mind about 
your sins ? Have you been awakened to see that all the 
threatenings of the law belong to you, and that you have 
an interest in none of the promises of the gospel, and. 
was it from hence that you waited upon God for mercy, 
. desiring to experience bis promise^ grace and salvation ? 
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And are you now waiting, deeply bumbled under a 
sense of your sinfulness and helplessness ? If tbta be 
your case, thus far you are right ; . for this is the first 
work of God^s Spirit upon all the heirs of promise. H^ 
begins with Akivincing them of sin. They are lying m 
the same mass of corruption with other men, under the 
law, under guilt for breaking it, subject to death and 
hell. The holy Spirit makes them sensible of their 
being in this state, and apprehensive of their danger, 
and puts them upon seeking deliverance. They seek, 
but cannot find, for want of faith. They hear and 
read in scripture of the love and power of Christ to 
save such sinners as they are, but they have no faith to 
rely upon the promises. This is not a comfortable 
state, but it is the way to get comfort : for none will 
ever ask faith of 6odj whose gift it is, until they know 
the Want of it, and therefore the Holy Spirit convinces 
all the heirs of promiise, that they have no faith, and 
they find, that without faith they cannot take comfort 
in any of the precious promises: upon which they 
]ook up to him, who, by his mighty operation, is 
alone able to work fiaith in the heart. And kt every 
one of you, who are thus waiting upon God, seek 
and you shall find. He that put the desire into your 
heart will give you poi^session of the blessing desired. 
The Spirit of God will enable you to rely upon the 
word of promise, and to apply it to your own soul, 
and thereby he will i^ak peace and comfort to your 
conscience. And by acting fisiith thus upon the word, 
you will be brought to the knowledge of your unicHi 
with Christ. United to him by the bond of the 
Sprit on his part, and by fdth on* yours, you will be 
a member of his mystical body, and will derive in- 
fluence and nourishment from him for the growth of 
your spiritual IHe. And being thus one with Christ, 
and Christ with you, you will have an interest in all 
that he has. His grace shall be yours, his Spirit yours, 
and all his promises shall be yours ; for all things shidl 
be yours, whether the world, or life, or death, or things 
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present, or things to come, all shall be yours ; because 
ye are Christ's. 

This is the experience of every heir of promise. 
The Spirit of God has convinced him of his sinfulness 
and of his misery. He has been brouAt to see his 
lost and helpless state ; and in his guilty conscience 

' he was self-condemned, finding himself to be a child 

of wrath, and an inheritor of everlasfting torments. 
After the Holy Spirit had thus humbled him, he 
discovered to him the excellency of the Lord Christ, 
the infinite dignity of his person, and the infinite per- 
fection of his righteousness ; and then by the grace of 
J the same good Spirit, he was led to rely upon Christ 

for salvation; and to trust the word of promise, 
which engages to give free and full and eternal salva- 
tion to every one who believeth in the name of the 
only begotten Son of God. And after the Holy- 
Spirit has enabled the soul to believe, and to rely 
upon the word of God, he carries on his work, until 
faith be grown exceedingly, even up to full assur- 
ance. This the scripture calls the seal of the Spirit, 

' which he sets upon all the heirs of promise. Sealing 

comes from believing, and is a fresh evidence in con- 
firmation of it. " After that ye believed, says the 
'* apostle, ye were sealed with the Spirit of promise.'' 
[ First, he enables the soul to rest upon ^the promise 

and to apply it in this manner-^He that believeth 
shall be saved : I believe, therefore I shall be saved ; 
and then he confirms this with his own testimony, 
and seals it to the heart; so that the sealing is for 
the believer's assurance, and not for God's. The 
Lord knoweth them that are his. Their names are 

' written in his book. He knoweth their weakness, 

and how to strengthen them with might in the inner 
man. And when temptations are strong, and trials 
great, then the Holy Spirit commonly strengthens 

\ faith with his inward witness. He honours faith 

■ with his own seal, bearing testimony with the be- 
liever's spirit, that he is a child of God. Every 

■ child of God has this seal set upon him some time or 
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Other. When it is most for his advantage, and n^pst for 
God's glory, then the Spirit gives him this earnest of 
his inheritance, until the redemption of the purchased 
possession. 

But perhaps some person may enquire. How shall 
I know that I am sealed by the Spirit of God? 
You may know it by these scripture marks. First, 
have you been deeply convinced of sin, and of Christ's 
power to save you from sin ? Have you been con- 
vinced of your damnable estate without faith, and 
have you been asking faith of God ?* And has he 
enabled you to* rely upon the word of promise, whi6h 
offers you free and full salvation, and are you verily 
persuaded that God cannot break his word to you, 
who are relying upon it ? And have you been waiting 
for the seal of the Spirit, hoping he would give you 
tlie inward witness of your adoption ? All this is 
right. This is. the work of the Holy Spirit, by which 
he puts his seal upon the heir of promise ; and if this 
be your experience, you need not doubt but the wit- 
ness is from heaven, when the Spirit of God beareth 
testimony with your spirits, that ye are the children 
of God : For, Secondly, in the act of bearing witness 
with your spirits he will give sufficient evidence, that 
it is his testimony, both for his own glory, and for the 
assurance of your faith. He comes to bear witness 
to a matter of fact, that there may be no more doubt 
concerning it in the court of the believer's conscience. 
The fact is this — " Thou art now a child of God 
" through faith in Christ Jesus." He seals this testi- 
mony upon the heart with his own seal, that it may be 
authentic and lasting, and then doubts and fears vanish, 
conscience is assured that all enmity is now slain, and 
that God is a loving reconciled Father, upon which the 
soul is led out into acts of praise and thankfulness, and 
with a holy triumph can say, "My beloved is mine 
*' and I am his." 

But some may think it is an easy matter to be de- 
luded in this case. No, .there will be no room for 
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delusion, if your, experience by the testimony of the 
Spirit was such. as I have been mentioning, and if you 
attend, thirdly, to what follows after it. Does the 
witness abide ? Is conscience at peace ? Is your heart 
grateful ? Is your faith lively and active ? Not per- 
haps in so high a degree, as when the Spirit did beat 
his testimony, but still in some good degree. In this 
case there can be no delusion ; because that which has 
thus drawn your heart up to God, did certainly come 
from God. If the seal had not been from the Holy 
Spirit, how could this fruit of the Spirit have been 
produced ? The impression, which is left, demonstrates 
that it was made by a divine hand ; for when the Holy 
Spirit seals the soul, he not only seals it for Chriat^s 
property, but he also stamps the image and likeness 
of Christ upon it, which appears out\frardly by its 
love to Christ, and by the acts of love. The soul is 
in love with the person, and with thq offices and ex- 
cellencies of Christ, and evidences this love by its 
love to his life and to his example, following and 
pressing close after them, and Dy its love to his 
graces, desiring strength from God so to walk even 
as Christ walked. , This constant Idve to Christ, 
proves the soul to be sealed by his Spirit, and the 
person thus sealed to b^ an neir of promise: for 
now he lives, by faith upon Christ, and believes that 
all the promises made in Christ shall be mkde good 
to him. He has the earliest of their comple^n in his 
heart, and he has some of them fulfilled to mm every 
day for a daily pledge of the perfect coinpletion of the. 
rest 

This is the character of the heirs of promise : and if 
an^ of you are thinking with ydurselves, iome part erf 
this character is agreeable to our experience, but not 
the whole of it, and therefore we doubf , whether we 
are hdrs of promise or not:. you should remember, 
that the heirs of promise grow up to this character by- 
several steps and degrees, and if any part of it be 
yours, you ought to press on to tl^ attainment of the j 
other parts. The fathers in Christ were once babes 



in Christ The Spirit b^^ns his work with convic- 
tion of sin, which is necessary to put the sinner upon 
seeking the promised mercies of the gospel. If you 
are seeking, that is another step towards your reliance 
upon God^s word, and believing him faithful to fulfil 
his promises to your soul. And if you can rely upon 
his word, you have advanced one step farther towards 
the assurance of faith and the geai of the Spirit. So 
that if any part of this charact^ be yours, doubt not 
but the rest will be yours also, only press you on to 
the attaiikment of what is yet before. Let what has 
been done in you, encourage you to proceed. You 
have some evidences of your inheritance, endeavour to 
get more, looking up to him who has begun, and 
praying him to carry on his own work, and fear mot 
but you shall be brought to know, that Christ is yours, 
and that all the promises made through him are yours 
also. And may this consideration stir you up to press 
forVard, that what you are seeking is of inestimable 
value, and the happy possession of it will be eternal. 
When you are once heirs of promise, you will be heird 
of God, and joint heirs with Christ, born to inherit the 
4bhes of grace, and the riches of glory. All the bless^ 
edness which God has promised to give his children 
in time and in eternity is yours. You are heirs to the 
exceeding great and precious promises, and this brings 
me to the 

Third general head of discourse, under which I was 
to treat of their exceeding greatness and preciousness. 
They are great in quantity, containing the greatest 
blessings which God has to give ; yea, exceeding great 
beyond all description, atid they are as good as great, 
they are exceeding precious, cdntaining every 1|bing 
truly valuable in efarth or heaven. The greatness of 
the promises might be proved from many considera- 
tions. I shall mention at present, but thre^ ot four. 
And the 

First, is the state from which the promises ofter to 
save man. He is fallen into a most miserable and 
helpless bondage, and to the Worst of enemies, and 
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none but an almighty arm can deliver him. BShr6 
the promise is brought to him, he is a transgressor of 
the law, under Ike curses of it, Uable to be cut off 
every moment, and to suffer them in everlasting tor* 
ments. And when justice comes to inflict the curses 
of the law upon him, what satisfaction can he make ? 
What has he to plead, why sentence should not be 
immediately executed? He is silent. His mouth is 
stopped. He is self-condemned, and owns the sen- 
tence to be just, which assigns him over to the tor- 
mentors, to suffer with them< the vengeance i^ eternal 
£re» This is the desert of every son and daughter of 
fallen Adam. Sin has made them subject to all this 
misery, and has left them totally helpless ; they can no 
m^e save themselves from the second death than they 
can from the first. While the long-suffering of Grod 
bears with them in this mortal life he sends them his 
promises ; in which he offers to save them from guilt 
and misery, to cleanse them from the pollutions, knd 
to heal them of the wounds of sin. And are not these 
great promises, which engage to see such an almighty 
work performed ? Surely they are exceeding great, 
since it requires the arm of the Lord God omnipotelk 
to fulfil them by saving poor, guilty, helpless man 
from sin and Satan, from death and hell. Must not 
that be an exceeding great promise, which engages to 
save man from exceeding great misery ? And this great- 
ness appears evidently in the 

2. Next place from what the promises offer to bestow 
upon the sinner. They not only engage to save him 
from all evil, but also to bestow upon him- all good. 
They offer him a free pardon that his sins may be for- 
giv^, and he may be justified by faith,. and reconciled 
to Grpd, and may have the love of God shed abroad iii 
his heart, and may walk, as an adopted son of God, 
worthy of his high calling unto all well-pleasing. 
And in this holy walking heavenwards the Lord prO:- 
mises him every grace and blessing which shall be 
needful for him, yea, he has engaged to make all things, 
ackness> reproach, persecution, trials^ and troubles of 
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tYBty kind, work together for his good. Are ijot 
th^e great promises^ which engage to bestow pardon, 
justification, peace with God, adoption, sanctification, 
and grace to profit under every dispensation of pro- 
vidence ; yea, are not these exceeding great promises, ' 
which bestow upon the sinner such exceeding great 
blessings ? And bestow them upon him, 

3. Upon the greatest motive, that possibly can be, 
even the free grace of God. Deliverance from the evils 
of sin, and the bestowing of the blessings of salvation, 
is all of grace, proceeding wholly from the unmerited 
love and mercy of God. He is the sovereign Lord of 
heaven, and earth. All creatures are his, bound to 
obey his holy will, and in case of disobedience, bound 
to suffer the threatened punishment ; and when man 
had disobeyed, he had a right to nothing but punish- 
ment ; and if it was remitted, yea, but for a day, this 
was an act of grace ; but how much greater an act 
was it to pardon the sinner, to put honour upon him, 
and to restore him to a better state than he was in be* 
fore he fell. If a friend bestow upon you a fr6e gift, 

' you acknowledge yourselves to be under a greater 
obligation, than if he was to pay you the same sum for 
a just debt. How much then are ypu indebted to 
God ? For he had no motive, but mere love, to induce 
him to make you any promise. Consider this motive, 
consider the promises, consider from what a state of 
misery, to what a state of happiness God offers to 
raise you, and then admire and praise the greatness of 
that love, which led G6d to make you such great pro- 
mises. Well might the apostle call upon us to behold 
what manner of love it is : for it passeth knowledge, it 
is so exceeding great. The blessings which his free 
grace has promised, surpass; all understanding. Even 
the souls of just men made perfect, who are now in- 
heriting the promises, cannot adequately set forth the 
greatness of them ; for they are eternal. And this is 
another 

4. Consideration, which exalts the greatness of tho 
promises. They are of everlasting duration, and caa 
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never iail. When nature itself shall be dissolved^ and 
heaven and earth shall pass away, then the promises 
shall be establishtd. Not a tittle of them shall suffer 
in the universal conflagration ; but they shall be, then 
in their full extent most gloriousdy fulfilled. Many of 
them are reserved for the wonders of that great day. 
The raising of the body, free from corruption and mor- 
tality, admitting it to the vision of God, putting upon 
h and the soul never-fading ^lory, a crown of righte« 
cnisness, and palms of victory ; and then bringing them 
to drink of those risers of pleasure which are at God's 
right hand for evermore, these are some of the exceed- 
ing great promises, which are to be completed at the 
Lord's coming to judgment. In that day the redeemed 
of the Lord will find that his divine power will fulfil 
the greatest of hk promises. When the ciqitain of 
their salvation has brought them to the heavenly Ca* 
fiaan, the promised land of everlasting rest, then be 
will put them into the actual possessioa of all the pro- 
mises. Like as Joshua, when be had brought the 
people into the promised land, called upon them to be 
witnesses for God, that every promise had been fulfilled 
to them, so may our almighty Joshua sAy to his re^ 
deemed people in the same words, " Ye know in all y^r 
'^ hearts and in all your souls, that not one thing have 
•* failed of all the good things, which the Lord your God 
•' spake concerning you ; all are come to pass unto you 
*^ and not one thing hath failed thereof," Josh, xxiii. 14. 

Let these considerations suffice to set fiorth the great- 
ness of the promises. They are exceeding great in 
offering to deliver us from all evil, and to b^tow upon, 
us all good ; the motive for doing this is the infinite 
l^e and sovereign grace of God, which advances the 
greatness of the promise by the freeness of it, and still 
further advances it by what grace has promised to do 
for us in glory, even to give us the actual possession 
and eternal enjoyment of all the promises. 

And are these things so? If they be, who then 
Would not wish to be an heir of promise ? Are the 
{>romises thus exceeding great .^ Why then do they 
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not appear sa to every one of us ? What is the reason 
that the generality of men had rather be heirs to any 
other estate, than to the promises? The text tells us 
the true cause; they know not the preciousness of 
them. They ar^ exceeding great in themselves, but 
they are not apprehended to be so without faith. As 
the apostle says of Christ, *' to them that believe, he 
*^ is precious,^ so we may say of the promises, to.the^ii 
that believe they are precious, and therefore their 
greatness doth not strike any man, until he by faith 
tastes something of their preciousness. Christ is the 
sum and substance of all the promises. Christ him^ 
self is the first promise, and all the rest are branches 
from that radical promise. They are all made in 
Christ, and in him they are all cfuq^ted. God has 
no good to give to sinners, but in relation to Christ, 
and all the promises of good are made in him, in 
consequence of his meritorious life and death, his 
resurrection and ascension, yea, the Spirit of promisiQ 
is given as the blessed fruit of Christ's intercession. 
Now no man sees any thing precious in Christ with- 
out faith; so neither without it does he see any 
thing precious in the promises. Christ has no form 
or comeliness, that he should desire him, and the 

{promises have no' such charms as to persuade him to 
ive upon them. But faith gives a substance, a sub- 
stantial presence to the things hoped for in the pro- 
mises, an<# gives evidence of the believer's interest iu 
the things not seen by the bodily eyes, and thus it 
enables the soul to experience the reality, and to find 
something of the value of the good things contained in 
the promises. 

Perhaps you may be convinced of the necessity of 
faith to discover the preciousness of the promises, but 
you do not cleariy understand, how f«uth acts upon 
them when it first discovers and afterwards lives upon 
their preciousness. The word of promise is the esta* 
blished means in the hand of the Spirit of begetting 
faith, and of strengthening it : for a sinner can expect 
BO good from God, unless he vouchsafe to ^ve him a 
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free promise. The scripture is a revelation of God^s 
will, m which he engages, for Christ^s sake, to bestow 
graces and blessings upon his children ; but the un- 
awakened sinner sees no want of those graces and 
blessings, until the Holy Spirit convince him of sin; 
stir up guilt in his conscience, and make him sensible 
of his danger. Then he is glad to hear of a promise, 
tyid is asking, Who will shew me any good? The 
Lord God sends him the gospel with a free title to 
all good, and out of his infinite grace to enrich him 
with the unsearchable riches of Christ. The Holy 
Spirit enables him to receive the gospel, and to rely 
and to act faith upon the word of promise. Faith 
looks at the word, sees what God has promised 
therein, rests and ft^ys upon him for the fulfilling of 
it, and by this dependence and reliance upon the 
word of promise, the believer calls upon and engages 
the divine power to fulfil it. And the fiilfiJIing of it 
gives it a peculiar sweetness and preciousness to the 
believer^s soul. Every fresh proof of God's faithful- 
ness to fulfil it strengthens the believer's reliance and 
dependence upon it, and thereby it grows more pre- 
cious to all the faculties of his soul. The understand- 
ing sees and acknowledges the promises to be impor* 
tant realities, the will chooses them for its inheritance, 
and the affections love them and live upon them. 
Thus they become more and more precious. Tried 

I)romises are precious promises. Every tine the be- 
iever goes boldly to the throne of grace, and asks, 
through Christ, the fulfilling of any promise, and 
receives it, then his faith grows, and as his faith 
grows exceedingly, so the promises grow exceedingly 
precious. 

But all our experience here, is only an earnest and 
foretaste of their future preciousness. The chief part 
of them is to be fulfilled beyond the grave, and many 
of them at the last day, and even then there will be 
no adequate description of their preciousness. The 
saints in glory will be able only to set forth half 
tb^ir praise, the promises being still completing 
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through the endless ages of eternity, so that it will 
require an eternity to shew forth all their praise. 
May it be your happiness, my brethren, now to ex- 
perience, by faith, the greatness and preciousness of 
the promises, and to have reason daily to praise him, 
in whom they are made, and by whom they will be 
all made good for ever and ever. Stich are the 
promises. They are exceeding great and preciotfs. i 
They are certainly so in themselves, but do they, my 
brethren, appear so to you at present ? If they ao not, 
consider a little what your state is before you are. 
interested in the promises. You are transgressors of 
that law, which has decreed— ^^' The soul that sinneth 
" it shaJl die.'' Under this sentence you live, sub- 
ject to whatever is meant by the soul's dying from 
God. You. are liable to the wrath and justice^ of 
the Almighty, and to those eternal torments, which 
he has threatened to^ inflict upon sinners ; and was it 
not for his long-suffering, which of you would have 
been spared to this hour? And while the long*suffer« 
ing of God is waiting, he sends his ministers with 
the glad tidings of the gospel to call you to a free 
pardon. They invite you in Christ's name, and in 
Chrisf s words. They assure you of his readiness to 
receive you into his favour, and to forgive, and to 
forget all your ofiences. For your encouragement 
they relate unto you his promises, which cannot be 
broken. They earnestly press you to accept of them, 
and to be happy in the enjoyment of them. But in 
vain. Their message is ineffectual. You 'bad rather 
have the realities of sin, than the earnests of the 
promises, And what is this but absolute infidelity P 
For if you knew what sin is, and believed the divme 
promises to be so great and precious as they are, 
you would certainly prefer them to the delights of 
sin. Whereas you neither believe the word, nor the 
oath, nor the covenant of God ; which is really prac- 
tical 4-theism; for you are without Christ, you are 
strangers from the covenant of promise, you have no 
hope, and you are wi^hput God^ Atheists in the 
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world. You may not perhaps deny the being of God^ 
but you live without Christ, and without God in the 
world; and therefore you are practical Atheists. 
While you are in this state you cannot possibly have 
any true ba]^ine8s, not in time, because your sins are 
unpardoned, not in eternity, becavse then you will 
receive the punishment of unpardoned sin. And is 
this a true description of your guilt and of your 
danger? You know it is, the ward of 'God will not 
suffer you to doubt of it, unless you deny its autho- 
rity. , And how then do you determine to act ? Wha^f 
will you still seek your happiness in the ways of sin ? 
God forbid. Turn ye, turn ye unto the Lord ; cer. 
tainly he bids higher for your hearts, than Satan can. 
His promises are greater than inn, or the world, can 
make. You know they are. And still his promises 
follow you, although you have often turned a deaf ear 
to them. Once more I call and invite you in bis 
name; oh that he would speak to your hearts, and 
call effectually. My brethren, ye are sinners, God 
offers you pardon. You are guilty, he offers you free 
justification. He promises you his Son to he your 
Saviour, his Spirit to be your sanctifier, his grace to 
be your strength, his glory to be yonr eternal inherit- 
ance. He opens his treasury, and invites you to come, 
and tm receive freely of him unsearchable and inesti* 
mable riches. Come then at the invitation of this 
gracious God, and hearken no longer to the lying pro- 
mises of sin. If the Lord has now put it into your 
hearts to seek the fulfilling of the great things, which 
be has engaged to give his people ; may he enable you 
to seek, until you find him faimiul and just to fuMiall 
his jM-omises. 

2. There are msmy of you seeking and waiting for 
the fulfilUng of them. You are convinced of the sin- 
fulness of your hearts and lives, and are humbled 
under a sense of your vileness and helplessness, and 
you find the necessity of bein^ saved from your sins 
out you cannot rely with sucn confidence upon the 
word of God, as to believe that you shall be hdrg of 
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^^ promise. But why not ? To whom are the promises 
1" made? Are they tiot made to sinners? And are they 

^ not discoveries of God^s gracious intentions towards 
^ them in the Son of his love. And since you are sin- 
ners, convinced of sin, and waiting foF> mercy, surely 
the promises are made to you, and by relying on them 
they are yours.' 

But you are afraid to rely upon them. What ! are 

you afraid God will break his promise ? Consider what 

lias been before said pf the security, which God has 

! vouchsafed to give you, in order to silence your doubts 

; and fears, and to put an end to all strife in your con^ 

[ sciences. He has given you his word, and his oath, 

and his covenant These are immutable things ; and 

why then should you fear to rely upon those things^ 

which cannot possibly change or fail ? 

. Perhaps you believe, •that the promises are im.- 

^; mutable, and yet you are afraid to rely upon them, 

w because of the greatness of your sins. The greatness 

r of your sins should humble you, but not drive you 

^ to despair : for are there not great promises for gre^t 

sinners, yea, exceeding great promises. fer exceeding 

great sinners.'* Is it not written, " Come now, and let 

^' us reason together, saith the Lord, though your sins 

^^ be as scarlet, they shall be as ii^^ite as snow ; though 

' " they be red like crimson, they shall be as wool d"^ 

^ But still you are afraid to rely upon the promises 

because you have got such a wicked heart : You think 

there is not any person in the world, whose heart is so 

wholly set in. them to do evil, as your^ is. Be it despe-» 

rately wicked, yet can you desire God to create in you 

a' clean heart, and to renew a right^^pirit within you ? 

If you can, then hear what he has promised, " a new 

** heart al^ will I give you, and a new spirit will I put 

<* within you.'' 

Why then do you stagger at the promises of God 
through unbelief? Ard you complaining of your cor- 
ruptions, .and are they so many and strong, that they 
tempt yoi; to think there is no mercy for you ? Bring 
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them to the blood of sprinkling, and when . jbu are 
deanaed from the guilt of sin, the Liord has promised 
that his grace shall be sufficient for you, and that n 
shall not have dominion over you. Your corruptioasy 
be they ever so many, or ever so strong, shall be sub- 
dued by his almighty grace. 

What then stiU binders you from relying on Gkxl^s 
|»oibises ? Can they ever fail ? No. On God^s part 
all* is fixed and immutable, and whatever it be on your 
part which makes you stagger at the promises, has i|k 
self a promise, that you shall be deliv^^ from it, 
which renders your unbelief more inexcpsable. What- 
ever sin it be, or guilt, or corruption, or misery, the 
Lord has promised you salvation from it He will re- 
deem you from all evil ; from all the evil of sin, and 
from all the evil of punishment: He has given his 
word, and his word eannot hm broken. And why then 
cannot you rely upon it, espedally since God has pro- 
iq^sed to deliver you from that very thing which hin^ 
Ars your reliance upon his word P Is this indeed the 
case? And are you convinced of it ? Why then do yott 
make God a liar^ by not believing the record which, he 
hath given of his Son ? Oh ! beg of him to enable you 
to give glory to his word of promise by relying upon 
it, and by setting to ^our se^, that God is true, and 
then God will set to his seal, and the Spirit of promise 
will seal you to the dav of redemption. 

S. Blessed be his nch grace and love, who is daily 
fulfilliDg his promises. Many of you have had happy 
experience of his fiuthfulness to fulfil them. You ought 
always to remember, my christianiriends and brethren, 
that whatever you enjoy of grace, or hope for in 
gloryt ^ fi^^ly promised and fVeely given you in Jesus 
Qbrot ; and let your gratitude bear some proportion to 
bft metcies. He has opened the treasury of his pro. 
mises, imd has put you in possession of his unsearchable 
riches. Oh! what manner of love is this! that he 
should raise you from the lowest beggary, to such an 
exoeedine great and precious inheritance. Every proi. 
wise made to you in this life is a bank-note ^ heaven. 
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and when you go to the throne of grace to d&. 
mand the paytnent of it, he cannot send you away 
With a denial. If you plead the promise^ and desire the 
TulfiUing of it in the name of your Lord and Savi- 
our Jesus Christ, he cannot deny the ward that is gone 
out of his mouth. His divine power will give you 
all things that pertain to life and godliness. For when 
he gave you Christ, with him he gave you all things. 
In Christ there is all that you can want treasured 
up for you : fdr it pleased the Father that in him should 
all fulness dwell. There is a fulness of wisdom to 
teach you the true nature of the promises, and a ful* 
ness oi salvation to deliver you from every thing that 
hindered your relying upon them, and a fulness of 
power to put you into the eternal possession of them all. 
Having then these promises, dearly beloved, let us live 
upon them, and we shall thereby live to hiis glory, in 
whom they are all made. Let us beg of him to act as 
our prophet, for the enlightening of our understandings, 
that we may see the great promises made through bimj 
and as our priest, to piai'don and to forgive us our sins, 
that we may have by faith the earnest of our inheriting 
the promises, and as our king to rule in us and over us, 
until he bring us safe to the promised inheritance. In 
these three offices, Christ has engaged to act for his 
people here below. He was to be their wisdom, their 
righteousness, and their sanctilBcation, and they find 
him faithful to fulfil his offices, and to perform his 
promises. And this experience keeps their minds 
stayed upon him for the performance of what i^mains 
as yet unaccomplished.. They have no reason to 
doubt of his love : for they continualiy find his power 
exerted in their behalf. Happy men, who have the 
Li(H*d f<^ th^hr Ood, a faithful promise-keeping God> 
who will be their God for ever and ever. ' His 
covenant mercies shall never fail. They shall be re- 
ceiving their perfect accomplishment hereafter, when 
time shall be no more. May he, in whom they are 
all made, and in whom they are all established, now 
get himself glory by enabling every one of us to 



